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SERMON 8 


RELIGION and Viatus, conſidered 
under the Notion of Wipers. 
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PROVERBS 1. 1, 2, 3.4% 


The proverbs. of Solomon the ſon of David, 
king of Iſrael : To know wiſdom and in- 
ftruction, to perceive words of underſtand- 
ing; to receive the inſtruction of wiſdom, 
Juſtice, and judgment, and eguity; to give 
_ fubtilty to the ſimple, to the young Bay 

knowledge: and diſcretion. ; 


NY one who readeth the proverbsS E RM; 

of Solomon attentively, will ſee that I. 

the principal ſcope of them is to OO 

teach men wiſdom, His manner of writing 

is, indeed, ſuch, that no one ſubject i is me- 

thodically treated by him, the whole book 

being no more than a collection of wiſe 

moral ſayings, without any coherence, ſome 

probably wrote down by himſelf, and ſome 

extracted afterwards vut of other writings 

which are not now extant ; of the former 
Vor. III. ol ſort 


"oe Religion and Virtue; 
SERM. ſort ſeem to be the firſt twenty-four chap- 
I. ters, and of the latter, the remaining part 
of the book, under this title, chap. xxv. 1. 
Theſe are alſo proverbs of Solomon, which 


the men of Hezekiah copied out. But though y 
the writing is of this unconnected kind, yet v 
one may plainly ſee a general deſign in it, te 
which the author keepeth always in his 40 
view; that is, to reclaim the ſimple from u} 
their folly, by giving them a juſt notion, 

and a true taſte of real wiſdom; and to w 
furniſh men in general with ſuch inſtruc- m 
tions, ſuch excellent rules of life, as might 15 
be profitable to direct their whole behaviour. for 


Thus he beginneth, ſetting. forth the wri- be: 
ter's chief aim, and by its excellence be- five 
ſpeaking the attention of the reader. The adc 
proverbs of Solomon the ſon of David king of me 
Vael; to know wiſdom and inſtruction; to goc 
....... perceive words of underſtanding ; to receive fect 
the inſtructions of wiſdom, Juſtice, and judg- ' || are 
nent, and equity; to give ſubtilty' to the thin 
fimple ; to the young man knowledge and diſ- is fy 
cretion. Beſides a great many ſcattered fary 
hints, in almoſt every chapter, which ſet attai 
the counſels of the excellent moraliſt in the brate 
amiable light of wiſdom, underſtanding, preju 
and diſcretion, he ſometimes, as in the 3d, reaſo 


— ® 


cbnſidered under the Notion of Wiſdom. 3 
the 8th, and gth chapters, doth deſignedly, S E RN 
and even out of his profeſſed method, that 
is, more largely than in the way of pro- 
verbs, inſiſt on the beauty and excellence of 
wiſdom, inviting men' ſeriouſly and ſteadily 
to contemplate her charms, that they may 
admire her inſtructions, and give themſelves 
up to her conduct, 

Wiſdom is introduced in the dramatick 
way (which is an antient, and; when well 
managed, a very uſeful way df writing) as 
a divine perſon appearing in a very lovely 
form, diſplaying her native worth and 
beauty; and by the moſt powerful perſua- 
fives, and the moſt affectionate manner of 
addreſs, ſoliciting the degenerate ſons of 
men to hearken to her counſels for their 
good. The reaſonableneſs and happy ef- 
fects of our complying with her propoſals 
are repreſented, and the vanity of all thoſe 
things which rival wiſdom for our affections, 
is fully ſnewn. The means, and the neceſ- 
ſary diſpoſitions on dur part, in order to our 
attaining the true diſcretion here juſtly cele- 
brated, are particularly mentioned, and thoſe 
prejudices laid open, with the folly and un- 
reaſonableneſs of them, which ſhut mens 
minds, and harden their hearts againſt it. 
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R eligion and Pm, 

With theſe things in our view as 0 main 
deſign, let us carefully read the Book of 
Proverbs, Some perhaps negle& and diſ- 
regard it 'as dry morality ; but certainly it 
containeth pure religion, and undefiled before 
God the Father, excellent rules for the con- 
duct of life; and it marketh out the way 
in which alone we can hope for the divine 
acceptance, and the folid peace which ari- 
ſeth from the teſtimony of an approving 
conſcience. That you may read it with the 
greater advantage, I will endeavour, in this 
diſcourſe, to explain the nature, characters, 
and uſes of the wiſdom of which it treateth; 
and making that the ſtandard, we may try 
ſome things which have the appearance of  ., 
wiſdom, and, perhaps, correct ſome wrong 


notions we have entertained in a matter of 15 
ſo great importance: and by that amiable 15 
character, which muſt be high in the eſteem 

of every conſiderate perſon, if it appeareth £ f 
to be juſtly applied, we may be induced to = 
conſent to, and practiſe the rules Solomon N 


In general, it is very plath that what this 
the meaneth by wiſdom, is true religion 
and virtue; whether it be worthy of that 
name, eſpecially in- the peculiar-and- diſtin- 
A 2 2 guiſhing 


conſidered under the Notion of Wiſdom. 


guiſhing manner he. giveth it, in oppoſition S ERM. 
to every thing elſe that pretends to it, I I. 


ſhall afterwards conſider; at preſent, I ob- 
ſerve; that what; he meanoth by wiſdom, is 
religion and virtue; and: you will ſee it to 
be fo, if you look 'into-the following: paſ- 
ſages in the 7th verſe of this chapter j The 
fear of the Lord is the beginning f* Ans to- 
edge; which was a principle Solomon learn= 
ed from his pious father, to whoſe inſtruc- 
tions he often refers in this book, and ac- 
knowledgeth his great obligations to them. 
This was David's doctrine, Pſal. exi. 10. 
and indeed it was a maxim received by wiſe 
men in ages long before theirs, as you may 
ſee in J xxvili. 28. where it is repreſented 
to be the ſum of what God taught men, as 
the ſubſtance of their duty, and their wok 
important concern. The fear of the Lord; 

in the tile of the ficred writers, fignifieth 
univerſal religion, becauſe! it is an eminent 
part of it, proper enough therefore, by an 
uſual way of ſpeaking, to defcribe the whole; 
and becauſe it is a principle which, when 
the mind ĩs duly poſſeſſed with, and'brought 


; thoroughly under 'its*power, cannot fail of 


producing obedietice to all the command- 


| ments of God. As every branch of virtue 


B 3 10 


Religion and Virtue, 5 


SERUM. i is enjoined by the divine precepts, which 


ſhew us all that is morally good with re- 


pect to ourſelyes and our fellow-creatures, 
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as well as to God, ſo true religion is nothing 
elſe but the practice of virtue, from a regard 
to the Deity. The fear of the Lord, if we 
underſtand it in the ſtricteſt ſenſe, of a pi- 
ous reverence for the ſupreme Being, with 
a diſpoſition to do his will, is called tbe be- 
ginning of wiſdom, as being a very eminent 
part of our duty, or rather a principle na- 
- turally productive of that righteouſneſs and 
goodneſs in which true wiſdom conſiſteth: 
If we take it in a greater latitude, as inclu- 
ding with the principle all its genuine fruits, 
in an uniyerſal conformity to the will of 
God, then it is the whole duty of man, as 
Solomon ſays, Eccleſ. xii. 13. and compre- 
hendeth all which the ſacred writers call 
wiſdom, 80 ob delivereth the doctrine in 
the place already referr'd to, Unio man be 
ſaid, The fear of the Lord, that is wiſuom ; 
and to depart from evil, is underſtandi ng. 
Again; the wiſdom which Solomon re- 
commendeth is called the knowledge of 
the Holy, chap. ix. 10, where the princi- 
ple already mentioned, is repeated in the 
ſame wards, The fear of the Lord is the be- 
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eonſidered under the Notion of Wiſdom. 


ginning of wiſdom ; and it is explained thus, SERM: 
the knowledge of the Holy is underſtanding. 


They are religious things about which it is 
converſant; the deepeſt penetration in other 
matters, the higheſt attainments in human 
ſciences and arts, and the exacteſt judgment 
in the affairs of this world, will not intitle 
any one to the character of wiſe, according 
to the doctrine of this excellent author; but 
an acquaintance with divine objects, and 
with the duty we owe to God, is, accord - 
ing to him, the trueſt underſtanding. Nei- 
ther is it meer ſpeculative knowledge even 
of religion he meaneth; the inſtructions of 
wiſdom do all tend to practice; and the 
conformity of our lives to its rules is that 
only which will denominate us wiſe men in 
Solomon's account, Prov. xxvili. 7. Why 
keepeth the law, is a wiſe ſon. 

. Beſides theſe general declarations, which 
are very comprehenſive, taking in every part 
of our duty, and which plainly ſhew the 
deſign of the Proverbs is to repreſent-the 
wiſdom of univerſal righteouſneſs ; the cha- 
racter of wiſdom is applied to particular vit> 
tues, and it is ſaid to conſiſt in them, as in 
the text, ver. 3. To receive the inſtruttions of 
2 * Juſtice, and judgment, and equity. 
| | B 1 Juſtice 


1 


I. 


I. 


8. 


S ERM. Juſtice is a very important branch of our 


Relei and Virtue, 


duty, a virtue which we have frequent oc- 


F caſion for the exerciſe of in life; it directeth 


a great part of our behaviour towards man- 
kind, injoineth us to preſerve the rights of 
men inviolable, and to render to all their 
due, to do as we would be done by, with- 
out being warped by a regard to any ſelfiſh 
or private intereſt. Perhaps there is not 
any thing in religion itſelf more diſagree- 
able to the wiſdom of the world; for, gene- 
rally, men make their own vere the chief 


end of their policy, and form them ſchemes 


for private advantage, without caring "to diſ- 
tinguiſh gicely between right and wrong; 
and however they. may eſteem inflexible 
righteouſneſs, as virtue and religion, yet it 
is far from being accounted wiſdom. But 


not to enter upon an inquiry into the truth 


of the caſe, Whether juſtice be only a kind 
of religious ſimplicity, or real wiſdom, 
founded on the beſt maxims, and worthieſt 
of an intelligent nature, and conducive to 
all the ends it ought to purſue; or if that 
cunning which deviateth from integrity, 
uſeth fraud and indirect arts to promote ſel- 
fiſh ends, be true diſcretion, and becoming 
the 3 of a man ; without i inqui- 

ring 
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conſidered under the Notion of Wiſdom. © 9 
ring into this, I ſay, it is ſufficient to my 8E RM. 
preſent purpoſe, that juſtice, judgment, and Ne 
equity, are dan wikdom Ong Solomon f in- 
culcateth. IT F 5582 


Another Peres which he EI 
under the ſame character, is chaſtity, , This 
he very often inſiſteth upon; particularly; in 
the ad, the 5th, and 7th chapters, proving 
at large the fimplicity /and-thoughtleſnefs 
of the adulterer, who, with the inſenſibility 
of a beaſt, is caught in the toil, and ſtupidly 
kalte ante the ſnare which Js; laid för- him. 
The men Who abandon themſelves to the 
purſuit of diſhonourable and irregular plea- 
ſures, fondly imagine there Is a great deal 
of art and contrivance in their management; 
they are the men, in their own conceit, of 
deep intrigue, and refined underſtanding, 
valuing themſelves upon the little artifices, 
whereby they feduce the unhappy partners 
of their Crimes, and impoſe upon thoſe 
whom they i injure. But all this, in the judg- 

ment of Solomon, is extrenie folly; and the 
| ſenſeleſs wretch, deprived” of all reaſon, is 
only haſting to his ruin, gs an ox goeth to 
| the flaughter, or, as a fool to the correction 
of the flocks. The intemperate will not, 
| perhaps, pretend to the character of wie ; 
they 


b-- Religion and Virtue, 
SERM, they ſatisfy themſelves with their ſenſual 
I. gratifications as the beſt enjoyments, having 
—Y endeavoured to drown all ſenſe of ſuperior 
excellence ; they decry wiſdom, and treat it 


with contempt, as too rigid and ſolemn for * 
that gaiety in which they chuſe to ſpend * 
their days. But if we will take our notions 4 
of things from this writer, voluptuouſneſs * 
and exceſſes in eating and drinking are di- F 
rely contrary to wiſdom, which guardeth 8 
her votaries againſt them as moſt pernicious, F: 
Prov. xxlii. 19. Hear thou, my ſou, and be 

wiſe, and guide thine heart in 5 way. Be nat . 
amongſt wine - bibbers, amongſt riotous eaters 17 


of fleſh ; for the drunkard and the glutton 
ſhall come to poverty; and drowſineſs ſhall " 
clbath a man with rags. Slathfulneſs, a * 
lazy ſtupid inactivity and indolence, is a 8 
vice very incident to human Nature; and 1 


they who give themſelves up to it vainly ; 
fancy they take the wiſeſt courſe, avoiding | 
many dangers, and a great deal of painful 2 
toil and labour; the ſuggard is wiſer in q 
his own conceit than ſeven men that can ren- 0 


der a'reaſon : But in this book he is charged P 
| with brutiſh folly, and even ſent to the . 
U 


beaſts, as wiſer than he, to be inſtructed by 
them, Prov, vi. 6. Go to the ant, thou Aug- 


gard, 


conſidered under the Notion of Wiſdom, 11 
gard, conſider her ways, and be wiſe, And, SERM. 
on the contrary, diligence is preſſed as true I. 
wiſdom, It is plain too, that the wiſdom 
Solomon teacheth comprehends the right go- 
vernment of the tongue, which other inſpi- 
red writers repreſent as an eminent branch 
of religion, directing us when to be ſilent, 
and when to ſpeak; but eſpecially he di- 
recteth us to keep the heart, reſtraining fu- 
rious paſſions, preſerving equanimity and 
compoſure of ſpirit, and een humility 
and meekneſs. | 


But I need not infiſt on particulars ; every 
one muſt be convinced that folly is, accord. 
ing to the judgment of Solomon, the cha- 
| rater of every vice; and wiſdom, of every 
virtue; and that his intention is to ſet moral 
good and evil in that light, that we may 
| chuſe the one, and refuſe the other. If any 
are inclined to become his diſciples, and to 
form their lives by his inſtructions, there is 
nothing they muſt be ſo careful to preſerve 
as their integrity, and with the utmoſt cau- 
tion they muſt avoid every fin; to accom- 
| pliſh which ends is the invaluable benefit 
| he propoſeth by the wiſdom he hath taught. 
When vice, of any ſort, hath the greateſt 
outward advantages on its fide, when mul- 


titudes 


CI * . 


Relig 1 and. Hrtue; 


SPERM. titudes are nl to enrich themſelves 


by its unlawful gains; by their united coun- 


ess projects are fortn'd, and by their united 


force to be executed, fo chin there is the 
greateſt probability of ſucceſs; and honours; 


province of wiſdom to: preſerve us from the 
ſnare, and to deliver us from all crooked 
and forbidden paths; chap. i. 10. My ſon; 
doben ſinners entice thee, conſent ibou not. 
And, chap. ii. 11, 12. Diſcretion ſhall pre- 
ferve thee, underſtanding ſhall keep thee, to 
deliver thee from the way of the evil man. 
And whereas in all the affairs and circum- 
ſtances of life we are ſurrounded with temp+ 
tations, and our.own:frailty is apt to ;betray 
us into ſnares of one kind or- other, the 
wiſdom Solomon:recommendetir is ptopaſed 
as an univerſal defence and antidote againſt 
all evil; and that which will effectually pre- 
ſerve us from every deſtructive way. Chap, 
iii. 2 1. Myr ſer; keep found wiſdom and dife 
cretion; fo ſhull whey be life unto thy foul, 
and grace to thy necks; . then ſhalt thou walk 


in thy way ſafely, andy thy. Fay" ſpeil not 
| fumble, C 


This 


profit, and pleaſure, are in proſpect to he 
attained by untighteous methods, it i8-tho : 
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This, I think, is ſufficient $0 anſwer the SER M, 
. J at firſt propoſed, that is, to ſhew I. 
the nature, characters, and uſes of the wiſ- — 


dom Solomon recommendeth in the Proverbs, 
But there are two obſervations farther to be 
made, which both the nature of the ſubject, 
and the expreſs declarations of the author 
direct us to. The firſt is, that virtue and 
integrity, to be preſerved from the ways of 
ſin and wickedneſs, that it may amount to 
true wiſdom, muſt be the reſult of delibe- 
ration and choice. Wiſdom is the quality 
of a free ſelf. determining agent, whoſe 
ſprings of action are under the guidance of 
his own underſtanding ; chance, or neceſ- 
ſity, or outward impulſe, have no part in 
it, If you ſuppoſe a perſon reſtrained from 
any vicious courſe by force, or that he eſca- 
peth it by a natural incapacity, or by acci- 
dent, without any deſign of his own, with- 


out any exerciſe of underſtanding, or conſi- 


deration of the grounds he goeth upon ; the 
innocence of his life, if it may be called fo, 
hath nothing in it of wiſdom, and therefore 


nothing of virtue. Diſcretion confiſteth in 
weighing maturely the motives of action, 


in comparing them together, and being de- 
termined freely by that which, upon the 
8 whole, 


Religion and Virtue, 


SERM. whole, appeareth to be the juſteſt and the 


I. 


beſt. From which it is a plain conſequience; 
that the more calm and ſedate, the more 
deliberate and iree our minds ate in acting, 
our conduct is the wiſet and the better. 
For a man to ſtumble into the right road; 


or be hurried with vehemence, without con- 


fidering whether he goeth, or wliat he is 
doing, is not worthy to be called either 
wiſe or good. A contrary accident or im- 
pulſe, for any thing in him to prevent it, 


might as well have driven him the oppoſite 


way. And in this conſiſteth the folly of a 
wicked courſe of life, that the unhappy 
ſinner, as the prophet ſpeaketh, Iſuiab xlvi. 
8. doth not ſhew himſelf a man; he doth 
not act, according to the privilege of his 
nature, as the reſult of a calm inquiry into 
the motives of action, but rather is acted 
upon by external objects, driven by his ap- 
petites and paſſions, the weight which 
moves the brutal kind, or as if human na- 
ture were meerly a piece of mechaniſm. 
Solomon's account is this, chap. xiv. 8. That 
it is the wiſdom of the prudent to underſtand 


bis way; and ver. 15. The ſimple believeth 


every word, but the prudent man looketh well 


to his goings, Therefore he giveth this di- 


rection 


conſidered under the Notion of Wiſdom. — * 
rection, chap. iv. 20. My ſon, attend to my SE RN. 
words; incline thine ear to my ſayings. A 
raſh, inconſiderate, 3 conduct, 
muſt come ſhort of religion, becauſe it is 
unworthy of wiſdom; for it is plain, by all 
the notions which our reaſon ſuggeſteth to 
us of the Deity, he will möſt approve his 
reaſonable creatures when they act the moſt 
deliberately, and have impartially conſidered 
all things which ought to determine them, 
in order to their making the beſt choice 
they can. It followeth then, that the more 
precipitately we act, ſtill the leſs religiouſly, 
if religion be indeed wiſdom; and always 
when we find ourſelves vehemently preſſed 
to any deſigns or meaſures, ſo as to exclude 
conſideration, which is often the unhappi- 
neſs of men, we have the more reaſon to 
ſuſpect that our minds are under an undue 
influence, and in a tempted ſtate; for con- 
ſideration leadeth to virtue and religion, but 
the views of fin and folly ſhun i it as a mortal 
enemy. | 

The ſecond dcrration from the account 
which this book giveth us of religious vir- 
tue, and the light in which it places it as 
wiſdom, is, that a good man uſeth foreſight, 
and looketh to the laſt iſſue of things, that 


fo 
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SRM ſa " may direct his behaviour. 


"Wiſdom 
I. conſiſteth in forming deſigns ſuited to the 
= gipnity of out nature, and 'purſuing them 
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h beſt means in our power. Religion, 
then, could! never juſtly be called wiſdom, 
if it had not a view to the future conft- 
quences of our preſent conduct, ſecuting 
he greateſt perfection and felicity that can 
be hoped for. No man can be eſteemed 
wile, 10 is inſenfible to his own true in- 
tereſt; for it is an inclination inſeparable 
from human nature, arid juſtified by the 
ſtricteſt reaſon, to ſeek after happineſs ; it is 
a maxim which no one will deny, Fob xxii. 
2. He! thats wiſe, is profitable to Bimſel,; 
which 85h applies to his wiſe man; that 
rs, the virtuous, who in the beſt manner 
providetli for His own ſafety and happineſs ; 
Prov; ix. 12. If thou be wiſe, thou ſhalt be 
wie for thyſelf; but if thou ſcorneft, thou 
alone ſhalt bear it. Though virtue doth 
Rand on another” foot; and there is really 
ſuch a thing as moral excellence, neceſſarily 
acknowledged and approved by our minds, 
abſtracting from all conſideration of intereſt, 
yet is it very much ſtrengthened, and intel- 
gent creatures reaſonably eſtabliſhed in their 
choice of it, and their reſolution” ts adhere 
* to 


pay 2 > - 
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confuderedd, under the Notion of Wiſdom. 


cure their happineſs, which hath been ac- 
knowledged to be the tendency of virtue, 
wherever any juſt notions of it have ob- 
tained in the world. If men believe there 
is a God, wiſe, juſt, and good, they muſt. 


conclude that righteouſneſs is pleaſing to 


him; and if the ſoul is immortal, and ſhall 


ſubſiſt in another ſtate, they who have done 


good in this life, have the beſt, hope of be- 
ing diſtinguiſhed by the favour of the Deity 
in the next. Theſe are matters about which 
the ſacred rule of our religion hath not left 
us in the dark, as the heathens were ; but 
taught us, with the greateſt clearneſs and 
certainty, the wiſdom of obedience to God's 
laws, and the folly of diſobedience ; becauſe 
be bath, appointed a day in which be will 
judge men by Feſus Chraſt, according to their, 
works, And thus, purſuing his main ſcope, 
and delivering his inſtructions agreeably to 
his grand principle, that virtue is wiſdom, 
and that vice and wickedneſs is extreme 
folly : Solomon ſays, chap. xxii. 3. A prudent 
man foreſeeth the evil, and hideth himſelf; 
but the fimple paſs . on, and are puniſhed. 
Again ; the religious govern themſclves by 

* L. III. C a 


17 
to it againſt all temptations, by this aſſu- S ERM. 
rance, that it ſhall not hurt, but rather ſe- 
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IJ Neligion and Virtue, 


\ 
—_— 


_— cautious foreſight" of the nas . 


quences of à ſinful courſe, and by views 


— ſublime, and far above this world. 


Chap. xv. 24. The way of life is above 0 
the wiſe, that be _— ow e bell be- 
neatbd. 25 8% 5 


Having moss ſo far, ond endeavoured 


to ſhew you what the wiſdom is which So- 


lomon ſo much celebrateth in this book, per- 
fuading us to ſtudy it, and conform our- 
ſelves to its rules, it would be, in the next 
place, very proper to conſider the truth of 
his doctrine; to inquire whether religion, 
univerſal righteouſneks ; goodneſs, tempe- 
rance, meekneſs, chaſtity, and all the other 
virtues in which he placeth wifdom, be re- 
ally worthy of that character. If it be ſo, 
then certainly the fear of the Lord, with 
the whole ſyſtem of virtues which it inclu- 
deth, or which depend upon it, muſt be 
high in our eſteem; for we cannot help va- 
luing wiſdom as the proper improvement of 
our reaſon; to think meanly and contemp- 
tuoufly | of i it, would be to forget ourſclves, 


1 diſparage what muſt be acknow- 


ledged to be the excellence of our nature. 
But the pretences to wiſdom, it is ſuppo- 
ſed, every man mos have leave to examine, 
5 2 woe” | | f and 


 eonfidered under the Notion of Wiſdom. 19 
and to judge for himſelf; obedience may 8 ERM. 
be demanded by mere authority; the ſub- I. 
ject is not at liberty to enquire into the rea- 
ſons of what is enjoined by his ſuperior; but. 
counſel is addreſſed to the underſtanding; 
and whatever is propoſed under the charac- 
ter of "wiſdom muſt neceſſarily be ſubmit- 
ted to our on conſideration, that we may 
receive it ſo far as there appeareth ſufficient 
cauſe to our ' own reaſon and judgment. 
t Now, certainly this is a doctrine which will 

i Wl abide the ſtricteſt and moſt impartial trial, 
„chat true religion, and every branch of it, 
ss wiſdom; and the kiowldge of the Holy is 
r underanding. Perhaps the beſt and moſt 
„ atisfying way for illuſtrating this, would be 
o, to enter info particulars, to eonſider the 
h duties of piety, of juſtice, of meekeneſßs, of 
4 charity, and the reſt; and to ſhew that 
Va 
of 
p- 


every one of them is indeed wiſdom, moſt 
becoming men, exactly ſuited to the ſtate 
and relations of the human nature, and « con- 
ducive to the higheſt and moſt imf 
ends which ſuch à Being ought to a; ; 
but that would be too large for the preſent 
deſign. If we take the Whole ſyſtem toge= 
ther, it will not be difficult to judge whe⸗ 
ther it deſerveth to be called wiſdom, and 
C 2 whether 


20 


Religion and Virtue, _ 


SERM. whether they are not the wiſeſt men, who 


I. 


—Y their practice by its rules. 


form the diſpoſitions of their minds and 


4 1 18 It; 


One notion of wiſdom, is, that it coabli. 
eth 1 in a right judgment of things, of, their 


nature, ſo far as that falls within our Know- 


ledge, of their properties, relations, differ- 
ences, and of their ends and uſes. The 
difference between the wiſeſt man, and the 
weakeſt, in underſtanding, doth not. lie in 
the materials of their me 1 may 
ſpeak ſo; they have the ſame id leas, the 
ſame repreſentations of objects in their 
mind conveyed by their ſenſes; But whe- 


ther it be for want of equal capacity, op- 


portunity, or diligence, the one hath not ſo 
thoroughly examined, and doth not ſo well 
diſcern their agreement or diſagreement, 
their relations, diſtinctions, and uſes, as the 
other, A defect here muſt have a very un- 
happy influence on our conduct, which 
muſt be formed according to our ſentiments 
and opinions of things. A man who is not 
able to diſtinguiſh, cannot know how, to 
determine his choice, what to do, or. for- 
bear; what to chuſe, or refuſe ; like a blind 
man placed among a great variety of things, 
ſome good and ſome bad, who hath nothing 


to 


ws | 
. — 


conſidered unter che Notion'sf Wiſdom. 21 
e direct his choice; becauſe he cannnot diſ- S EAN. 
| i cetn che difference, and may be as teady to I. 


F objects, it is abſolutely neceſſary we ſhould 
e diſcern it, in order to our being rightly de- 
* termined. If this be a juſt notion of wiſ- 
9 dom, let us apply it to the ſubject before us, 

de and any one may eaſily judge, whether uni- 
pr verſal religion, the fear of God, juſtice; pa- 
* tience, temperance, goodneſs, he not more 
. agreeable to the true nature and eſſential 
o differences of things; and ſheweth an exacter 
ell judgment concerning them than the con- 
ut, trary. Let any man who hath, even the 
he flendereft. acquaintance with the ſyſtem of 
i theſe virtues, determine, whether he who 
ich heartily embraceth and acteth according to 
NY it, appeareth to have à truer diſcernment, 

not than he who maketh the oppoſite choice. 
to I do not doubt but every one, Who reflect. 
for. ett ſeriouſly, will be convinced, that to fear 
lind God, to be juſt; and charitable to men, and 
05" to moderate our own appetites and paſſions, 

0 at is to judge rightly, to treat things as they 


catch at a pebble as a jewel, nay, as ready 


to lay hold on what is deſtructive, as on 


what may be good and profitable to him; 
ſo in the proper ſphere of the rational powers, 
as there is an eſſential difference between 


C 3 are, 


22 Religion and Virtue, 
BERM, are, according to truth, and to their real 
Pt nature and importance; in other words, 
” that it is wiſdom; and that to abandon our 
ſelves to impiety, unrighteouſneſs, and ſen- 
ſual pleaſures, is to confound things, to neg- 
lect their differences, to treat them quite 
otherwiſe than, at leaſt if we conſidered, 
we ſhould judge them to be; or that It is 

folly. 191 
Another notion of wiſdom is, an FOR 
to improve our reaſon to the beſt purpoſes. 
All men boaſt alike of this high prerogative 
of their nature, that they are rational ; but 
they haye not all the ſame dexterity i in the 
uſe; of reaſon, nor an equal capacity to em- 
ploy it for the ſame valuable ends, The 
conſtitution of the human nature ſeems to 
be uniform ; we have the ſame original de- 
terminations, the ſame. ſenſes, or ways of 
perceiving things, and the ſame propenſities 

or affections Which conſtitute the ends we 
purſue; but they are various and unequal in 
their excellency and importance, according 
to the different parts of our nature to which 
they relate, and the uſes which the wiſe 
| author of our being deſigned them for. 
. There is, for example, in man, a deſire to 
meat and drink, and other gratiſications af || * 
8 70 + : the | 
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conſidered under the Notion f Wiſdom. 


the external ſenſes ; there is alſo a deſire of SERM- 
moral excellence, an affection to beings of I. 


the moſt perfect, 9 | Every one 
muſt ſee there is a great difference in point 
of excellency and importance, between theſe 


affections or deſires, and the purſuits to 


Which they determine us. It is the pro- 

vince of wiſdom to judge concerning the 
worth and dignity of our ends, that we may 
purſue them with ſuitable zeal and applica- 
tion, as well as to find out the beſt and pro- 
pereſt means for obtaining them. Now, 
among ; all the ends which we are determined 


| 80 pur! 1 0 by any inſtinct, appetite, or incli- 


nation of nature, it will be no difficulty to 


judge which are the worthieſt, the moſt ex- 


cellent i in themſelves, | and the moſt becom- 
ing ſuch creatures as we are to purſue, and 
conſe vently, which ends true wiſdom di- 
18 us to chuſe, as the chief and con- 


ſtantly to be aimed at, in preference to 


all others; whether that moral perfection, 
which is the glory of intelligent beings, or 


the enjoyments of the animal life, which 
are common to us with the brutal kinds. 


One neceſſary determination i in our na- 
ture is, to ſeek our own happineſs; and.it 
N be acknowledged true wiſdom which 

C 4 directeth 
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SER M. directeth us to the beſt and moſt effectual 


Religion and Virtue, 


way for ſecuring that end. Now, not to 
enter on any large explication of this point, 
the queſtion concerning the wiſdom of reli 
gion may be brought to a ſhort iſſue. Let 
any man ſeriouſly conſider, and upon ma- 


ture reflection anſwer to himſelf, whether 


he really thinks it would be better for him, 
upon the whole, to be religious or wicked; 


Whether he would find himſelf eaſier, and 


be better ſatisfied in his own mind, and 
have better hope concerning his ſtate here- 
after; by fearing God, or not fearing him; 
by a courſe of regular ſtrict virtue, or li- 
centious immorality? If there be any diffi- 


culty at all in anſwering the queſtion, it 
ariſeth from the vehemence of corrupt in- 


clinations, and the preſent uneaſineſs which 
accompanieth them; whereby men are ur- 
ged to comply, without conſidering the 
certain, though at preſent diſtant, conſe- 
quences of ſuch compliance. But, not to 
inſiſt on any other arguments, this is a dif- 
ficulty unworthy of wiſdom, becauſe it ari- 


ſeth from the weak part of our conſtitu- 


tion, originally intended to be guided and 
directed by reaſon, which in man ougnht ſtill 


to hold the reins; and we turn into folly, 


- whenever 


conſidered under the-Notion of Wiſdom. 25 
whenever we decline a ſubjection to its em- S ER N. 
pire, or act otherwiſe than it directeth. 1. 
Doth not wiſdom require us to act with a 
regard to the future, as well as the — 4 
time? Is it not true diſcretion to have a 
greater regard to a more important than 

to a leſs important intereſt, and to have a 
greater regard to an eternal ſtate, than to 
that which is momentary and periſhing? 
And if this be taken into the account, the 
wiſdom of religion will fully appear. 
It is certain that multitudes of mankind 
conduct themſelves quite otherwiſe ; they 
take up with the pleaſures of the external 
ſenſes; or the gratification of low deſires; 
and they imagine themſelves wiſe in doing 
do, deviſing ſubtile methods for obtaining 

N their ends. But this fatal miſtake ariſeth 

8 from a pattial conſideration of the human 


: nature, and 4 narrow view of our exiſtence. 
; If we deliberately confider the whole of our 
) frame, and with diſcretion extend our pro- 


- ſpects to a future ſtate, of which we have 
7 the ſtrongeſt aſſurances, we ſhall be con- 
vinced that ſenſible objects cannot afford us 
d the trueſt felicity; and that it becometh 
Il ſuch creatures as we are, to provide for a 
> danger Warmen than the preſent life; that 
r 7 the 


26 


Religion and Virtue, 


1 the dominion of conſcience over the lower 


appetites and paſſions is abſolutely neceſſary 


SE to preſerve the harmony of nature; and 


that the moſt ſolid and permanent peace 
and joy, ſpring from the love and obſer- 
vance of God's laws. And as wiſdom is 


profitable to direct men to the proſecution 


of the moſt worthy ends, another part of 
its province is chuſing the beſt means for 
attaining them; and this alſo appeareth in 
religion. Its directions principally turn up- 
on the practice of piety and virtue; and 
what better and more natural way can there 
be for arriving at perfection in any thing. 
than practiſing that wherein we would be 


perfect? If we would hope to be finally 


bleſſed in beholding God's face in righte- 
ouſneſs, what better preparation can there 


of the Lord, diſplayed in his word, to be 


changed into his image, to become parta- 


kers of a divine nature, and, cleanſing our- 
felves from the filthineſs of the fleſh and 


ſpirit, to petfect holineſs in his fear; thus to 


grow up gradually, by a continual progreſs 
in every religious virtue, to a meetneſs for 
*the inheritance of the ſaints in light. True 
it ln, that through the prejudices which are 

natural 


conſidered under the Notion of Wiſdom. 27 
ae, to us, and ſelfiſh affections, which Ser Mm. 
are very ſtrong, the diſcipline of religion is I. 
irkſome to men, eſpecially at their firſt en- 
trance into it; ſo that true virtue, as prac- 
tiſed in oppolidon to the bent and tendency 
of depraved appetites and paſſions, is juſtly 
repreſented under the notion of ſelf- denial 
and mortification. This at firſt view may, 
to unattentive minds, have an unnatural ap- 
pearance, and not ſeem worthy the name 
of wiſdom; for that which is to be denied, 
thwarted, and controuled, being a part of 
our nature, the diſcipline indich preſcribeth 
the denying it, muſt neee preſcribe 
pain, (indeed the rule of our religion ac- 
knowledgeth this, repreſenting that part of 
the exerciſe it enjoineth, under the notion 
of pulling out the right eye, and cutting off 
the. right hand) and therefore it may ſeem 
to be a diſcipline not wiſely calculated for 
promoting, the felicity of the human nature, 
Which is confeſſedly an end of wiſdom. 
Vet upon a more cloſe and ſerious conſide- 
ration, it will _ appear, that ſelf-denial and 
* mortification is a neceſſary part of wiſdom, 
as a remedy accommodated to the infirmi- 
ties of our preſent ſtate, and the diſorders 
of our nature. | 


We 


28 Religion and Virtte, 
SERM. We are divided againſt ourſelves, and find 


yield the greater, more exalted, and abiding 
happineſs. Now, is it not wiſe and reaſo- 


I. oppoſite tendencies in our hearts, carnal 3 in- 

—— clinations and paſſions leading one way, and P 

reaſon and conſcience propofing' another di- 0 

rectly contrary. They muſt be ſtrangers to 2 

1 ſelf. reflection, who do not find it ſo in fact P 

1 and experience; and if it be ſo, it is plain P 

38 that ſomething, which muſt be called our- tl 

il ſelves, and a part of our nature, muſt be te 

if Janted; either appetite and paſſion on the tl 

it one hind, or reaſon and conſcience on the 1 

by! "other. But it is certain, and every confide- Cl 

14 rate perſon will be convinced of it, that the le 

1 latter is the ſuperior, the more excellent, Vi 

11 and, of right, the governing part; "and that h 

" conforming ourſelves to its direction will 50 
| 


7 

8 
nable to deny an inferior, and worſe ſelf, 4 
for the fake of a better and ſuperior ? And a 
thus the law of mortifying the deeds of the q 
body, of crucifying the fleſh, with the affec- 1 
Fl 

7 

U 


— mo 


tions and luſts, is wiſely injoined for. the 
| faving of the ſpirit, for reſcuing it from 
corruption, and raiſing it to a ſtate of wil- 

dom, activity, and true pleaſure, 
Since, then, this doErine of Solomon ſets : 
religious virtue in ſuch an inviting light; i 
and fince, as he elſewhere ſpeaketh, there 1s 
: | 8 


conſidered under the Netion of Wiſdom. 29 


a price put in our hands to attain it, let us SE KM. 
not be of the fools who-have no heart to I. 
purchaſe it. This is the unhappy condition 
of many to whom divine wiſdom crieth, and 
underſtanding. lifteth up ber voice, The im- 
petuous clamor of their luſts and paſſions 
prevaileth againſt, the calm voice of reaſon ; 

their depraved affections, indulged, grow up 

to ſuch confirmed vicious habits, as harden 


their hearts to an utter inſenſibility, and a 
„ total neglect of wiſdom's moſt earneſt ſoli- 
$ citations. Solomon, in this chapter, repre- 


0 ſenteth the fatal conſequences of this in a 
very clear and affecting manner; and with 
t his words I ſhall conclude :: Miſdom uttereth 
11 her voice in the flreets, and crieth in the 
9 chief places of. cancourſe, in the opening of the 
4 gates, and in tbe city; that is, in the plaineſt i 
f and moſt intelligible manner: But then he 
d adds, in the name of. wiſdom, Becauſe, J 
e called, and ye refuſed ; have ſet at naught 
8 my counſels, and would. none of my reproof — 
Je they, hated knowledge, and did not cbuſe the 
in fear of the Lord; therefore, ſhall they. eat 
. the fruit of. their own, way, and be Jiled 
- || with their own devices | Uri 
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PROVERBS VIII. 6, . 


Hear, for I will ſpeak of excellent this ngs, 
and the opening of my lips ſhall be 17 
things; for my mouth ſhall peak t truth, . 


SE RM. AVI NG endeavoured to exp lain 15 
II. nature, characters, ends, er uſes, of 
that wiſdom which Solomon recommendeth 
in this book, ſhewing that it comprehend- 
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the fear of God, all the pious devout affęec- 
tions and regards which are due to the ſu- 


rior appetites and paſſions, together with the 
proper effects of theſe qualities and diſpoſi- 
tions of mind in our converſations, doing 
good, and eſchewing evil; and having en- 
deavoured to juſtify the notion he intendeth 


ence on our temper and practice, that this 
is true wiſdom; 1 ſhall, next, apply myſelf 
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eth the whole ſyſtem of religious virtue, 


preme Being; juſtice and good- will to men; 45 
ſobriety, or a due government of our infe- 


to give us, that it may have a proper infſu- 


to 
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The Excellency of Wiſdom. 


31 


to the conſideration of ſome arguments S8 ERM. 


r inforceth it, an! 
ſtudy, embrace, and con 

its direction. One argument is contained in 
the text, Which is à part of wiſdom's ele- 


gant ſpeech, addreſſed to the ſons of men, 


in the moſt open and ſolemn manner. She 
is repreſented, in the beginning of this chap- 


ter, as making a public appearance in a rude, 
ignorant, and corrupt world, loudly pro- 


claiming her doctrines and eounſels, and 
calling upon all men, without exception, 
even of the maſt, ſimple and ſtupid, to 
hearken to them, And what confiderall 


urgeth us to II. 
dur lives 10. — 


could be more. powerful to engage their at- 


tention. than this, that ſhe. ſpeaketh of ex- 
cellent things ; ; the opening of her lips is of 


right things, and her mouth ſpeaketh truth, 
That this is the juſt character of the in- 


ſtructions and precepts of religious virtue, 1 
will endeavour to ſhew you in this diſcourſe 3 
and then I ſhall make ſome practical reflec- 


tions. . You cannot but obſerve, that other | 
writers of ſcripture, as well as Solomon, at- 


tribute high excelleney to religion; particu- 
larly we meet with many declarations of 


that fort in the books of Job and the P/alms. 
It is compared with things which are among 


men of the greateſt price, and preferred to 
| them; 


a e 
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PROVERBS VIII. 6, „ D 
Hear, for I will ſpeak of Scr ent ain, ky 


and the opening of my lips ſhall be ri 
things ; for my mouth "hol ſpeak t 7 


ca 

S ERM. T TAVING endeavoured to exp lain hs on 
IT. nature, characters, ends, Ire uſes, of he 
w—_—_ wiſdom which Solomon recommendeth 9 
in this book, ſhewing that it com prehend- = 

eth the whole ſyſtem of religious virtue, hy 

the fear of God, all the pious devout affec- "i 

tions and regards which are due to the ſu- a, 

preme Being; juſtice and good- will to men; | 
ſobriety, or a due government of our infe- * 

rior appetites and paſſions, together with the „ 
proper effects of theſe qualities and diſpoſi- 3 

tions of mind in our converſations, doing * 

good, and eſchewing evil; and having en- 5. 

_ deavoured to juſtify the notion he intendeth ® 


to give us, that it may have a proper influ- It 

ence on our temper and practice, that this 

is true wiſdom I ſhall, next, apply myſelf 
h to 


The Excelleney of Wiſdom. 31 
to the conſideration of ſome arguments 8 ERNI. 
chere he inforceth it, K urgeth us to II. 
ſtudy, 11 244 and con dur lives 3 
its direction. One argument is contained in 
the text, which js à part of wiſdom's ele- 
gant ſpeech, addrefled to the fons of men, 
in the moſt open and ſolemn manner. She 
is repreſented, in the beginning of this chap- 
ter, as making a public appearanee in a rude, 
| ignorant, and corrupt world, loudly pro- 
| claiming her doctrines and counſels, and 
calling upon all men, without e e 
| even of the maſt, ſimple and ſtupid, to 
: hearken to them. And what conſidera 
| could be more powerful to engage their at- 
| tention than this, that ſhe ſpeaketh of ex- 
cellent things; the opening of her lips is of 
right things, and her mouth ſpeaketh truib. 
That this is the juſt character of the in- 
ſtructions and precepts of religious virtue, | 


will endeavour to ſhew you in this diſcourſe 3 
and then I thall make ſome practical reflec- 
tions. You cannot but obſerve, that other 
writers of ſcripture, as well as Solomon, at- 
tribute high excelleney to religion; particu- 
larly we meet with many declarations of 
that. fort in the books of Job and the Palms. 
It is compared with things which are among 
men of the Vestel price, and preferred to 
them; 


J. 
| 
\ 
þ 
. 
ö 
— 
bb 
1 
| 


. The Excellency of Wiſdom, | 
SERM. them; which method of compariſon is a 
g very natural one in enquiring into and de- 

ſcribing worth. It muſt indeed be ſuppoſed 
that we are, in ſome meaſure, acquainted 
with the things which wiſdom /peaketh, 
otherwiſe it would be a vain attempt to 
ſhew their excellence. But, beſides that, I 
have already mentioned ſome. of them, in 
the brief account I gave of the defign and 
main ſubject of this book; I hope that is a 
ſuppoſition not unfit to be made in ſuch an 
aſſembly : For though it muſt be acknow- 
ledged, that the compleat ſcheme of reli- 
gion and morality, and every thing belong- 
ing to it which may. be comprehended in 
the doctrine of wiſdom, is not without dif- 
ficulties.; ſome of the ſmaller lines. in. the 
divine draught may not be clearly diſcerned, 
perhaps -not all of them, by any even of 


thoſe who have ſearched into it with the 
greateſt care; yet the principal ſtrokes are 


ſo clear, that he who run; may read, as the 
prophet ſpeaketh ; ſcarcely any Chriſtian can 
be ignorant of them, at leaſt ſo far ignorant, 
as not to be able to judge of their Saal 
lence. 


My actin for illuſtrating Salmen 8 ar- 
gument in the text, ſhall be this ; 
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he Barn eiu. = 
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- DOT Conſider the Sexe. 
the doctrines and injunctions of wi II. 


aon abſolatelyant in themſelves, and. . 


under chat head explain their ag <a 
Aid truth. Ma 45 6k 1344 
Secam, 1 ſhall, after the” Suat of 
n other acted writers; compare 
mem with other things which are moſt 
tea" By det, a WR RIO 
6 fir worth. Deinen 
Deen tet n Holi. nec; 
Hir, let us confider We eee of 
the doctrines and injunctions of wiſdom, ab- 
ſolutety and in theinſelves. And here it 
would ſeem reuſonable, firſt of all, that we 
ſhould f an idea of excellence, making it 
the ſtandard whereby to try every thing 
whielr pretendeth to that character: But, 
as far a8 1 can ſee, the ſacred: writers ſatisfy 
themſelves, with reſpect to this matter, by 
appealing to the common ſenſe of mankind, 
and ſuppoſe a neceſſary approbatioh and 
eſteem which muſt be the ſtandard,” at leaſt 
the churacteriſtic, of excellency to us. Their 
manner of ſpeaking” ſtems to be altogether 
unintelligible, unle there be ſome common 
and plain rule wherelt all men are agreed, 
an@®whicli muſt have ſe deep a foundation 
Vol. III. 32 in 


34 


The Excellency of Miſdaom. 
S ERM. in nature, as the neceſſary invariable deter- 
II. mination of our minds. If you ſuppoſe the 
S character of excellent and right to be the 
reeſult of arbitrary human conſtitutions, it 
would never be uniform, but muſt have as 
much variety as the meaſures of the under- 


ſtandings, fancies, cuſtoms, affections, pre- 
judices, or whatever elſe. might influence 
men in making ſuch conſtitutions. - But we 
will find, by looking into our own. minds, 
that we do not learn our notions of excellent 
and right that way ; they are before the 
conſideration of all laws, appointments, or- 
ders, and inſtructions whatſoever ; for We 
bring all theſe to. the teſt in our own minds, 
and try them by a ſenſe which we have 
prior to any of them. This is not acquired 
(though it may be improved) by ſtudy and 
learning, for then very few would be qua- 
lified to judge; but in the text wiſdom ap- 
pealeth to the ſimple and to fools, ſubmit- 
ting her inſtructions to their examination. 
Nay, this ſenſe cannot depend on any poſi- 
tive declaration even of God's will, nor is 


the meaning, properly, of excellent and 


right things, ſuch things as he hath com- 


manded. When St. Paul giveth theſe epi- 
thets to religious virtue, much of the ſame 
 ignification with thoſe in the text, whatſö- 
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The Bucellency of Wiſdom: 


and boneſt, and lovely, I cannot think he 


ſcribed as duty in the word of God, confi- 
dered as a divine law; for then he would 
have expreſſed himſelf more plainly and in- 
telligibly thus; whatſoever things are com- 
manded; think on theſe things; and though 
the very ſame things are enjoined by the 
ſupreme authority of God, and inforced by 
the goſpel motives, by which they derive a 
new obligation upon the mind of man; yet 
honeſty and turpitude, lovelineſs and de- 
formity, are characters of actions which can 
have no reference to legiſlative authority, but 
purely to that impreſſion of moral excellence 
which is made deep in the human heart. 
Beſides, the character of excellent is in a 
peculiar, and indeed the higheſt ſenſe, ap- 
plied to God's laws and to himſelf, which 
ſhews that it is not to be underſtood to be 
fixed by a poſitive declaration of his will; 
for if it were, when it is ſaid that his laws 
are excellent, and himſelf an excellent Be- 
ing, the meaning would be, that his laws 
are; and himſelf is, juſt what he pleaſes; 
which is in effect to ſay, that his moral 
perfections are not eſſential to him. It re- 
. that the original idea of excel- 
ps D 2 lence 


ever things are true, and pure, and juſt, SER . 


means that theſe things are ſo becauſe pre- — 


* 


36 The Excellency of Viſdom. 
Sz RM. lence Is, in this ſenſe, eſſential to our nature; 

II. that it is one of thoſe perceptions to which 
Wwe arc neceflarily determined when the ob- 
ject fitted to excite it is preſented to us. By 
our conſtitution we are tied down to certain 
ſenſations or ways of perceiving, which 
ſeem to be uniform, alike in all men, and 
ſubject to no alterations, in which we muſt 
finally acquieſce as the ſole judges within 
their proper ſphere. Job ſays, chap. xii. 11. 
Doth not the ear. try words, and the mouth 
faſte. his meats. The perception of taſtes is 
natural, the ſame originally in every man, 
no one learneth it from another, as] we do 
the ſignification of words, arts, and habits 
of divers kinds; and every man's taſte is the 
only judge for himſelf of its proper object, je 
no one can change it, or conform his man- 


ner of perception to the will of another; *. 
, o that if a proclamation was made, offering I dot! 
ing to receive them, and this argument I dee: 
uſed, not that they are wholſome or medi- Wy, 
cinal, tending to reſtore and preſerve health, lty 
for that might be difficult to judge of, and I tion 
requireth {Kill and experience, but that they ¶ men 


are ſweet or palatable ; to whom is the ap- 
peal underſtood to. be made, but to every 


one for. himſelf ? for FO mouth taſteth 
35:29 meats, 


7 


The Ease of Wiſdom: 37 
meats. In like manner, ſays Fob, the ear SE RM, 
trieth wordt; probably he means, the un- II. 
derſtanding trieth doctrines, and the mind 
trieth the goodneſs of things, and muſt. pro- 
nounce the beſt Judgment on every one that 
is propoſed to it. There is a taſte in the 
mind, or a power of diſcerning of excel- 
lency, of right and truth, as well as in the 
mouth a taſte of meats ; and it is as natural 
and much more invariable. When certain 
characters, actions, and principles, are pro- 
poſed to us, we have as neceſſarily. a per- 
ception of excellent and vile, right and 
wrong, of true and falſe, as we have of 
ſweet, and bitter, and ſour, from the ob- 
jects of the external ſenſe. And as this lat- 
ter is capable of being improved by experi- 
ence, or vitiated by a diſtemper, which 
doth not hinder its being 1 natural; ſo in the 
other caſe, there 'is not in all men an, equal 
degree or extent of knowledge in the things 
of wiſdom, which ariſeth from an inequa- 
lity 3 in their capacities, means of informa- 5 
tion, and attention; but. ſtill there i is in all 
men a ſenſe of the Iifference between moral 
good and evil, of the excellence of the one, 
nd the turpitude of the other, as ſoon as it 
is underſtood. I do not ſay that this ne- 
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Phe Excellency of Wi tom: 


SERM. ceſſarily determines our practice; we find by 


II. 


experience that it is otherwiſe, and that 


— men miſled by their ſelfiſn inclinations, vi- 


cious cuſtoms and habits, and ſtrong preju- 


dices, chuſe what they know to be evil, 


and refuſe what they know to be good ; but 
every one who, according to 'Solomon's ex- 


hortation, will hear and ſeriouſly conſider, 
is qualified to diſcern that the things which 


wiſdom ſpeaketh, are indeed excellent. 
If the queſtion be, What are thoſe things, 


in the inſtructions of wiſdom, or of religion 
and virtue, which; appear to be ſo excellent? 


I anſwer, every thing. Let any man feri- 
ouſly confider the great branches of religion 
as they are propoſed to us in the ſcripture, 
let them think on them ſeverally, and then 
in conjunction, as making up one ſyſtem, 
and let him calmly pronounce judgment, 
whether they, or their oppoſites, are the 
more excellent and amiable ? whether the 
fear and love of God, with a conſtant tenor 
of practice agreeable to theſe great princi- 
ples, be better than irreligion and profane- 
neſs ? whether charity, fidelity, gratitude, 
temperance, chaſtity, patience, be better 


than malice, fraud, biene, perfidiouſneſs 


drunkenneſs, lewdnils and a continued 
courſe 


The Excellency of Wi 5ſdoni, 


Micah vi. 8. eres hath fhewed —_ O man, 
avhat is good. 

But I think 45 wits man hath _ well 
explained his own meaning in the following 
words of the text, and leads us into a juſt 
way of conceiving the excellence of religious 
virtue; for, faith wiſdom, the opening of 
my lips ſhall be of right things, and my mouth 

ſhall ſpeak trutb. Right and true are cha- 
racters which we cannot but acknowledge 
to be excellent wherever we- diſcern: them; 


ſet them againſt their oppoſites, in any caſe 


wherein you are competent judges, and 
fully able to diſtinguiſh, that you may ſee 
to which of them your own minds miſt 
neceſſarily. give the preference. An action 
or a character, in which rectitude and inte- 


grity eminently ſhine forth, or a rule which 


propoſeth them to us, ſuch as that of our 
Saviour, Matt. vii. 12. Whatever ye-would 
that men ſhould: do to you, do ye even jo to 
them. This will command our veneration, 


and truth will always appear lovely, even 


when our private intereſts and affections 
ſtand in greateſt. oppoſition to it. When 
D4 any 


courſe of outrageous inſolence againſt God 82A 51. 
and man? and then let him judge whether II. 
it be not true, which the prophet hath ſaid, VE 


The Excellency e Wi am. 


SEA. any bias inclineth us to the fide of injquity 
II. or of falſhood, yet ſtill we are conſcious of 
—— . ſuperior excellence and amiableneſs in 


righteouſneſs and truth. Theſe are the cha- 
racters of God's laws, which engage the 
eſteem and affection of his ſervants, I mean 
his moral laws, which are clearly declared 
in his word, and were known by the light 
of nature; for the apoſtle ſays, the or of 
the law is written in the hearts of men; the 
Pſalmiſt likewiſe, Pſal. xix. d. The fatutes 
of the Lord are right ; and ver. g. His judg- 
ments are altogether righteous, And: P/al. 
cxix. 138. Thy teſtimonies are right,” good, 
and very faithful, It is true, that righte- 
ouſneſs is often taken in a limited ſenſe for 
one part of our duty to men, rendering to 
all their due; but ſometimes it comprehend- 
eth univerſal religion and virtue, to which 
the character of right is aſcribed, not merely 
with regard to the authority of God enjoin- 
ing it, but becauſe of an inſeparable rectitude 
in the things themſelves, prior to all laws. 
Not only GE juſtice, but other parts of 
our duty, come under the denomination of 
chmee becauſe of their congruity to 
that ſenſe of right and wrong eſſential to the 
8 nature; for 9 the homage 

We 


The Excellency of Wiſdom. 4 1 
we owe to Almighty God, as well as the 8 BRA. 
good offices Which ought to be performed II. 
to our fellow-creatures ; for reverence, love, 
gratitude, and obedience, to the beſt of be- 
ings, our conſtant benefactor, and the re- 
warder of them that diligently ſeek him, 
will appear as agreeable to the voice of rea- 
ſon,” as that we ſhould preſerve the rights 
of, and be beneficent to, them who are made 
of one blood with us, with whom we are 
joined in the communion of the ſame na- 
ture, linked together by common wants, 
and a mutual capacity of ſervice; and who 
have the ſame . | 
us, as we have from them. "4 
Again there is eternal n al G 
teſtimonies; they are founded on ſelf-evi- 
dent Wiens If we reduce what hath been 
already ſaid concerning the excellence and 
equity of the main eſſential parts of our 
duty, into the form of propoſitions, ſuch 
as, that the fear and love of God, hae 
beneficence, gratitude, and tee, : 
better than the cpntrary, no man is ſo IG 
pid and perverſe, as not to aſſent to them i in 
bis own mind, however gainſaying his in- 
clinations and paſſions may be. We need 
90 no farther chan plainly to popes 2 
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42 N. Excellency of N. dom. . 
SE RM. and, indeed, we can go no farther, they 
II. are fo evident; I queſtion whether any ar. 
IE gument that can be uſed is clearer y_ the 

Propoſitions themſelves, 
There is another notion of om 
conſidered as the meaſure of perfection 

, Which belongs to any particular kind of be- 

ing, or whereby it is fitted for its proper 
end. Thus, thoſe things are eſteemed ex- 
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cellent which in the beſt manner, and with to 

the greateſt exactneſs ſerve the purpoſes they 

were deſigned for, or which come up to 

the ſtandard. of their particular kind, and th 

Kill, upon à compariſon, thoſe are ſaid to zi 

excel, which come neateſt to it. Now, I m 

have ſhe wn, in a former diſcourſe, that reli - 4 

gious virtue juſtly claims the pre- eminence MW 3. 

in the quality of wiſdom as far excelling 2, 

whatever may pretend to that Character, 3 

pie.” as ſerving nobler and. more important Te 

Purpoſes than any other kind of wiſdom 6 

doth, But the higheſt ſenſe of excellence 30 

þ abſtracteth from any particular uſe, or any 77 

1 | particular ſtandard, that which abſolutely 

ip on it's own account, and without reference f ; 

„ to any end is to be valued; it is its own 7 

1 end, and our eſteem ultimately terminates I 

0 [ upon it; and this is peculiar to moral ex- , 

4 cellence, which irreſiſtibly commands our 3 

0 | | appro- * 
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| The Excellency of Wiſdom. 43 
approbation without regard to any uſe or any S ERM. 
ar. benefit which can be ſuppoſed to accrue IL 
the I from it. In all the variety of circumſtances =v— 
| wherein men can poſſibly be placed, and in 

Cc, all the views we can take of it, righteouſ- 

n neſs will ſtill appear excellent to a reaſonable 

be · ¶ nature and attract its eſteem. 

per I come in the ſecond place, after the ex- 

* 15 of Solomon and other ſacred writers, 

th to compare the Doctrines and precepts of 

e wiſdom or religious virtue with other things 

to which are moſt valued by Men, and to ſhew 

nd WY their ſuperior worth. That theſe writers do 

to illuſtrate the excellence of wiſdom in this 

x manner is plain; at the 1rth verſe of this 

li- chapter it is ſaid, Viſdom is better than ru- 

ce bies, and all the things that may be dt efired 

ing are not to be compared to it, and, ver. 19. 

er, My fruit is better than gold, yea than fine 
gold, and my revenue than choice filver. And 
Chap. iti. 14, 15. The merchandize of it is 
better than the merchandize of fikver, and 

the gain thereof than fine gold. She is more 
precious than rubies, and all the things thou 
canſt deſire are not to be compared to her. 


 Y The Pfalmiſt often declares his eſteem of 
© God's laws, as far ſurpaſſing thouſands of 
* gold and Alver, and, Fob xxviii. from ver. 


1 5. Jt cannot be gotten for gold, neither ſhall 
faloer 


1 The Excellency of Wiſdom, 
Sx r M. ver be weighed for the price thereof; it 

II. cannot be valued with the gold of Ophir, 
—vrw with the precious onyx or the ſaphir. - The 
gold and cbryſtal cannot equal it, and the ex- 
change of it ſhall not be for jewels of fine gold, 
No mention ſball be made of coral, or of 
pearl, for the price of wiſdom is above rubies; 
che topaz of Ethiopia ſhall not equal it, nei- 
ſhall: it be valued with pure gold. To ſtate 
the compariſon rightly, it would be proper 
to inquire into the grounds upon which theſe 
things are valued with which wiſdom is 
compared, and preferred to them; and it 
| ſeems to be this, that in the preſent ſtate of 
human nature commerce is neceſſary, con- 
fiſting in an exchange of the produce of the 
earth in different parts of it, and the fruits 
of mens induſtry. Since the comfort and con- 
veniency of life cannot be ſufficiently provid- 
ed for by the ſingle care and labour of one; 
and weare all ſenſible of this, for a great many 
hands are employed about even that with 
which weare fedandcloathed; and fincenoone 
part of the earth is  compleatly furniſhed 
with all which may be uſeful, but it may be 
the better for what others can ſpare ; which 
reaſon determines diſtant nations to traffick; 
on this account, I ſay, commerce is neceſ- 
fary; and to make it more eaſy and advanta- 
geous, 


Me Excellency of Wiſdom. 45 
geous, there is, by general conſent, a com- 8 ERM. 
mon ſtandard or meaſure eſtabliſhed, by II 
which all things are valued which are ex. — 
changed; and ſo Solomon ſays, Eccleſ. x. 19. 

Money anfwereth all things. It is this which 
maketh money itſelf fo much valued, be- 

cauſe a man finds that ordinarily it is capa- 

ble of procuring him the greater abundance 

of thoſe things which tend to render his 
condition eaſy and to pleaſe his appetites, 
What maketh gold more precious than the 
pebble or iron? It is becauſe it can be ſold 
for more, and by its price command a great- 
er variety of things which belong to the 
conveniency and pleaſure of life. And, 
becauſe I would not diminiſh any thi 
from its value, and I am ſure I need not, 
in order to prove the point before us, that is, 
to ſhew the ſuperior excellence of Wiſdom, 
let it be added, that it may be conſidered as 
affording men the means and opportunity 
of doing and receiving good of a higher 
kind, thats, of virtue itſelf, 

But, now, to ſhew the truth of ** the 
authors mentioned ſo conſtantly and ſolemn- 
ly affirm, that wiſdom is better than rubies, 
pearls, or whatever elſe can be deſired in 
this world; firſt, let it be obſerved, mt 


none 
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The Excellency * Wiſdom. 
SER N. none of them come up to the character of 
II. excellence before inſiſted on, and which 
—= muſt be attributed to wiſdom. They all have 
only a limited and relative worth ; no man 
can deliberately value them highly otherwiſe 
than with reference to their uſe, and there- 
fore they cannot in reaſon. be as much 
eſteemed as thoſe things which muſt be 
| acknowledged excellent on their, own ac- 
count, and without reſpect to an higher end. 
Though for want of reflection and not look- 
ing narrowly into things, we may haſtily 
take up the imagination of ſome excellence 
in ſuch objects, yet upon a more thorough 
examination, we ſhall find that their price 
muſt be eſtimated according to their uſe- 
fulneſs, and the advantages which may be 
procured by them; but the excellence of 
religious Wiſdom is in itſelf abſolute, and 
the more we inquire into it, and view it on all 
ſides, its dignity and beauty will be till 
more conſpicuous. If we put the caſe of 
diftreſs which is incident to all men, of 
a man, for inſtance, in lingering ſickneſs, in 
the utmoſt agonies of pain, or in the views 
of death; he loſeth all reliſh for his riches, 
for they can be of no uſe to him; the luſtre 
of his gold and pearls fadeth; but the ex- 
cellence of virtue ſuffereth no diminution, 
ae Na? 


The Excellency of Wiſh 6 47 
nay, in that dilmalcaſe, ee more 25 SERM. 
ficable than ever.. II. 
Secondly, The moſt orevions treaſures of — 
this world are not valued, not even altoge- 

ther by worldly men, but with ſome regard 

o virtue; but religious wiſdom is neceſſarily 
ſtcemed excellent independently on them, 
ind without any manner of regard to them, 
hich is a conſideration that ſufficiently 
ſheweth to which upon a compariſon, even 
the judgment of the moſt partial, the 
reference is due. Perhaps this may not at 
rt be aſſented to, that worldly treaſures are 
alued even by worldly men with ſome re- 
ard to virtue; but, pray, conſider, if the 
oft ſordid Pirits' would be contented to 
njoy the ſolitary pleaſure of their riches; 
ay, if they can reliſh any excellence in' 
hem, or find any ſatisfaction, without ſo- 
iety- and a communication with ſome in- 
elligent beings like themſelves. I cannot 
believe there is ſuch an one among man- 
ind, and that it muſt be ſomething beneath 
he human nature which can ſink into ſuch 
low and abject 5 diſpoſition. Now, the ſo- 
al are really vittuous affections, which ſtill 
ubſiſt, though in a weak and low degree, 
ven in the  covgtons man; he is indeed an 
Idolater, a8 the ſcripture juſtly nn, 
2 ut 
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48 
i Fo sb ue lach riot wholly ſerie I His fo. 
II. cial difpoſitiotis to his idol; Ne Hatkt af ehe 


tothe gDOd bf Bine vr other bende kin. 
ſelf,  whicfi his heart findtetft to be che - 
—— and advantage His riches 4 
4 be they lie within's ve 1 
' rele; — a8 Kis owint fatmiky, His 
relations and frlends, whoſe wants 3 
ble ſupplieth very ſparingly as he doth hi 
"oven; Vet! ſtill a re egard to their füture, and, 
as he imagines, "laſting benefit; 18 the chie! 
x ſupport of his echten; and that, in Be 
"he can have no, enjoyment of his [Ek 
and his gold without ſome degree of 
a volence. Conſider farther, © how we on 
other mens poſſeſſion of theſe pre 
" things, and here perhaps, we will be 5 
" Umpartial ; are the poſſeſſors at all in on 
eſteem if we ſuppoſe them void of incline 
tions to; uſe their riches for the good « | 
mankind ? Are theſe things at all 
- when in the poſſeſſion of our bon 
otherwiſe than as the means and ĩnſtrumentso 
virtue, confequ uentiy inferior and ſubotdinat 
CI tur itſelf, from which they derhve 1 
heit worth ? So that in this way of ſtating 
the compariſon, Wiſdom muſt be acknoi 
_— have the fapetivr exbellenet⸗ 
| 8 
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which rival wiſdom in our eſteem, have 


tion and the uſe of them, which do not 
affect this invaluable paſſeſſion; they muſt 
be peculiar and excluſive, enjoyed with diſ- 
tinction, and as the engroſſed property of 
the poſſeſſor, and they periſh in our uſing 
them; but for wiſdom, let a man labour 
ever ſo much in acquiring it, he doth it not 
to the prejudice of any other, no one hath 
the leſs for his attainments, and ann 
rather than is ne., by the uſe and 
enjoyment of it. m O ald 2 
The proper eee to be * 
this doctrine, is, that which is frequently 
recommended in this book, that we ſhould 
. hear the counſels of wiſdom, as We are ex- 
horted in the text; that we ſhould make it 
3 0 our choice, and uſe. our utmoſt endeavours: 
to attain. it. Prov. iv. 7. Wiſdom' is the 
principal thing, therefore get wiſdom ; and 
with all thy getting, get underſtanding. Cer- 
tainly the juſt inference. from the excelleney 
of any thing is, that we ſhould uſe our ut- 
moſt diligence to be. poſſeſſed of it, and ef- 
pecially. ſince. the excellence appeareth, | ſo 


plainly upon the leaſt reflection; wh every 
Vo I. III. 1 one 


ww 


_ And;/\laftly, the things of this world, 8 N N. 
many inconveniences attending — 


580 
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SER M. one who will tutn his thoughts that way, 


II. 


would ſeem that even this might be. ſuffi- 


— but acknowledge it; which muſt 
cccesdingly aggravate the folly of. thoſe 
who haue no beart io it, when à price 1s 
put into their bands to get wiſdom. + God 
hath ſo framed the human heart, that we 
muſt neceſſarily be ſelf- condemned in rebel- 
ling againſt his laws, ſince there is a witneſs 
in our on breaſt of their excellency, their 
eternal righteoufneſs' and truth. If any 
man, who is even under the grrateſt diſad- 
vantages for the practice of his duty, would 
but ſeriouſſy think with himſelf how he will 
be able to anſwer for chuſing what his on 
heart told him was worſe, and refafing what 
he-could- not but be ſenſible was better, it 


cient to reclaim him from his ſolly. It re- 
quireth no depth of ee ee 
the force of the argument; as Moſes: faith 
concerning the law, the main of which is, 
that eternal law of rigbteonſncfs which So- 
lomom repreſenteth under the character of 
wiſdom; and St. Paul applieth it to! the 

goſpel) which. fein excelleth in greater per- 
ſpicuity; it is not in heaven, that-thou fhould# 
fay, Who foall: go up for us to braven and 
OS us, * 5 1 e a 

— 3 | it? 
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1 Neirber it it beyond the ſea; that: thou 8 E RI. 
frouldeſt' geh, Who fhall go over 'the fra to II. 
ling it ro u that ue may bear it and 0 w 
it? The word is nigh unto thee, even in 
thy heart; and in ily mouth, Deut. xxx. 12. 

But, ſtill, ler us remember hat I obſer· 
ved before, that the ſenſe we have of the 
excelleney of wiſdom, and the ſtrong light 
in Which it appeareth to every one who re- 
feeth upon it, layeth no conſtraint upon 
us; if it did, there could be no ſuch thing 
as virtue or religion at all, for that kind of 
neceſſity i is inconſiſtent with its very nature ; 5 
the approbation is "neceſſary, the election or 
determination to act, is not; between theſe 
to there is a great difference, they are of- 
ten ſepatated, but au the ee of. 
an intelligent creature. 

My brethren, it has pleaſed God to fs 
vour us with a gracions revelatian by Jeſus 
Chriſt, with a new and clear publication of 
the doctrines and laws of religious wiſdom. 
When men had darkened their underſtand- 
ing by their own fault; when, as the apoſtle 
faith, The world by wiſdom knew not Gad; 
and elſewhere, the Gentiles walked in the 
vanity of their minds; having: the underſland= 
'"g darkened, being alienated from the life of 

+ 14 | God, 
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52 The Excellency of 7 dom, 
SERM. God, through. the ignorance that is in them, 
II. becauſe of the hardneſs of their hearts ; who 
— being paſt \feeli ng, have given themſeloes over 
unto laſcrviouſneſi, to work all uncleanneſs 
with greedineſs ; when they x were ſunk into 
a wretched impotence to good, the fleſh pre- 
valled againſt the ſpirit, carnal and ſenſible 
things made a firong impreſſion on the 
mind; and though they could not altogether 
ice” the ſenfe of true wiſdom, yet very 
much obſcured it, and drew away the heart 
from an attention to its dictates; when cor- 
rupt cuſtoms, the vain converſation received 
by tradition from their fathers, had prevailed 
to the enflaving of ſinners ; ; in this caſe it 
pleaſed God, in great mercy, to find out a 
way for redeeming them by his ſon Feſus 
Chrift, his ſubſtantial word and wiſdom, 
who hath appeared to put away fin, and 
bring the ſimple to underſtanding.” g. The 
goſpel ſheweth us true wiſdom 1 in its native : 
ſimplicity” and purity, and in that form * 
which is beft accommodated to the circum- 
ſtances of our condition, enforcing its in- 
ſtructions by new and powerful motives. 
The ſum of what the grace of God, thar th 
bringeth»falvation, teacheth us, Is, that de- CO 
wing ungodlineſs and vn! lot, ue Hulle di 
* 8 nn eff 
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of the wiſdom which Solomon recommend- 
eth. It ſhineth with a peculiarly attractive 
grace in the life and precepts of the holy 
Jeſus, and a peculiar obligation is added by 
a clear and politive law, with a very impor- 
tant ſanction, the promiſe of a glorious re- 
ward to the obedient, and the threatening 
of a terrible puniſhment to the obſtinately 
diſobedient, in order to reclaim ſinners, and 
to ſtrengthen men againſt the many tempta- 
tions they are liable to in this ſtate of im- 
perfection And yet farther, in compaſſion 
to our infirmities, God hath, been pleaſed to 
give his Holy Spirit, the ſpirit of wiſdom 
and revelation in the knowledge of him ; whoſe 
office it is to illuminate our minds, and 
affiſt our feeble endeavours in ſeeking after 
wiſdom ; ſo that in 1 it, we ſhall 
be altogether inexcuſable. 


* 


Mg | 


Secondh, Let ns entertain our minds with 


the excellency of wiſdom as a very agreeable 


contemplation. We naturally incline to me- 
ditate on thoſe things which are much in our 
eſteem, and by that the prevailing diſpoſi- 
tions of the heart diſcover themſelves as 


E 3 much 


lj ve ſcherhy, r1ghteouſly, and godly, in this SPERM. 
preſent world, which is juſt the abridgment II. 


54 
II. 


SERM. much as any „ The men of the world, 


—— Palmiſt ſpeaketh, ſpend their ſolitary hours 


who have their portion in this life, as the 


in thinking on their treaſures, contriving 


how to enereaſe or preſerve them; or they 
delight themſelves with ſcenes of pleaſure 


which their imagination formeth in the fru- 
ition of them; as our Lord's parable of the 


rich man in the 12th of St. Luke's goſpel 


repreſenteth him, as firſt, conſidering with 
himſelf how he ſhould diſpoſe of the vaſt 
increaſe of his ground; and then, ſaying to 
his ſoul, Thou haft much goods laid up for 
many years, take thine eaſe, eat, 'drink,' and 
be merry. The good man, on the contrary, 
meditateth on the law of God night and day; 
and a very reaſonable exerciſe this is, if we 
have a- juſt ſenſe of its excellency; nay, 


| ſuch as may well ſupport the mind under 


moſt afflicting eireumſtances; for any diſ- 
appointment, or that which for the preſent 
ſeemeth to be grievous, may be borne, when 
the ſoul can relieve itſelf by having recourſe 
to ſomething more noble and important til 
within its reach. That man muſt” have a 
ſpirit of a very odd conſtitution, who cannot 
encourage himſelf under a diſagreeable inci- 
dent, when he ſeeth * moſt important in- 

tereſt 


S FSS S. g 8 4 FX T 3 8 oY RP PF RER 


2 


488 


— 
84 
los 


c 


eee ere 


— 
5 


Tue Excellency. of Wiſdom: 


83 


tereſt in a flouriſhing condition. It was a 8K RT. 


ſtrange parverſenes in Hamam s temper, that II. 
when he us in a proſperous ſtate, applaud. 


ing himſelf in the glory of his riches, the 


| multitude of his children, and his high pro. 


motion in the court of Abaſuerus, diſtin- 
guiſhed by the favour of that great monarch 


and his queen, which was the ruling deſire 


of his ambitious mind; yet all this ayailed 
him nothing, becauſe a ſingle man, ſo little 
eſteemed by him as Mordecai the Jew, did 
not pay him the. reſpect he required. We 
find by experience the power of innocent 
amuſements in an afflicted tate of mind; 
the pleaſures of the ſenſes and the imagina- 
tion, agreeable ſounds, the beauties of na- 
ture and of art, ſoothe the paſſions, and charm 
the troubled mind to reſt. Nou, is not the 
beauty of holineſs, the excellence of wiſ- 
dom, a nobler ſubject, and which muſt have 


a greater force, if we turn our ferious at- 


— e eee 
Nn | jd 


3 has eicellents.of iſ 
dom thould affect the characters of men in 


our eſteem, and regulate our regards to them. 


r itſelf, then, certainly, 


E 4 thoſe 
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„ The: Excellency-of Wiſdom | 
Ser. thoſe who appear to have the largeſt ſhare 
II. of it, the wiſeſt men in Solomon's ſenſe that 
s, che moſt virtuous, are the moſt exeellent; 
and abe wotthieſt of bur reſpect; accord 
ingly he faith, chap. xii. 26;*The-rigbtvous 
is more excellent than his neighbour. © How 

is it that we govern our reſpect to men ? Is 

it by riches, ſplendid equipage, high titles, 

or any thing of a like nature? David did 

not ſo, for he telleth us, Pſal. xvi. 3. All his 

delight was in the excellent, the Saints that 

were in the earth. And, Pſal. exix. 64. 1 

am a companion of all them that fear thee, 

and keep thy precepts. © Nay, he giveth us 

this as the character of a good man, one 

who dwelleth in Zion, Pſal. xv. 4. In his 

eyes a-vile perſon is contemned, but he honour- 

eth them that fear the Lord. An unjuſt man 

is an abomination to the juſt, Prov. xxix. 27. 
Not that. the juſt hate the perſon of any 
1 man; it is god- like to, be kind to the un- 
Tl thankful and the evil; but their temper and 
% their converſation are not conſidered by the 
virtuous with any complacency. Remem- 
ber, therefore, the direction of the apoſtle 
James, ii. 1. My brethren, have not the faith 
of our Lord Jeſus Chriſt, with reſpect of per- 
ſens. It is, certainly, very unbecoming chri- 
| | ſtians 


external conſiderations, and ſuch things as II. 


have no relation at all to wiſdom, but 9 


be in fools ag much as the wiſe; /nay; in the 
vicious to a greater degree than the beſt of 
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Her ways are ways if eker. and all 
her paths are Peace. = , 


SERM. S the main ſubject et lis bock i 
III. 4 wiſdom or religious virtue, the au- 
dor uſeth many arguments to engage men 
to the ſtudy, the choice, and the practice of 

it; one argument I very lately explained in 

a diſcourſe on the 6th verſe of the 8th chap-· iſ 

ter, that the things of wiſdom are excellent I in & 

and right things : Another is contained in Nwhi 

the text, which I ſhall now conſider: Her che 

ways are ways of pleaſantneſi, and all her anc 

paths are peace. This properly followeth 


the other, and between the two there is a ¶ toge 

connexion, for pleaſure naturally followeth i «xc: 

eſteem ; and whatever is apprehended to be ¶ able 

excellent, yieldeth delight even in the con- N itſel 

templation, much more in the poſſeſſion. I 'ort 
If 


The Ways of. Wiſdem,' &c. 59 
f we conſider wiſdom only as an object of 8x N M. 
ſpechlgtpn, the mind bach ſetisfaction In III. 
meditäting upon it ; for ſurely we will a0 


* nowledge there are mental as well as cars 
soreal enjoy ments, andi the mind is agree- 


of the external ſenſes. When the under 
ſtanding is regularly and diligently employed 
in a ſearch after truth, the foul rejoiceth in 
finding it, and ſtill the joy riſeth in propor- 
ion to the excellence and importance of the 
into nature, into the order, dependency, | 
qualities of bodies; into the equality, pro- 
portion, and other relations of figures and 
numbers; ſhall ſuch a one be highly pleaſed 
in the diſcovery of truth, with evidence 
which is ſatisfying to his mind ? And ſhall 

the harmony of the foul itſelf; a due bal- 

lance of the affections, a well- proportioned 

and becoming diſpoſition or action, be al- 

together inſipid; and righteouſneſs, moral 

excellence, and holineſs, not appear an ami- 
able ſorm? Nay, certainly, the knowledge 
elf, not to ſpeak; of the practice of this 
lort of wiſdom, is pleaſant, as . 

e 


ibly entertzined with other objects than thoſe | 
| 
| 
| 
| 
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60 e nen of e 
3 Xxiv. 13. My Jon, Lg Than 
III. honey bocaiife'it It good, and: tbe boriey*comi, 8 0* 
b beer to thy taſte; fo Mall Hhe bun. 
lecke of wiſdom be to thy ſouul -. 

Farther; let us conſider, what Bol pion 
mind will call in queſtion;” that the greatel 
delight ariſeth from ſerious devout meditz. 
tion on God. The ſaints in ſeripture ex. 
preſs their experience of this with raptures; 
what they call beholding the beauty gf th 
Lord, the glory of their God, and 25 light 
of his countenance, is repreſented | as the no- 
bleſt enjoyment ; it is ah anticipation of th ink 
heavenly felicity ; for wherein doth the jo) 
of heaven itſelf confiſt ? One principal in... 
gredient in it is, ſeeing the face of God, cal ie d 
led therefore the beatific viſion. Now, wa e 
is the view his faithful ſervants have of the BU 
ſupreme being, in which they ſo joyfully 
acquieſce? Certainly, the principal object 
of it are his moral perfections; and thong 
all his excellencies are to be conſidered a 
inſeparable, yet theſe are what give loveli 
neſs to the whole. Though abſolute ſupre 
macy, independence, eternity, immenſity, 
and infinite power, might produce admira- In th 
tion and aſtoniſhment, yet it. is only whenſcſlar! 
conſidered 1 in conjunction with holineſs, good- 
nels, 
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eſs, and immutable truth, they cauſe de- Sz mM. 
ight., Theſe are the perfections which his III. 
people celebrate with, triumphant joy. * 
blloweth then, that moral excellence, ab- 

zctly conſidered, is a delightful object of 
ontemplation; and if it be ſo, the more 
ve partake of it ourſelves, that is, the more 
ictuous We are, and walk: in wiſdom's 
ays, the greater is our pleaſure; for then 
ve have the more thorough acquaintance 
vith it, as our author ſaith, chap. vii. 4. 
72 rs a ter, and underſtanding a kinſe 
oman, with whom we have agreeable con- 
erſation as an intimate friend. This, 1 
hink, ſheweth, the truth of the aſſertion 
the text, that the ways of > wiſdom, are 
Vays of pheaſantneſs,. as a conſequence from 
he doctrine before explained, that they are 


xcellent' and right. = hte alta aching 
But I ſhall now conſider this. as a diſtinct, 
gument recommending religious virtue; 
nd for illuſtrating it, we muſt have our 
courſe to fact and experience, for that is 
he only way pleaſure can be known, 8 We, ; 
nd it neceffutty attendeth ſome impreſſions, 
ade on the mind by external objects, or 
me of its its own inward Crete; 3 and, 
the contrary, pain and uneaſineſs as ne- 
_ ariſe on Ll occations. "The ori- 
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III. creature who never felt 
wv" than a man born blind could have arry no- 


e, mor 


tion of colours. This would ſcem te bring 
the matter to 4 very ſnort aſſur; and cut off 
alb occaſion ef reaſdning upon it; fot what; 
may it be.thoug u, have men mort to do 
than-appeal to their ow ſenſt and by it's re- 
port deeide the queſtion? tt this, I am 
afraid, would be to the difadvadtage of re- 
ligion; for how many are there of mankind 
who have not ſuch experience of its ples- 
ſantneſs as deterinineth them to ptefer and 
to chooſe it? Pleaſures of another kind mot 
groſa and ſenſible, while they do not ma. 
turely weigk the nature and conſequences of 
them, preponderate in their affection. 
But we muſt be all convinced that pleaſure 
ſpringeth from different occaſions ; there i the 
a variety of objects which gratify the mind e 
and in various acts and exertions of its own 
power it findeth ſatis faction; and no man! 
condition in tlie world, or the rr of 
his nature, can afford him an experimental 
knowledge of delight Kan oo 
of it. Here therefore, ve e oh 
our reaſon in order to.chooſe thoſe pleaſure 
which, all all things confdered, 8 
fitte 
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teſt for us Though the original idea cn Ss & 44; 
not be learned by inſormation or realbriing, III. 
heine Brüel rome} benatinagk r 
y induced. hy a calm attention to proper ar. 
zuments to believe: there is pleaſure in ſome 
hings which we: ourſelves have but litetie 
uren po with, and ſo be perſuaded te 
the experiment. One- canfideration 
if f great wwoight in the preſent caſe is, the 
tirt ny ef dee who have made a trial of 
yiſdom s ways, and they all agree in afſuring 
o that they” are ways of ptcaſantneſs ad 
ching de in 2 man's offer 


nent, but he himſelf hath never experiented 
t, how ſhall he be determined in that 'caſe? 
dne reafondbid way, if it be not over-pal- 
Wnced by more powerful arguments on the 
ther ſide, wich cannot be ſaid in the affair 
ve are now: confidering;/ is, to take the re- 
Wort of thoſe who are the beſt acquainted; 
; 1 we” may welt regard it ſo fur a8. to 
the trial ourſelves, and then judge up- 
n more certain knowledge. Good men 
Urpreſs themſelves very clearly on this head, 
; uſeſÞnd in very ſtrong terms; they declare with 
rene voice that they have fo 


und exceeding; | 
peat conſolation in the way of God's c 
mandments, 


64 The: Ways. of Wiſdom, 
SRM. mandments, not only more pure, but in- 
III. deed ſtronger and more intenſe than all the 
. enjoyments of this world could yield them. 
The Pſalmiſt faith, in the 1 19th pſalm, ver 
14. I have reoiced in the way of thy tejii- 
montes more than in all riches, and, Eſal. xix. 
20. 3 to be. defired than. gold, yea than 
muph. fine gold, fweeter alſo than honey and 
the, boney-comb ʒ and Job eſteemed them more 
than bis neceſſary. food. How many decla- 
rations have we of, the Apoſtles to this pur- 
pole, which are the more to be regarded ſl © 
becauſe of their circumſtances, ſhewing tha n 
not only the pleaſantneſs of wildom's way 0 
or of pure religion is ſuperior to the pleaſure Pe 
of this world, but ſufficient to ſupport the ha 
the mind againſt; its pains? They were ſt 
forth as examples of affliction and perſecu- 
tion, Spectacles to nen and angels, counted 
ag the off- ſeourings of all things, as St. Pau 
expreſſeth it, and the filth of the world, the 
very refuſe of mankind ; yet under that load 
of contempt which was poured upon them, 
and in all their Diſtreſſes, they rejoiced 
not only in the proſpect of 751 —— A 
reward at the reſurrection of the juſt, but 
in the faithful diſcharge of their Duty even 
in the e time, in the teſtimony of their 


"nent, con. 


e UQ - 
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iences, hat in 


And, to conclude, in whatever degtee any © 
have experience in this matter, having cho- 
ſen the ways of wiſdom or of God's com- 
mandments, they find themſelves obliged to 
acknowledge they are not grievous, but 
ways of pleaſantneſs and peace. | 


But, | 1 one might appeal to the 
experience of thoſe who have but the loweſt 
meaſure of this wiſdom ; and indeed I can- 
not think. there is any one of mankind ſo 
perfectly wicked and abandoned as not to 
have à ſenſe of ſome kind of goodneſs, if 
not of piety and the virtues which conſiſt 
in the government of the ſelfiſh affections, 
yet of juſtice and good will to their fellows, 
which is an important part of wiſdom; I 


lay, not to have a ſenſe of ſome kind of 


moral goodneſs, nay, an eſteem of it's ex- 
cellence and dignity, and that it affordeth a 
true and even a very great pleaſute to the 
mind. But if bad men have little experi- 


mental knowledge of the pleaſantneſs of 


wiſdom's ways, there . is another thing they 


have experience of which proveth 15 that 


is, the painfulneſs of the ways of fin and 
Vox. III F | folly ; 


Pmplicity and godly fn. af By 
cerity they bad their converſation in the world, III. 
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folly ; for from that, if it be ſufficiently 
atteſted, it neceſſarily followeth that the di- 
rectly contrary courſe of wiſdom or religious 
virtue muſt have yielded ſatisfaction to them, 


and will yield ſatisfaction to any who chooſe 


it. 


Now, let any man who hath: given 
himſelf the moſt unbounded liberty in grati- 
fying his inclinations, who in defiance of all 
the warnings he hath had, . and the ineffec- 
tual remonſtrances of his own conſcience, 
hath indulged his paſſiqns and his luſts with- 
out any controul, let him but calmly con- 
ſider what pleaſure he findeth in a review ; 
whether his enjoyments are not ſucceeded 
with remorſe? Nay, whether his ſhort-lived 
pleaſures of fin are not much over-ballanced 
by the ſtinging durable reflections of his ſelf- 


accuſing and reproaching heart? Notwith- 


ſtanding all his endeavours to, divert and 
ſtifle it, (ſometimes, indeed theſe methods 
to a great degree, and the hearts of, men are 


brought to a hardneſs and inſenſibility which 


is amazing, their conſciences, as the Apoſtle 


ſpeaketh, are ſeared, but is that an eaſe 
worthy of a man, which ariſeth from ſtupid 


inconſideration?) I ſay, notwithſtanding all 


his endeavours to ſtifle it, conſcience will at 
ſometimes with an irreſiſtible force. break i in 


2— 
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upon his joys and mar them, eſpecially if 82 RM. 
any grievous calamities befal the ſinner, or III. 
if death and judgment ate preſented to his 
view; terror and anguiſh then take hold of 


him and the wounds of his ſpirit are intoler- 


able. Though very often during a courſe 
of proſperity men do not know the terrors 
of the Lord, the unutterable griefs of an 
awakened conſcience, yet no one who giveth 
himſelf leave to think ſeriouſly on ſo impor- 
tant a ſubje& but muſt be convinced there is 
a reality in them, and his own heart will tell 
him the ways of fin lay a foundation for 
ſelf-reproaches which are very grievous, too 
dear a price ſor ſhort-lived criminal plea- 
mes Ed an: 
You ſee now wherein the principal pain 
and uneaſineſs that followeth fin, and on the 
other hand wherein the pleaſantneſs of wiſ- 
dom's ways conſiſteth, the one in ſelf-· con- 
demnation, the other in ſelf-· approbation. 
Theſe are pleaſures and pains very intimate, 
the ſpring of them is in our own hearts, 
their operations are immediate, there is no 
intervening diſtance to abate their force ; we 
need not go far to ſeek our comforts, and 
we cannot ſhun our ſorrows, for how can 
we fly from our own thoughts? It maſt be 


F 2 a great 
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SAM. a great aggravation of our griefs that they 
III. are of our own procuring, and it raiſeth fo 
joy to the greateſt height that it ſpringeth de 
from an inward cauſe, and is the refalt of our Ml lec 
own Wiſe choice; for then the mind' hath Wl <= 
the ſatisfying proſpect of its continuance An. 
only by perſevering in the fame courſe. de. 
Prov, xiv, 14. The bactſider in heart foal! the 
be filled wwith his own ways, and à good man tha 
Hall be ſatisfied from himſelf. There is no an 
way of accounting for this but by the con- her 
ſtitution of our nature, and reſolving it into i Ve 
the will of our great and wiſe Creator, who wit 
in ſo forming our ſouls hath ſhewn plainly Vor 
that we are made for religion and virtue, to i the 
which end he hath furniſhed' us with a MW can 
powerful argument always ready at hand, in 
ſeeing in the practice of it we muſt be ſelf- infi 
approved, which is a very great happineſs, MW No 
and in the contrary, ſelf- condemned, which ¶ we 
is an extreme miſery, who can doubt but it I Go. 
was the intention of our maker, the wiſeſt ¶ ved 
and moſt gracious. of all beings, to direct I our 


our choice to the ways of wiſdom. 1 that 
tu 

Thirdh, The pleaſantnefs of wiſtom's wy 

ways. may appear from this conſideration, quir 

that they lead to the enjoyment of the divine ings 

fayonr, and our WR) in them is the only teas 


foundation 


Ways of Pleaſantneſs. | by 
foundation upon which we can have confi- SE RM. 
dence towards God. It muſt be acknow- III. 
ledged, that he who is abſolutely ſupreme, 
can make his creatures happy or miſerable ; 

e and reaſon, confirmeth what the ſcripture 

N declareth, that life is in bis favour. It is, 

11 | therefore, an unſpeakable pleaſure to know 

chat we are entitled to his approbation, and 

no an extreme miſery. to be under the appre- 1 
n. henſions of his reſentment : Ibo knoweth = 
to il {be power: of his anger? His juſtice is armed f 
ho MW with omnipotence to inflict puniſhment, be- 411 
ily Wl yond the reach of human imagination, on || 
to Ml che obſtinate workets of iniquity ;. But what 40 
12 dan be wanting to the felicity of ſuch as are Ji 
od, in a ſtate of favour. with him, ſeeing he is Wl 
elf. I infinitely powerful | and. infinitely good? 
eſs, Now, there is no other ground upon which 
ich N we can rationally, form an expectation that 
t it Cod will approve us, but our being appro- 
iſeſt ved to ourſelves: by a faithful diſcharge of 
rect I our duty; for this is a moſt evident truth, 
N that if God accepteth. of his reaſonable crea» 
tures at all, it muſt be in their doing that 
which, upon a diligent and impartial in- 
quiry, appeareth to their own underſtand» 
ings beſt. If any pretended revelation, did 
teach the contrary, I do not ſee that we 
tion V's | could 
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SER. could poſſibly believe it, becauſe it would 
III. deſtroy natural religion, and, in effect, deny 
S—— the moral attributes of God, the oply foun. 


dation upon which we can fear, and love, 


and obey him. But chriſtianity, the only 


complete revelation of his will, is fo far 
from teaching any ſuch unreaſonable. doc- 
trine, that it expreſſly eſtabliſheth our hop a 
in the way already explained, as alone agrec- 
able to the dictates of reaſon, St. Tebn, | in 
his 1ſt epiſtle, 3d chapter, teacheth us, that 
the only ground upon which we can affure 
our hearts before God, or be perſuaded of 
our acceptance in his ſight, is our knowing 


that we are of the truth, or that we have 


ſincerely embraced and obeyed the goſpel, 
by the genuine fruits of charity and obe- 


dience in our lives. If our hearts do not 


condemn us for inſincerity, that is, acting 
againſt our conſciences, or giving ourſelves 
up to the conduct of luſts and paſſions 
through their prevailing influence, or through 
floth and inattention, then we have conhi- 


dence towards God; and that confidence 


will be a ſpring of perpetual joy ; for a 
terror and confuſion muſt ſeize the mind 
ſenſible of guilt, and of its being obnoxious 
to the divine diſpleaſure, ſo the ſtrongeſt 

Conlolation 
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conſolation muſt ariſe from the hope of be- SER M. 
ing acquitted by the great judge of the whole III. 


ire bope, ſhall not he in vain. Now, if it be fo, 

of that the experience of the beſt men aſſureth 

ing 5 that the ſtudy and practice of religion is 

ayepleaſant; if the experience of all men, who 

eh ve in the leaſt degree attentive, and even of 

be. che greateſt ſinners, proves that the contrary 

not crooked ways of vice and wickedneſs have i 
ing Ml always a mixture of uneaſineſs and bitterneſs 0 
ves in the review; and if both reaſon and ſcrip- [of 
ons ture make it evident, that the exerciſe of 5 
gh true religion and virtue is the only founda- | 

nfi· tion upon which we can have good hope | 
nce ! towards God, then it muſt be acknowledged 4 
r a} to be true, which Solomon ſays in the text, P 
uind that the ways of wiſdom are pleaſantneſ, i 
jou and ber paths are peace. 

etl But yet farther to confirm us in this per- 

on ſuaſion, we may conſider the pleaſures which 


world, eſpecially when we confider the ſo- nc 


lemnity of the judgment, and the conſe- 
quences of it, as they are deſcribed in {crip- 
ture, with' an intention, as on the one 
hand, to alarm finners, and bring them to 
ntance ; ſo on the other, to comfort 
dod men, by aſſuring them that their work 
of faith, their labour of love, and patience of 


F 4 accom- 
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S ERM. accompany the practice of ſincere religion: 


III. 


that is, which ariſe from the teſtimony of 
an approving conſcience, and the hope of 
the glory of God; we may conſider theſe, 
I fay, in compariſon with other pleaſures 
which are . oppoſite to them, and which 


continually ſolicit our affections and our pur- 


ſuit. For ſeeing the human nature is not 
capable of all kinds of delight at once, it is 
reaſonable. for us to make the beſt our choice, 
and ſeeing the pleaſures of wiſdom and of 
ſin are utterly inconſiſtent, ſo that of .neceſ- 
ſity. we muſt hold ta the one, and.refuſe tbe 
other, the true queſtion, in order to out be- 
ing rightly determined, is, which of the two 
kinds are the moſt worthy, and in all re- 


ſpects the moſt eligible ? It would. be a vain 


attempt to perſuade men that there is n0 


real pleaſure in the gratification of their 
ſenſes and the appetites of human nature; 
to argue that the hungry feel no ſatisfaction 
in meats, and the thirſty in refreſhing drinks, 
is to argue againſt ſenſe, and experience will 
quickly ſhow. the, vanity of ſuch reaſoning : 
Nay,. it may be acknowledged farthes, that 
voluptuous men, the laſcivious and the in- 
temperate, have by an habitual indulging of 
their Ae and by vicious cuſtoms, 


raiſed 


which yield pleaſures in the moment of gra- 
ifying them, though at the ſame time they 
ire accompanied with a great deal more 
pain, like quenching unnatural thirſt in a 
fever; let it, I ſay, be allowed, that they 
ind pleaſure) in gratifying theſe deſires, ſor 
that is the very bait which allures them to 


wh ee eB ee wen, accounts to 
be preferred. g 

Ferſb, it is a julb prejudice aſtalriſt een 
ifications of ſenſe, or of the merely animal 
life; I mean againſt their being chief in our 
ſteem and affection, that they are commen 
with us to the brutal kinds. We ſee the 
beaſts have the outward ſenſes to as great a 
degree of perfection as we; they eat, they” 
drink, and perform all the functions of the 
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ourſelves upon the pterogative of ' reaſon, 
hereby we are exalted above, not only the 
inanimate» and vegetable, but the ſenſatibde 


Creatures? 


1 28 
my 


— wi * 
- 4 
- 


(ed 
I 


dictates of their own minds; yet {till it will 
appear that the pleaſure of wiſdom's ways is 


animal nature, and, as far as wWe ean judge, 
rith as exquiſite a reliſh, and as high a fatiſ- 
action as ourſelves. Now, do not we value 
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aiſed in themſelves deſires of carnal enjoy- $8 2M, 


nents; fat beyond the demands of nature, III. 
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Sr R M. creatures? And ſhall we fink fo far beneath MW ai 
III. the dignity of our ſpecies, as in the choice n 
of our pleaſures, to be upon a level with the WW P: 

beaſts of the earth? As every ſort of being Ml lil 
capable of any happineſs at all, hath enjoy. © 
ments ſuitable to its powers and meaſures of th 
perfection, thoſe which are peculiar to man, 
muſt be the moſt becoming him; and ſuch Ml "© 
are the pleaſures of wiſdom, of their parti- of 
cipating in which the brutes give not the of 
leaſt diſcovery. Not only ſo, but the plea- I 
ſures of ſenſe, licentiouſly indulged, and in 
the forbidden degree, weaken reaſon, and wh 
marr its free exerciſe, which is a ſtrong ob- te 
jection againſt them. Can any thing be 155 
worthy an intelligent and free agent, which on 
darkens his underſtanding, and impares his Wok 
freedom? Now, every man hath too much | 
experience, if he ſeriouſly reflecteth, not to fror 
be ſenſible that carnal gratifications, immo- 15 
in 


derately purſued, caſt a ſhadow over the un- 
derſtanding ; that they are accompanied with 
perturbation, and diſſipate the vigour of the 
foul. Set againſt theſe the joys of an ap 
_ proving conſcience, the peace which ariſet 
from the love of God's law, and an inward 
ſenſe of our own integrity, and ſee whethet 
they are not of a nobler character? The 


ary 


Ways ef Pleaſantneſs. 75 
are pure and ſerene, attended with no tu- 8 ERNI. 


1 

mult; and inſtead of impairing the higher III. 
powers of the mind, the underſtanding and 
8 liberty, they preſerve them in the greateſt 

1 compoſure and undiſturbed exerciſe, and in 

of cheir moſt healthful and vigorous ſtate. 

, 2dly, The pleaſures of this world are but 
very precarious ; we can have no ſure hold 

i Jof them, nor any certainty in our proſpect 

he of a future enjoyment of them ; a man hath 


it not in his 75 to command them when 
he will; they nd on external objects 
which cannot We Fo ways preſent, and if they 
b. were, could not always pleaſe. It is but a 
75 poor conſolation that lies at the mercy of 
time and chance, and which therefore muſt 
" be ſubject to continual diſappointments, 
When one has the keeneſt appetites, the 
ſtrongeſt inclinations to entertain himſelf 
agreeably, his hopes are often fruſtrated, 
being liable to many unforeſeen incidents 
and indiſpoſitions 1 in the object, or a ſudden 
- the indiſpoſition in the faculty marrs his expected 
pleaſure ; But the good man is ſatisfied from 
ſeth himſelf, his joy and peace do not depend 
on wariable. accidents, he retireth into his 
own heart, where he enjoys an inward har- 
mony and tranquility, not interrupted by 


jarring 


76 
III. 


them is at leaſt inſipid. Thus the 
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SuM. jarring paſſions, or the galling reproaches of 


a guilty conſcience, Who would no not prefer 
even a moderate ſatisfaction which never 
fails, but is always ready to meet us, when 
we turn our thoughts towards. it, to a delight 
which might for once, or very ſeldom, be 
tran ; (if that were the caſe, though 
really it is not, for the pleaſures of the ſpi- 
ritual kind are the more intenſe as y_ as 
certain) I ſay, to an enjoyment, which, if it 
were very great and even ſuperior, is diffcult 
of acceſs, requireth a concurrence of various 
eircumſtances and events not in our power, 
and overballanceth all the ſatisfaction it 
yields, with painful delays and vexatious 
diſappointments ? Eſpecially, . if we. add, in 


| the next place, that carnal pleaſures are but 


of a ſhort continuance, being deſigned by 
the author of nature not to be the chief bu- 
ſineſs and enjoyment of a reaſonable being, 
but for certain particular ends in the animal 
life, which, when they are anſwered, the 
pleaſure dies, nay, is often turned into aver- 
ſion and diſtaſte, and always the review of 
perſon: 
whom Solomon calleth wine-bibbers and rio- 
tous eaters of fleſh, have no laſting ſatisfac- 
tion in that ſenſual delight they chuſe; 


when 


Ways of — 
when the ends of nature are obtained, the Sx 


a appetite palls, fatiety, comes in the place of III. 
, pleaſure, meats and drinks become nauſeous, "= 
"Wand the uſe of them oppreſſeth rather than 
I 
pleaſeth. No man is able to recal pleaſures 
t e char fort, be rather huns a refleion 
a upon them, from a conſciouſneſs that they 


will not bear the calm examination of his 
own mind, On the contrary, the pleafant- 
% Wire of wiſdom's ways, deſigned for the 
it conſtant exerciſe, and the conſtant enter- 
ult N tainment of the mind, never flattens, never 
us becomes taſteleſs or burthenſome ; it will 
& » Wabide the trial of our cooleſt thoughts, and 
the more we examine it, {till it will be the 
ou WI more delightful, always freſh, always new z 
in ¶ and the more we uſe it, the more it encrea- 
but Wh, and will till encreaſe, till the pure 


by Naream endeth in rivers of Pleaſures whi < 


bu · Aare af God's right hand, as the Pſalmiſt 
ſpeaketh ; and the j joy groweth up to 950 
uneſs which is in his preſence. 


Laſily, Theſe are to be accounted the 
greateſt, the nobleſt, and in all reſpects the 


relieve the mind in its greateſt need. See- 
ing we find ourſelves liable to calamities of 
everal forts, and particularly to death, which 


18 


moſt valuable comforts, which ſupport and 
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SER NM. is the moſt ſhocking to nature on its own 
account, and is more dreadful to a conſide- 


III. 
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SY rate mind, becauſe of its important conſe- 


' 


quences, certainly it muſt be our wiſdom 
to make the beſt proviſion we can againſt 
the evil day, and to chuſe thoſe pleaſures, 
if any ſuch there be, which will not fall 
even then. But no enjoyment of this world, 
and leaſt of all the pleaſures of ſin, ſtand us 
In any ſtead when the hour of diſtreſs com- 


eth. What comfort hath the miſer in his 


treaſures, what delight hath the vicious in 
his debauches, when fickneſs ſeizeth the 
body, and the fear of judgment taketh hold 
of the ſoul? But then the religious, the 
truly wiſe man, poſſeſſeth an undiſturbed, 
calm, and a ſelf-applauding triumph, he 
looketh back on a well-ſpent life with joy, 


appealing to God as Hezekiab did, Remem- 


ber, Lord, I beſeech thee, how I have walked 
before thee, in truth, and with a perfedl 
heart, and have done that which is good in 
thy fight. And he looketh forward to 2 
future judgment, and an eternal ſtate, _ 
confidence. 
And now, my brethren, theſe thing are 
ſpoken as to wiſe men, judge ye what is ſaid ;F" 
let us calmly conſider and judge, whether, 
abſtracting 


4 
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abſtracting from other arguments, religion SER M. 
hath not the advantage of ſuperior pleaſure III. 
on its fide, and even on that account juſtly 
laimeth that we ſhould prefer it to the con- 

rary courſe. I know the prejudices of men 
ncline them to a different opinion, and it is 

ery uſual for thoſe who are the leaſt ac- 
nuainted with it, to paint it in their own 
magination with a ſour forbidding aſpect. 
hatever other arguments may enforce it, 

nd hard neceſſity, perhaps, may ſtrongly 

rge them to it, when they think on a fu- 

re judgment, yet they muſt lay their ac- 

ount to part with all pleaſure when they 
evote themſelves to the ſtudy of godlineſs 

d ſobriety ;- eſpecially, the light in which 


hee New Teſtament ſetteth the religious ex- 
ciſes which it enjoineth, the duties of re- 


ntance, mortification, ſelf-denial, and pa- _ 
ence, carry ſorrow and ſeverity in the very 

jel und of them; and to confirm all this, it 

in ſometimes obſerved, that the people who 

o am to be ſerious and devout, who have 

with great appearance of piety, are the moſt 

ranged from joy. 

arel This is a matter worthy of our ſerious 

74 Wnfideration, that we may be able to form 

her, richt judgment; but when the objection is 
ing allowed 


Sz 2M. allowed all its juſt weight, I hope it wil 
III. fill appear that the ways of wiſdom. are 
—— ways of pleaſantneſs. To begin with what 
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was laſt mentioned as an argument from 
fact and experience, that ſome ſerious and 
deyvout perſons ſeem to have the leaſt plex 
ſure; not to mention the cafe of | hypocrites 
who, as our Saviour ſaith,” disfigure their 
faces, and are of a ſad countenance, which 
ought not at all to affect the cauſe of rel. 
gion, being a mere counterfeit; it muſt be 
acknowledged that ſome ſerious melanchoh 
perſons ſpend their lives very uncomfortabl, 
almoſt in continual fear and grief. Bu 
whence doth this ariſe? Pray, take thei 
ovyn teſtimony; they will all agree that th 
true cauſe is a ſuſpicion of their inſincerity 
not only their paſt tranſgreſſions are the c 
caſion of their preſent” grief, but they are 
afraid leſt their compliance with the goſpt 
terms of acceptance be defective, their per 
formance of their duty cometh ſo far ſho 
as they think of what God requireth, an 
the corruptions of their hearts are ſo ſtrong 
breaking out into ſo many trangreſſion 
Now, can it ever be reaſonable to imput 
that ſorrow to religion as 'the proper cauk 
which by the confeſſion af thoſe who ſuite 


2 wrinoi SERM. 

tion of religion? Aſk thoſe whoſe deep hu- III. 

miliation and fear render life uncomfortable, 

whether they would not be comforted even 

more than in the greateſt abundance of corn 

and wine, if they found in themſelves ſen- 

fibly faith working by love, and all the chri- 

ſtian virtues in ſuch lively vigorous exerciſe 

as their own conſeiences could without any 

ſeruple witneſs to their ſincerity ; and they 

will readily anſwer in the affirmative ; ſo 

that their experience is no objection againſt 

the doctrine of the text, but rather confirm- 

eth it. Beſides, if ſome | melancholy per- 

ſons who are religiouſly diſpoſed: ſhall ima- 

gine that religion abridgeth their freedom in 

the uſe of ſome things, which are m them- 

ſelves innocent, this proceedeth from a 

miſtake, and is wholly- to be attributed to 

their weakneſs. The - chearful | temperate 

uſe of worldly enjoyments is not prohibited 

by the precepts of wiſdom, which only re- 

ani trench overgrown immoderate deſires; and 

nll theſe are fo far from tending to the meaſure. 
Jof happineſs which the liberal author of na- 

ture deſigned for us in the e n that 

-auk they mar it rather. 78 
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SRM. adh, It mu Ace chat diff. 


III. culty and pain, in certain inſtanges, attend 
wn the birt « entrance, BPR, a religious Ind vir- 
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doned themſelves to profligate wWickedneſ, 15 
and a long cuſtom of ſinning aath, ſtreneth- 5. 
ened their proneneſs to it, it cannot be ex. NE 
pected it ſhould be eaſy for them to break i ” 
off at once and practice the contrary virtues 
We ſee that habits of any ſort are with. dif- 
ficulty unlearned and diſuſed, epa oo 
which are founded on a propenſity of nature 
and bias of the mind. The ſcripture there 


- 9 * » 


fore repreſenteth repentance and mortificatia 
nful, expreſſing them by rending tt 
| beart, Plucking out the eye, and cutting f 
the hand ; yet even. the very beginnings of 
reformation are not without. pleaſure ; ; the 
fert purpoſes which a man formeth of doing 
his duty yield him fatisfaction, eſpecially 
fince there is hope of a happy iſſue if the) 
be heartily purſued; and we are not left to 
ſtruggle alone with our weakneſs, but aſſured 
that the ſuperior aids of diyine grace will be 
granted to them that. aſk, But every ſtep 
of our progreſs in the paths of holineſs wil 
bring an increaſe of delight ſufficient to re- 
compenſe all the toll and uneaſineſs which 
gens 
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his own heatt to fin; he will find that every 
inſtance of his doing ſo will diffuſe joy thro' 
his mind; and make His conqueſt eaſier in 
x Wl the next affault ; he righteous ſhall hold on 
e way, and be obo hath cleun hands 5 Gall 
co crow ſtronger und fironger © 
i. I, how; it appeareth that the Ways of 
ole BY (widow are ways of pleaſantneſs and peace; 
VN if the objections Jgainſt it are fo weak and 
i inſufficient; if the real difficulties ariſe not 
from the nature and reaſon of the thing, 
but from our prejudices, inexperience, and 
reſolution, and they are all ſupetable by 
the means God hath afforded; that grace of 
bis which bringeth Satoation, and 105 ap- 
feared unto ut ; if it be ſo; one would 
think the argument is very ſtrong, confound- 
ing the ftrong hold of ſin, ſpoiling it of that 
in which its greateſt ſtrength leth, Bamely, 
pleafure; for wiſdom is ſuperior even in 
that; and allureth us by à more ſolid, laſting, 
and certain ſatisfaction. Surely human na- 
ture muſt be engel loft to a juſt ſenſe of 
its own true intereſt, if it can refiſt ſuch 
a motive, Though the demands of autho- 
_ 7 rity 


mend k. ene atm himſelf with e 88g 
lutlon to reſiſt the thoft vehement temptations, III. 
and tiiwatt the moſt preſſing inclinations of — 


The Mays of Wiſdom, - 

S ERM. rity might ſeem harſh, and the threatnings 
III. of W 1 affright, yet the proſpect of 
Woe pleaſure muſt, one would think, powerfully, 
inſinuate itſelf into the mind, and Soto 

its affections. | 
In a particular manner, let the thoughts of 
chriſtians dwell on the glorious goſpel where- 
by their conſolation is amply provided for. 
Our Saviour ſpoke his excellent doctrines 
and precepts to his diſciples, that his joy 
might remain in them, and that their joy 
might be full; he hath promiſed the holy 
Spirit under the amiable character of the 
comforter ; it is the peculiar work of that 
divine Agent, that reſident in the church in 
behalf of the Father and the Son, to con- 
firm the argument in the text, to miniſter 
conſolation to them who ſincerely walk in 
wiſdom's ways. And this ſhould engage us 
to adore our gracious God and Redeemer 
who had our comfort ſo much at heart. 
We have a bountiful maſter who not only 
hath aſcertained to his ſervants a great re- 
ward in reverſion, but, even now, impart- 
eth to them that joy which is their ſtrength, 
and attracteth their deſires to that perfection 
of comfort which is to be enjoyed in his pre- 
ſence; for the ſpirit is given as a pledge or 
earneſt 


Mays of Phaſantneſi, 8 
earneſt of the future inheritance, Eph. i. 14. S ERM. 
c v. f. confirming our hopes and mak. Ill. 
5 ing us carneſtly deſirous, nor to be unchathed, .. 
but cloathed upon with our houſe. which is 
from heaven, e 
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PROVERBS XXIV. 5. 
A wiſe man is flrong, yea a. Man 4 bn 
ledge increaſeth rt | 
9 HE ſtate of human affairs i in this "0 


1 is found by experience to be very un- 
'— + * certain; ; the proſperity we enjoy this day may 
not continue to the next; we ſee ſo many 
ſurprieing revolutions i in the external condi- 
tions of men, of all ſtations i in life, as con- 
firm what the Plalmiſt faith, P/al. Ixil. g. 
S urely men of low degree are vant ty, and. 
men of bigh degree are a lie; to be laid in the. 
ballance, they are "altoxethox. lighter. than 
vanity. Theſe changes very often have un- 
happy effects on the temper of our minds; 
they produce diſpiriting fears and  over- 
whelming ſorrows, and, as a conſequence of 
both, perplexity and itreſolution, which 
are the diſhonour and torment of the rea- 

ſinable 


Wifdem the Strength of the Mind. 87 

ſonable nature. In the ſudden a 

of difficulty, the mind is filled: with con- IV. 

ſternation, which. Galen the unde had. 1 

ing, and confoundeth the active powers; 

and under the preſſures of affliction and the 

reverſes of what is commonly called fortune, 

it is feeble and unreſolved. It muſt be ac- 

knowledged that à defenee againſt theſe 

evils would be very deſirable; if there be 

any ſuch ching at all to be attained as a juſt 

ſecurity” and Eonfidence of mind on à ta- 

tional foundation, HO would not purchaſe 

it at any rate, that ſeeing it is not poſſible 

to prevent ootward changes, we may at leaſt 
prevetit their diſmal inward effects, and poſ- 

10 a conſtant equanimity, an uniform peace 

and ſteady reſolution in our ſouls? And this, 

[ think, Solomon doth in his book'sf Pro- 

derbe, among otber great advantages, * 

tribute” to wiſdom or religious virtue; pat? 

ticularly ir in the text, Where he faith, A 

nan is rong, a - F MOD of 1 Kindblenge m 

creaſeth Arengtb. e Kine Lale 
No one vill "imagine that = Is 1 : 

frength | which i is here meant, which hath ; 

no connection at all with willow, "(a fo a fo 

or a wicked, man, may have more Fo 

force WW the wiſelt and the beſt, of man- 

10] 88 4 kind: | 
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SRM. kind) but a rational and virtuous fortitude 


5 r up with other branches of 


religion, and is the happy attendant of an 
increaſing and univerſal integrity. 

— 2 on {ba ee think it 
Wn datural, 


1 14175 


nnen 


Hol. To nas Fg > ig diſcaſed and . feeble 
ſtate of mind againſt which wiſdom is 


the proper remedy; or that weakneſs and 


che ſymptoms of it, Which is natural to 
men without wiſdom or virtue. 
Secanaly, I will endeavour to ſhew wherein 
the ſtrength of the wiſe man lieth, and 
how wiſdom or religious virtue is the 
ee our weakneſs and its 
in 155 7 55 Fe. 

I, — us ander the dicse and feel 
Nate of mind, againſt which wiſdom, is the 
proper remedy; and it ſeemeth to conſiſt in an 
indiſpoſition for the due exerciſe of its pow- 
ets. The body isthendiſtemperedand weak, 
when it is unfit for the functions of nature, 
when its members or organs are unapt for 


the right diſcharge | of their proper offices in 
the animal economy ; and ſo the mind, render- 


ed uncapable of ſuch offices, ſuch activity and 


exertions as become ſuch a being, Is weak 
= and dileaſed. This! is its unhappy caſe when 


the 
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it 
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the underſtanding is ſo over-clouded as not SERM. 

to diſcern'what'is/ neceſſary to a juſt con- IV. 
duct, or when the ſelf· determining power is DD 
infeebled that it cannot act ſteadily and uni- 
formly, or it hath: not that ſelf.enjoyment, 
inward compoſure and tranquillity, which 
ought to attend the due exerciſe of all its fa- 
culties in a ſound and healthful conſtitution; 
ſo that the principal ſymptoms of that weak 
and diſtempered condition are nn. ir- 
reſolution, and diſcomfort. - 

I have already infinuated, that the weak 
neſs" againſt which wiſdom fortifieth the 
ſoul is "eſpecially diſcovered in the difficul- 
ties of life, and therefore principally appear- 
eth in the prevalence of the paſſions which 
are excited by them, and are ſummed up in 
averſion, that is, in the prevalence of fear, and 
ſorrow, and anger. It is true, the other paſſions 
have by a different manner of operation the 
ſame effect; they are all of them the weak 
part of the human nature; they are, indeed, i 
when duly governed, very uſeful and otna- 
mental to ſuch a creature as man in his pre- 
ſent condition, and plainly ſhew the great 
wiſdom and goodneſs of our Creator; but 
reaſon and moral conſcience is the man; in 
its vigor and authority over the inferior 
(prings of action, our ſtrength lieth: The 
exceſſeg 
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| 
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and lower uffeltion o 


S ERNI. exceſſes of paffion 
IV. which we find ourſelves Rable ln this pto- 
> berdonary ſtate; are the diſtempers of the 
mind which wiſdom cureth. Bat Hat I 
chiefly intend at this time, agreeably ta mary 
paffages in this book, to which IL may aſter- 
wards refer; is, to ſhew how the wiſe an 

is ſtrong, and the man of knowledge in- 
creafeth ſtrength againſt ever kids 
verſe oceurrenees of life, - M33 if 


II, Fear is an diff} n Mi fo WY 
which very often hath pernicions' effects, 
and in itſelf, abſtracting from its effects, is 

very uncomfortable.” I believe every 60. 
hath experience enougfi to male kim fenfible 
that fear hath tor ment. Thought there ſeem- 

eth to be a great difference as to this parti- 
cular” In the” natural frame and conftiturion of 
men; ſome ate much more hardy and re- 

ſolyed, more calm, and have greater preſenee 

of find in the expectation of cf tif dais; 

yet T ſcarcely believe there are any who have 
not felt ſometimes fuch ſhotks and ſurprizes, 
under the apprehenſibn of danger, as were 
painful to them. Now, there needeth no 
reafoning to ſhew that this'is a weaknefvand 

miſery; we know it by an inward'conſciouf- 
nefs, * Every lvivg creature, oba to 
e 
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is meaſure of perfection, hath a ſelf-enjoy-S1 BRM. 
ment, findeth eaſe and ſatisfaction in its IV. 
ſound and healthful ſtate; and it might be 
expected it ſhould be "fa; , conſidering the 

great goodneſy-of the Creator. But it was 
willy provided that ſuch of them as ate 
liable to dangers and annoyances from 
abroad, ſhould have a painful appre- 
benſion of them, in order to their being 
pat upon the ſpeedieſt methods for avoĩding 
„ Idbem. This is the end af fear in their 
s, Neonſtintion. Me ſee the brute kinds plain- 
y diſcover it, in their narrow ſphere of ſen- 
ble abjects Which threaten, them, and 
tom Which all their danger ariſeth; they 
ae quickly appriſed, and immediately di- 
rected, without deliberation, to all they can 
do for their ſafety. But man is made with 
a larger comprehenſion, and with the pri- 
a of. foreſight, by which: he diſcover- 

th a greater variety of dangers, and ſeetn 

5 at a greater diſtangg z and this certainly. 
was not oxiginally intended to be his tor- 
ment; but, if it be ſa in event, it muſt, be 
by way of penal infliction. for his faults, or 
z diſtemper of his mind, againſt which there | 
sa proper remedy provided. This, then, is 1 
„Ihe firſt. part of our weakneſs, of which a Wl 
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SSM. adh, If we alter the ſituation of diff 
IV. cult uneaſy circumſtances and events in life, 
md, inſtead of the perturbation which at- 
tendeth the prof] pect of them as future, con. 
ſider them as actually incumbent, they pro- 
duce the paſſion called grief, which in our 
preſent condition we are too well acquainted 
with to need any explication of it. It i; 
not, indeed, equal in all men, no more than 
fear, even when the outward occaſion i 
the ſame or equal. There are, ſome ſpirit 
which can much better than others ſuſtain 
their infirmity ; and yet I think we muſt al 
be ſenſible, that in the vaſt variety of trou- 
bles to which man is born, one or other . 
doth ſo preſs the weak fide of every human; o! 
conſtitution, that it requireth a force above Wale 
that of mere, unimproved, and uncultivated Wmiti 
nature to ſupport it; that is, it requireth re- 
ligious wiſdom z without the aid of which, 
it will fink us into a painful N 

and weakneſs of min cc 

Another paſſion belonging to the ſame cc; 
claſs, is anger; when the diſagreeable event (ic 
is conſidered. as an injury, and as befalling be t 
us by the injuſtice or ill-will of a voluntary NO 
agent. The true deſign of this in our con- 
* is the ſame with that of the other 
1 | paſſions, 
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1 paſſions, that is, our own preſervation; and SER N. 


there it ought, to reſt. But often it is ac- 


. companied with a violent propenſion to the 
a. miſcry of the apprehended injurious, and 
. tranſporteth men into a behaviour very un- 
becoming them, and which they cannot re- 
4 lect upon without regret and confuſion. 
e 


Now, let us conſider the ſymptoms which 
ommonly appear in men, and are produ- 
ced by theſe original cauſes of our diſorders 
in our preſent infirm ſtate, that ſo we may 
ſee the need of wiſdom as a remedy, if it 
be indeed a remedy. And, firſt, we find 
hat during the prevalence of the paſſions al- 
ready mentioned, and eſpecially in their firſt 
and moſt violent aſſaults, the underſtanding 
1s obſcured, at leaſt, we have not the due 
uſe of it. How often are men in the extre- 
mities of fear, and ſorrow, and anger, redu- 
ed almoſt to an incapacity of thinking? 
nd even, in lower degrees of theſe paſſions, 
ey have not ſuch clear views of things, 
which eſpecially are more immediately ne- 
eſſary in their preſent circumſtances, * as 


dther tb it uneaſy, without having freedom to 
ons, view 


other ways they might have. It ſeemeth to 
Wing de the natural tendency of pain to arreſt the 
iar) doughts; the mind is detained in the af- 
con- icting conſideration of that which render- 


IV. 


94 Wiſdom the Strength of the Mind. 
Sx 2M. view other objects, or even the grie vous ob. 
hd je& itſelf on all fides ; whereas the propet 
erer of the fational powers is; in conſi 
dering calmly und deliberately whit is pre- 
ſented to the mind, eſpecially, Which fiearh 
concerneth its own intereſt; attentiveh 
viewing all its properties, relations; aid ten- 
dencies, comparing ſedately all things which 
may enlighten the counſels of the heart, and 
ſo prepare for a juſt concluſton. And, 
ſurely, the mind is weak and diſeaſed, When 
the is not rightly exerciſed; 
for that is the glory of man, the leading fi- 
culty of the ſoul; according to the direction 
of which, and the reſult of its deliberations, 
every thing maſt be regularly done, both 
for the purpoſes of duty and happineſs. 
 2zdly, In purſaance of this, the counſels 
of the mind are full of perplexity. How- 
ever unprofitably and indeliberately; yet fil 
it thinketh on the diſagreeable object, and 
cannot be diverted from it; its thoughts arc 
attended with a great deal of diſturbance 
and confuſion, but as little light as comfort; 
for, if the paſſions darken the underſtand- 
ing, they quicken the imagination, which 
during their prevalence is exceeding fruitful, 
continually employed in forming images of 
the 


3 the 1 of the Mind. 


teth. it a1yvark-z/frightful ones, when we are 1 
under the, pomer of fears: melancholy, when 
grief is prevalent z and images of provocations 
par hu and miſchief to en in en, 
during the imꝑpetuoſity of anger. 
mind by the influence of paſſion, are not 
the proper directors of our conduct, the pre- 


1nd; valence of them, and their multiplicity, ac- | 
hen companied with. darkneſs, confuſion,” and 


ſed ; MF tumult, produce irreſolution, inſtability, and 


mineth itſelf at all, doth it upon ſlight 
grounds, or ſuch as are not duly and ma- 
— — x-the 
conſequence of which is unſteddineſs; for 


if we form a purpaſe upon the imagination 
or ſuggeſtion of a paſſion which happeneth 
to be-yppermoſt, having no ſure ground, it 
quickly changeth, and ſo doth the purpoſe 
with it. But, for the moſt part, the mind 
8 in ſuſpenſe, not knowing what to reſolve; 
it looketh on the right hand and on the left, 
and- Nend can ſee nothing but uncertainty. I 
cbink every one muſt be convinced that this, 
indeed, is weakneſs, and exeeedingly uncom- 


De; the ſoul is rendered, in a great 
the - meaſure, 


the, ame; complexion, with. that which - Sun. 
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'SE RM, meaſure, uncapable of doing any thing wor: 
creſt, and it hath very little enjoyment. 


ſhall I take counſel in my ſoul, baving ſorreu 
in my heart daily? When ſorrow or fear i; 
in itſelf, but to little purpoſe, and with ven 
relief againſt the diſadvantages and diſcom- 
ſubject in ſome degree, one would think wr 


e leadeth me to er in che 


ſhall illuſtrate according to the method al 


1 299. 
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thy of itſelf, or in of its true in. 


The Pſalmiſt expreſſeth himſelf very feel. 
ingly on this ſubject, Eſal. xiii. 2. How long 


in the heart, the ſoul is then taking counſcl 
little ſatisfaction. If it be poſſible to find 
fort of ſuch a ſtate, to which we are al 


ſhould be diſpoſed readily to embrace itz 


Second Place, Wherein the ia of the 
wiſe man lieth, and how wiſdom, or rel 
gious virtue, is fitted to adminiſter” a cure d 
our weakneſs and its ſymptoms ; which | 


ready laid down, that is, by ſhewing it is : 
proper antidote againſt the evils J have men 
tioned, And, firſt, it is a defence apai 

fear; ſo Solomon teacheth us, chap. iii. 2; 
having exhorted to keep ſound wiſdom an 
diſcretion, he addeth, Then ſhalt thou wal 
in thy way ſafely, and thy foot fhall not ſtun 
p 5 ble 
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r. „e; ben than lil dewwn,. thou ſbalt nut be SERM. 
afraid; yea, then fhalt lie downy and thy IV. 
rep ſpall. be. ſweet» And the following 
words, in the 25th verſe; may be under- 
ſtood as a continuation. of the promiſe, Be 
nt afraid f ſudden fear, neither of the de- 
(lation of "the wicked when it cometh. But, 

to explain this mote particularly, let us ob- 
ſerve,” that religious wiſdom! ſupporteth the 
mind agaĩnſt the fear of uncomfortable events 

in life, becauſe it repreſenteth them as too 
inconſiderable to affect our main intereſts. 
That Which naturally maketh us ſolicitous 
11; about any future event is, the opinion we 
have of its importance to us; if we appre- 
hend it to be of ſmall moment, the founda- 
tion of fear is taken away. This is the rea- 
on why men of weak and corrupt minds 
are thrown into ſuch confuſion when any 
danger threateneth their worldly concerns, 
becauſe they regard them as their All, and 
cannot relieve theniſelves by looking up to 

: ſuperior intereſt; which is ſafe,” and out 
of the reach of danger. But the good man 

is ſatisfied from himſelf, his integrity is his 
chief treaſure; and. while that remaineth 
untouched, he is ſecure againſt every thing 

in this world 18 can "RT: Ki and 
Vor. III. wu meeteth 


Nt, 
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SER M. meeteth danger with intrepidity, becauſe it 


IV. 


= not the higheſt in his eſteem, DAY, are con- 


the ſoul by the grace of Chriſt, and the 


the wiſe man is thoroughly poſſeſſed with 
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can only deprive him of things which are 


ſidered only as minute circumſtances in com- 
pariſon, far from his principal and mof 
ſubſtantial felicity. That virtue is a greater 
_ than riches, worldly honours, and car. 
nal pleaſures, hath been profeffed as a prin- 
— by many heathens; and every one why 
nameth the name of Chriſt, and is his diſci 
ple, muſt be ſuppoſed to avow it; or, in 
words agreeable to the ſtile of the' goſpel, Ml." 
that the new creature, the image of God war: 
repaired in us, the ſpiritual life "felted in 


operation of the Holy Spirit, is more excel- 
lent than any enjoyment in this life, and the 
immediate and moſt neceſſary preparation ww 
for the greateſt happineſs i in the next. But 


theſe ſentiments, and according to them 
formeth the diſpoſitions of his ſpirit, and Wncect 
according to them are governed all his affec- , 
tions and paſſions, his defire and averſion, Wm 
his joy and grief, his hope and fear. 
: 2dly, The teſtimony of our con Tier 3 COT 
concerning our ſincerity; which is the pe- Ven 
culiar enjoyment of the man whom Solpmt 
calleth- wiſe, is an 3 preſervativeſuat \ 
_—— againſt 
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WF againſt immoderate dejecting fears, as it SER M. 
e giveth us confidence towards God, and aſ- IV. 
. furance of his favour. Men cannot help 
n even thoſe who are the moſt averſe to them, 


oft having apprehenſions of a Supreme Being, 
= the wiſc and juſt goyernot of the world, 
* who is pleaſed with the righteous, and an- 
10 ery with the wicked every day, and his ven- 


geance ready to break upon their heads in 
terrible judgments; and, therefore, when 
danger threateneth them, the terror of it is 
increaſed by this jealouſy, that it is fraught 
vith the. diſpleaſure: of the incenſed deity, 
rhich ſtriketh the ſaul with dread, far be- 
yond what "could be raiſed by the event in 
elf conſidered. ' A guilty accuſing con- 
ſcienge is haunted continually with the fright- 
| images and gtievous remembrance of its 
own, crimes, which pierce it through with 
nxiety, and make it imagine every thing it 
mecteth, to be a meſſenger of wrath; But 
ie good man is free from ſuch diſtracting 
ſurmiſes and confounding fears. This is the 
caſon of what Solomon obſerveth, and which 
confirmed by experience, Prov. xxvili. 1. 
The wicked flee when: no man pur ſueth, but 
Ie righteous are bold as a lien. Not but 
weſiat wicked men are often fearleſs of danger, 
. and 
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8 . 2 M. e it with the greateſt ſigns of reſo- 29 
yet it is certain, the farther: men an 
e depart from: virtue and integrity, their cou- ret 
rage muſt be the more unſteady, and the Will fo 
appearance of it, which is founded in pal- WF int 
ſion, is no other than brutal rage, like the ¶ nc 
fierceneſs of a lion, or the mettle of an horſe 
that ruſheth into the battle; but paſſion i 
not able to bear up the mind in a ſeries of 
dangers; for the clamour of conſcience wil 
return and ſtrike the ſtouteſt heart with ter- 
ror and amazement. A ſedate and conſtant 
fortitude, eſpecially in adverſity of a , long 
continuance, can only be the effect of 
immoveable uprightneſs, and flow from the 
inward peaceful refiecRons of an Approving 
mind. Airlie ens en 
3dly, The wie man is Qcong apaioft fear, 
because, his confidence is in the divine all 
ſufficleney, love, and faithfulneßs. This I 
the reaſon our author giveth, chap, Au. 20 
For thei Lord ſhall be thy, confidence, and ſpl 
Lee thy foot from being taken, : No wonder 
they are at a loſs. in hazardous circa 
 who-know. of no ſuperior power to interpok : 
in their behalf, to avert evil, or over- rule i 
+to' a good iſſue. Chance and necel ity, a 
the cauſe of events, are the reſuge of igno⸗ 


rant minds, wilfully "ſhut and hardened 
againſt 
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againſt the knowledge of God, as the great sz nN. 


and wiſe governor of the world; but a 


refuge they are in the evil day. What com- — 


fort can any one have in looking to empty 
inſignificant werds (for really chance and 
neceſſity are no more) under the doubtful 
expectation of an overwhelming calamity ? 
But faith controuleth the fears of a religious 
mind, for it repreſenteth an intelligent, pow- 
erful, and gracious providence, as ſuperin- 
tending all affairs, and directing all events 
ireſiſtibly; it reſteth ſatisfied in infinite 
goodneſs, from which joyful hopes may be 
formed even in the laſt extremity; it reflect- 
eth comfortably on the experience which 
good men have had of God's favour, reliev- 
ing them, and giving an expected end to 
all their? troubles; for he hath been their 
dwellingtplare in all generations, as the 
Plalmiſt ſpeaketh; and efpecially, embra- 
cing the revelation God hath given, it re- 
lieth on his covenant with his people, in 
which are ſolemn promiſes ſufficient to ſup- 
port their ſpirits even in the laſt article of 
danger, ſuch as, that he will never leave nor 


forſake them ; be vill give grace and glory, 


and withhold no good thing from them that 
ws 9 ; and, that all things fhall 


H 3 y__ work 
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SERM. work together for end to them \that love 
IV. God. 


in 
— And as the foul of man, ns of its WW mn; 
ſpiritual nature and independence on the ne 
periſhing body, and of its natural defire of WW ;, 
= immortality, extendeth its preſaging views Ml ca! 
q to an eternal ſtate, and can never be tho- inc 
1 | roughly ſecure againſt fear, without ſome po 
: good proſpect of a future felicity ;, this is the Ml , ; 
; | compleat conſolatian and ſupport of the good | 
ö or the wiſe man; he rejoiceth i in the hope + 
of the glory of God, in the midſt of fur ge. 
rounding calamities; and when there is no the 
{ | hope of evaſion this r is not abated. the 
b Fob reſolved, therefore, that though Gul i, 
q ſhould flay him, yet be would truſt in bin; Ty 
f which, ſurely, muſt import an expectation WM ;... 
N of favour from him after death. The chri- I ne. 
q ſtian religion propoſeth this to us mor: as 
1 clearly, for our Lord - Jeſus;/Chriſt hat) 100 
i brought hfe and immortality 79 light througb the 
| the goſpel ; and therefore the very reaſon the Ml |. 
{ apoſtle giveth, why we faint not, thoug' | be: 
bl our outward man perifheth, is, becauſe We rell 
. look not at the things which are ſeen, but at. reli 
: the things which are not ſeen ; for the thing" joy 
which are ſeen are temporal, but the thing Wl 1 8 

cl are not ſeen are eternal. 


4 * What 
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What I have ſaid on this head, ſheweth SE RM. 


in a great meaſure the ſtrength of the wiſe IV. 
man againſt ſorrow, ſo that it will not be wo 


neceſſary to inſiſt upon it; we have no more 
to do than alter the ſcene, to transfer the 
calamities of life from the proſpect to the 
incumbency of them; and that which ſup- 
ports the mind againſt the one, will be alſo 
a relief againſt the other. 

The reaſons why afflicting occurences are 
often ſo ſhocking to men that life ſinketh un- 
der the burdenand pineth away in miſery, are, 
that we over-value the good things of which 
they deprive us; for in proportion to the affec- 
tion of deſire, ſo will the grief always be; 
and becauſe they are inflamed with an appre- 
henſion of God's wrath, and the conciouſ- 
neſs of guilt maketh them to be conſidered 
as penal inflictions of his juſtice, on which 
account deliverance is deſpaired of, Nay, 
the melancholy view of the mourner is 
lengthned out to the utmoſt duration of his 
being, that is, to eternity, Againſt all this, 
religious virtue is the ſovereign and univerſal 
relief; it repreſenteth a more ſubſtantial en- 
joyment to counterballance the preſent pain, a 
reconciled God and an approving conſcience, 
as 4 a perpetual ſpring of joy, and an eternal 

H 4 weight 


IT u. weight of glory to recompenſe the pain and 
IV. toil of the preſent ſtate, which are, in com- 
II Fam _ a' n Wee _ _ a mo- 
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ment. 

The e ares nd alitriontih in /the 
mind of a wiſe man reſtrain immoderate 
anger, which, as Solomon faith, reſteth in 
the boſom of fools, Eccleſ. vii. 9. He con- 
ſidereth the tranſports of paſſionate wrath 
as the impotence of the ſoul deſtroying it's 
peace; that no provocations or injuries which 
can be done to him in this world can affect 
his main intereſt; they appear to him very 
inconſiderable things while he enjoyeth ttan- 
quillity within, and believeth God is his 
friend, who can make even his enemies to 
to be at peace with him, can aſſwage their 
malice or controul it's moſt violent efforts, 
and whoſe loving kindneſs is a fund of ſu- 
perior conſolation, even better than life it- 
ſelf, beyond which the utmoſt rage of men 
cannot reach; and, finally, as the great rule 
by which he formeth his temper and con- 
duct is, the imitation of the Deity, he 
conſidereth that nothing is more godlike than 
to forgive nch and be kind to 877 un⸗ 
thankful and evil. 

But let us, next, - confider the Adee 


of religious Mien in delivering us- from 
3 the 


Wiſdom the Strength of the Mind. 
he ſy 
paſſions. The firſt J mentioned was igno- 


darkened that it cannot diſcern the way 
e ſhould chuſe, and form a juſt and deli- 
berate judgment of things, which certainly 
js a great unhappineſs. Now, it is the in- 


ppeneth the eyes, and ſetteth things before 
he mind in a clear and full view. The feſti- 
pony. f the Lord is ſure, making wiſe the 
imple, the commandment of the Lord is pure, 
nugbtening tbe eyes; Pſal. xix. 7, 8. What- 
ver difficulty there may appear in the paths 
of virtue to the corrupt and unexperienced, 
bey are all plain to him that undenſtandetb, 


to 
ir Nd 7 ight to them. that find knowledge. 
8, bro. vüi. 9. 5 There 1s an admirable fim- 


plicity in religion, and the highway of 
olineſs, as the prophet calleth it, Ja. xxxv. 


1 fool, ſball not err tberein. Whereas the 
engaged in them ſtill meeteth with one 
vith unprofitable projects, which only tend 


ge Nig. The way of the flothful man is an hedge 


aluable advantage of true wiſdom, that it 


g. is ſuch that the wayfaring man, though 
ways of fin are crooked and intricate, a man 
difficulty after another, and vexeth himſelf 


to involve him in farther trouble, Prov. xv. 
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mptorns of weakneſs arifing from the 8 ERM. 


IV. 


rance and confuſion ; the underſtanding 15 90 6 3 
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SERM. of \thorns, (and the caſe is ſame of other ſin. Ml and 
IV. ners wandering in the maze of errors) bu eth 
— the way f the righteous is plain. Solomon WM the 
faith, Ecceſ. ii. 14. A wiſe man's eyes are in «lv 

bis head, but a fool walketh in | darkneſ,, mei 
And again, chap. x. 2. 4 wiſe man's bear: Ml and 

is at his right=band, but a fool sis at hi: «nd 
left. The vicious diſtempered mind is like H. 

one without eyes in a rough road full of lity 
precipices ; irregular paſſions | miſlead the Na, 
underſtanding, ſo that it is at a loſs not know - be 

ing what hand to turn to in the greateſt ur. in 
gency of affairs, having forſaken the paths virt 

of truth and judgment. But the underſtand · ¶ and 

ing of the wiſe diſpaſſionate man is alway: 73 

a ready guide to him, directing his actie wo! 
Powers with promptneſs and dexterity. ty, 

In purſuance of this, the man of know · ¶ the 

ledge increaſeth ſtrength againſt irreſolution, Ml of 
unſteadineſs, and precipitancy ; his behavi-l V 
our is conſiſtent and uniform, becauſe it 2, 
conducted by one invariable principle. The Vun 
apoſtle repreſenteth it as the happy fruit oi ficu 

that perfection to which chriſtians arrive by bra: 

the goſpel miniſtration, that they are no mor fine 

lite | children toſſed to and fro, and carried gre 
about with every wind, Eph. iv. 17. As the im 


paſſions of men naturally make them fickle 
and 


Wiſdom the Strength of the Mind, roy 
1. and unſtable; true wiſdom, which conſiſt SRM. 
eth in the maſtery of the paſſions, muſt have Bens. 
n the contrary effect; and accordingly you wil >” 
in 8 always obſerve, that the moſt diſpaſſionate 
men are the moſt conſtant; for conſcience 
ir: and reaſon hold the ſovereignty in W 
end their voice is ſtill the fame, 
tke Again, as bodily ſtrength produceth fack- 
| of lity and chearfulneſs in action, he frong 
the nan rejoiceth to run bis race, which would 
. be a great oppreſſion to the weak; the ſtrong 
ur- in a religious ſenſe, that is, the wiſe and 
ach virtuous, run in the path of righteouſneſs, 
nd-· ¶ and do not faint, as the prophet ſpeaketh, 
rays bey wall and are not weary,” their good 


e works are performed with vigor and alacri- lf 
ty, and their hearts are enlarged to run in I 
on the of God's commandments; This effect 14 
ion, of wiſdom Solomon obſerveth, chap. iv. 12. Ws 
avi ben thou goeft, thy ſteps ſhall not be firditen- WF 
it b e, and uben thou runneſt, tbou ſhalt" not 10 j 
Thy fumble. As a man walking im a narrow dif- Wh 
it of ficult path, or labouring under an incum- 10 
e by brance to which his ſtrength” is unequal, 10060 
more findeth himſelf crampt and uneaſy, his pro- Wh! | 
ried ęreſs is ſlow and painful, fo the weak and 1619 
the imperfect in a religious ſenſe, preſſed dovyn | * 
15 by weights, W 42> > 1 
2 1 


168 Willow the Strength of the Mind. 
Stk, the fins which eaſily beſet them, do not run 
IV. che race which is ſet before them, but their 
— fteps'are ſtraitened and they often ſtumble, 
From theſe inconveniences wiſdom is the 
effectual relief; it eſtabliſheth and invigorateth 
the powers of the mind, it enableth the per- 
ſon indued with it, to attend his proper 
work with eaſe and ſatisfaction, and to con- 
tinue with patience in well- doing. 

And you may obſerve the text ſaith, the 
man of knowledge increaſeth ſtrength 
though the firſt entrance of it maketh 
great change in the condition and conduct 
of men, and from that time diſcretion begin- 
eth to preſerve and underſtanding to bech 
them, as our author obſerveth, chap. ii. 10. 11. 
yet it is not perfect at once, but by degree: 
grotveth up to maturity, and every ſtep we 
advance brings an additional ſtrength with 
all the comfortable conſequences of it, as 
"Fob faith, chap. xvii.” 9. The:righteous:ſhal 
Hold on his way, and they that have'clean hands 
beſtronger and ſtronger. That which com- 
pleteth the benefit af this ſpiritual ſtrength, is 
that the wiſe man is conſcious of it, and enjoy- 
eth itwith pleaſure; notthat he proudly valueth 
himſelf upon his ſtrength, or treats others with 


F Ponte wk con rg 3 ſuch 3 is far 
from 


fre 
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n from a wiſe man, his humility is a great $ERM. 
ir part of his religion and his ſtrength; but as IV. 
e. in the animal. nature a ſound conſtitution ana 
he vigor is felt by thoſe who poſſeſs it, and it 
th produceth eaſe and the more comfortable en- 
r-: boyment of life, whereas declining ſtrength | 
er is painful and burthenſome to itſelf; ſo the 
n- ſenſible fruition of it is inſeparable from a 

healthful ſtate of the mind, that is, eſta» 
he bliſhed virtue and integrity. 
h; Having given this account of ſtrength and 
1a WI weakneſs of mind, as they ariſe. from the 
at 
in- 


oppoſite cauſes of wiſdom, or the prevalence 

of irregular. affections and paſſions, let us 
ee apply it to ourſelves, and enquire carefully 
II. into the ſtate and temper of Oux minds. 
ee Certainly, the enquiry; is of great  impory 
we tance if we have it at heart to know whe- 
ith ther wiſdom hath enter ' d into our fouls, as 
as i Solomon. ſpeaketh, and what meaſure of it 
ball we have attained; And though to men un- 
nd accuſtomed to this exerciſe of communing 
with their on hearts,” as the Fſalmiſt calleth 
is, it, without vhich there can be no proficien- 
oy- ¶ ey in virtue, it may appear difficult, the diffi- 
rith I but engage ourſelves to a vigorous attention; 
-far I the objects of enquiry are not diſtant remote 
om things, but ſuch as are known by an inward 
con- 


- — k "A 


110 Wiſthm the Strength of the Mind. 
SYR M. conſciouſneſs ; and certainly it is reproachful 
IV. for a man to be a ſtranger to himſelf and to 
Sn hae puſh in his own mind. 
Let us, then, try what equanimity we 
make is the changes of life; do our ſpirit 
riſe and fall with every varying emergent 
Do our fears and hopes, our joys and ſor- 
rows, depend on the ſmiles and frowns af 
this world, ſo as in threatning or adverſe 
turns of providence, the underſtanding i 
darkened, the counſels are perplexed, courage 
faileth and refolution becometh unſtable ? if 
it be fo, the conftitution of the mind ; 
weak, and there is a great defect of wiſdom. 
As I am perſuaded every one who is ac- 
quainted with himſelf will find theſe ſymp- 
toms in a degree to be regretted, you may 
ſee what the cauſe is, and what” would-be 
the cure. Have we not juſt cauſe to 'bewiil 
the imperfection of our integrity and all the 
religious virtues? If by a vigorous zeal and 
conſtant diligence in them e were growing 
up from feeble infancy to tlie: ſtature of per- 
fect men, we ſhould find the advantage of it, 
in a preſence and tranquillity of mind eſta· 
bliſhed above the reach of time and chance. 
Security and confidence doth ſo naturally 
es. I from virtue) that n 'bath any 
iu ahl 
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Wiſdom the Strength of the Mind. 117 
aft ſenſe of the one is led to confider the 8 RR M. 
ther as its inſeparable attendant; accor- IV. 
ingly, ſome of the wiſer heathens have ex- 
e Nreſſed themſelves excellently on this ſubject, 

its nd one of their poets faith, concerning the 


+ {Wictuous man, That if the frame of nature 
1. Neere diſſolved, he would meet its ruins un- 
of {Wc rrified. But our divine religion explain- 
rech the confidence of a good man very fully, 


d ſheweth the true grounds of it, which 
re ſo firm and fo clear, that it ĩs unworthy 
a chriſtian, of his privileges, his charac- 
er, and the vocation where with he is called, 
ot to retain his confidence, and the rejcicing 
bis hope, ftedſaſt to the eng 
One would think it ſufficient to recom». 
ireth ſuch confidence and ſecurity, of mind 
lich is ſo very deſuable in our preſent 
tate, a ſtate of diſcipline and trial, wherein 
here is much vanity and vexation of ſpirit; 
nd, as Salamon obſerveth, God hath wiſely 
yen travel and grief. to tho children of men, 
5 a part of their portion under the ſun. But 
ill let us remember there is no other fours 
ation upon which we can be ſtrong, in 
he ſenſe of the text, or attain to firmneſs 
ad ſerenity. of mind, but wiſdom, or the 
practice 


112 Wiſdom the Strength of the Mind, 
SERM, practice of pure undefiled religion. Ther 
IV. are very different courſes taken by men w Pe 
v—Y ſupport themſelves againſt the viciſſitudes a 
time, and the fears and ſorrows which they)! 
occaſion; ſome have recourſe to ſcheme “ 

and projects of their own, in order to ob”? 

tain reſt :. If this or the other deſign wer: 
accompliſhed, and ſuch an affair . ſettled 

then they are ſecure: But as it is altogether 
uncertain, whether they ſhall ever obtain 

their end; ſo if they did obtain it, they may 

be never the nearer tranquillity; for the ſtat 

of human affairs always is and muſt be 

our own devices, or any imagined outward 
circumſtances, is intirely groundleſs. 5% 

mon maketh a compariſon between wiſdon 

and money, as a defence, Eccleſ. vii. 12 

and he acknowledgeth they may be both ſ 
called. But though money ſometimes is 
means of ſafety to the proprietor, it all 
ſometimes expoſeth him to miſchief an 
danger; but the excellency of knowledge 

faith our author, is, that in all events 
giveth life, to them that have it. In pat 

ence, confidence in God, reſignation to l 

will, contracting our deſires to the things 

this world, and the other branches of rel 

| $10 
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gious virtue, is our only ſolid peace, as the Sx x M4, 
prophet having reproved the Fes for their IV. 
vain confidence in 
telleth them, T/a:ah 
and reſt ye ſhall be 
confidence ſpall be your ftrength k 


Egypt for their ſafety, vx 
Javed; in quietneſs and 
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conſciouſneſs of his own integrity. Another 
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PROVERBS VIII. 35. 


Whoſo findeth me findeth life, and ſhall obtain 
1 of the Lord. bs 


HAVE, in didcourliing: rok Governl al pal 
ſages of this book, conſidered ſome of 
the arguments by which the wiſe man re- 
commendeth religious virtue under the che 
racter of wiſdom, ſuch as the excellency of 
its ways, the pleaſantneſs of them, and that 
ſecurity and confidence which ariſeth in the 
mind of a wiſe or a good man, from the 


very ſtrong argument is contained in the 
text, that whoſo findeth wiſdom findeth he, 
and fhall obtain favour of the Lord. I do 
not think that life here is to be underſtodd 
m ſo narrow a ſenſe as to mean only, or 
principally, the continuance of this preſent 
life; though there are other declarations of 
Solomon 


N 
- 


The Favour of God obtained by Wiſdom: 119 
Solomon in this book, which muſt be ſo in- SE AM. 
terpreted, as chap, hr. 7. By me-thy das V. 
ſcall be multiplied, and the years of thy life ts 2 
ſball be increaſed,” And chap. x. 27. The 
fear of the Lord prolengeth days, but the 
years of the wicked ſhall be ſhortened. Yet, 

_ WH confidering that life in this text js not ſo 
limited, that often in ſcripture it hath a 
larger fignification, and that the words ad- 
ded to explain this advantage of wiſdom, 
and ſhew the true cauſe of it, namely, ob- 
taining favour of the Lord, leads us to more 
af. important and durable effects than the meer 
ol lengthening out our preſent ſtate of exiſt- 
re- Nence: Conſidering. all this, I ſay, it ſeem- 
ha WY © reaſonable by life to underſtand that 
- of MW which indeed is better, and for which life, in 
hat the firft and more obvious ſenſe, is only va- 
the WI luable, that is, bappineſs ; and fo it muſt be 
the taken in that ſaying of our Saviour, Luke. 
her MI xii. 5. The Hife of a man (or his enjoyment 
the and felicity) doth not conf? in the abundance 
fe, the things which he poſſeſſeth. - The in- 
| do tention of this text, then, is to repreſent a 
odd very great bleſſedneſs to good men, whether. 
| or in the preſent 6r a future tate, annexed to 
ſent MW wiſdom or religious virtue, in conſequence 
s of Wo! their obtaining God's favour, 
Non 1 2 The 


11 


116 The Favour of God obtained by Wi 1ſdom, 
S ERM. The great creator of all things hath ſo 
V. framed the human nature, that very impor- 
unt conſequences in the molt ſenſible man- 
ner affecting us, neceſſarily reſult from our 
own diſpoſitions, and our courſe of action, 
which ſhould reaſonably determine us to 
chuſe moral good, and eſchew evil. And 

this evidently ſheweth that man was' made 

for virtue, fince by his conſtitution he can- 
not be happy without it; as in the other 
parts of the creation, Rall the obvious rela- ; 

tions and uſes of creatures, we infer the Al- 
mighty Maker's counſel and deſign. But 
ſeeing we are capable of knowing him as 

the free and intelligent ruler of the world, 

and of apprehending his favour and diſples- 

ſure towards us according to our works, 
whether this be diſcovered by the principle 

of natural religion, or the poſitive deelara- 

tions of his word; thence diſtin and very 
ſtrong arguments are drawn, which ſhould 
induce us to chuſe the good, and refuſe the 
evil; for they repreſent him as a lawgiver, 
whoſe precepts claim the reſpec of his ſub- 
jects, as they are enforced by the promiſes 
and threatenings of one who is able to fave 

and to deſtroy. Solomon telleth us, chap. 


XXiy, I 14. that when we have gs the know: i 1 
ledor i * 


The Favonr of God obtained by Wiſdom. 117 
kedge of wiſdom; there ſhall be a reward, and SE RM: 
our expettation ſhall not be cut off. But here V. 
he aſcertaineth the reward, and mentioneth 


particularly what I is, namely, the n 
of the Lord. en, Wi 


Firſt, Endeavour | to ns how. ent, Hom 


5 ſubſtantial and comprehenſive a Meg | 
_ ere !! 

4 Secondly, The. title · which wiſdom, or meld 

1. gious virtue giveth to it; or upon what 

* ground we may expect, according to 

1 the declaration in the text, that if we 

10 Fd yikiom; we. ſhall grain he favour 
5 the Lende RA gs | 

* Riß, To. how: how: great, Fark ſubſtan- 

"i tial and comprehenſive a felicity this ĩs. And 


one would. think it will be cafily allowed, if 
we conſider our moſt obvious notions of the | 
Deity; that idea which all his works, and | 
more: particularly the holy ſcripture, give us Wis 
of him, as a being infinitely perfect and all- li! f 
ſufficient, the fountain of life and of haps ik 
pineſs. We judge of the importance of any i 
perſon's favour, and of the ſecurity and ad- 
vantage which may ariſe to ourſelves from 
it, by his power and capacity. The defire | 
I 3 even | 


118 The Ribour of God obracntd by Wiſdom. 
SRM . even of apoor man ix his Hindneſs, and ought 
V. tobe grate fully acknowledged; but one cannot 
om ſuch hopes from it, as from the friend- 
ſhip of the great, whoſe exalted condition 
putteth many things in their power-to-give, 
which we eſteem good for us. Now, if God 
hath the ſypreme | and abſolute dominion 

over all things; if, as the Pſalmiſt "ſaith, 
Pſal. xxxiii. 9. He ſpake and it wal done, 
he commanded and it flood fa. And verſ: 
11. The tounſel of the Lord fundeth for ever, 
the thoughts of his herr to all grneratim. 
Then that muſt be à juſt inference, ver. 12, 
_ Bleſſed it the' nation whit God Is the Lord, 
and the people whom he hath choſen for bit 

own inheritance. It is impoſtible his favou- 
rites ſhould Be unhappy, becauſe he meither 
. wanteth power to effect hat his good - wil 
inclineth to, nor wiſdom to controve the 
beſt method for their ſafety: and advantage, 
The account, therefore, which the: ſaints: in 
ſeripture give of what they call their por: can 

tion, the happineſs they chuſe, in which al I ti 
their deſires and hopes center; as in op 
ſnion to the very different) choices made b/ 
others the accounts, I ſay, are very ſhoſt 
indeed, but very full; the light of God“ 
. His — his loving- Rind- 


1 nels. 


— ä = 8 FA = 
——— : = — = = 
Coe . - u_—_ —— — * 7 
. 
Jo — K 
- — * a 0 a 


— —— 
— >. 
—— — — 


So. 
— * * 8 
— : 


9 » 
0 
J 
1 
4 
«1 

' 

= 
« 4 


The Favour of God obtained by Wiſdom. 


d. called he favaur of the Lond., 
on men regard as che All of their feliity : I 
ve, chey <2jop, it, there is nothing wanting to 
o chem; if they be deprived of it, there is no- 
on ching can ſupply its place, or affard any true 
td. conſolation. Thoſe who are ſo unhappy, 
„ or ther fo fooliſh, as to neglect this chief 
good, dill, however, as their nature unalt- 
cably determineth them, intent upon happi- 
neſs, fall into a great varięty of purſuits; 
they ſay. Abo will ſbew us any god, Pal. 
iv, 6. Though there are objects ſuitable 10 
the inclinations God hath planted in our na- 
ture, and in conferring them upon us the 
liberality of his providence appeareth; yet 
even ſuppoſing them ſought after, and en- 
joyed without ſin, they come ſhort of being 
degree, and in the duration of them. They 
cannot yield ſolid contentment and ſatitfap- 
tion to the mind of man, becauſe they. are 
too low: in their kind for its high capacity: 
and they are of a periſhing nature ; pleaſure 
is but fer a ſeaſon, honour only an empty 
{hadow ; nothing can be more variable and 
nd- ¶ uncertain than it is; and riches mate them- 
„„ ſelves 


bi WM acts. - Theſe terms are equivalent, and all SER, 


* mean the ſame thing which in my text is V. 
800 


120 


SERM, ſelves: wings, and. flee ras an eagle toward, 
V. heaven. But the favour of God is a ſove- 


— 


moſt diſtreſſed ſituation of affairs; of which 
we have a remarkable example in the hiſtory 
of Jacob's returning from the land of Syria 


able number, and his ſubitance likewiſe en- 
creaſed in a painful ſervice, indeed under: 
long oppreſſion, ſo as to draw upon him the 


from whom he eſcaped with difficulty, 
new and a greater danger meeteth him from 
his brother, with whom he had parted on 
ill terms, and e 
effects of his reſentment againſt himſelf and 
his defenceleſs family. In this great extre- 
mity, having made the beſt diſpoſitions he 
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reign good, and never-failing foundation of 
hope, and ſpring of comfort; it 'extendeth 
to all poſſible caſes; and is a ſupport in the 


When his family had grown to a confider- 


envy and diſcontent of his father-in-law, 


xpected now the deſtrutive 


could for ſaving at leaſt ſome of his houſe- 


hold, laſt of all, he betook himſelf to prayer, c 
the earneſtneſs and importunity of which ö Y! 
repreſented by an angel's wreſtling with him © 
in the likeneſs of a man, and the reſult was, ©” 
that he obtained a bleſſing; that is, the pro- If 
miſe of God's ſpecial favour, which had 

been made to . and Jaac, was re- # 
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. The Favour of God obtained by Wiſdom. T21 
rd newed to him. There is no mention of 8 ER N 
any particular promiſe with reſpect to'the V. 
preſent. exigency in anſwer to his prayers, 
that is, that he ſhould eſcape from Eſau; 
and there was no need of any, th the favour 
of God is in all events ſufficient for his ſer- 
vants, their rock and refuge in every article 
| of danger; when that foundation is once 
laid, and an intereſt in the loving-kindneſs 
of their God aſcertained to them, they are 
fully ſatisfied, and reaſon with themſelves in 
this manner; let the appearances. be ever ſo 
diſmal and ſhocking, our God is able to de- 
liver us 3 but if he has thought fit to appoint 
otherwiſe, and that the preſent danger muſt 
put an end to life, Rill, we are ſafe, his fa- 
your reacheth beyond the line of life, and 
maketh death itſelf our gain. Such hope 
had thoſe. glorious confeſſors for the true re- 
ligion, Shadrach, Maſtach, and Abeduego, 
when doomed to a fiery furnace by Nebu- 
chadneggar, and their hope inſpired them 
with heroic reſolution, Dan. iii. 16. They 
anſwered, and ſaid, O Nebuchadnez2ar,, we 
are not careful to 1 thee in this matter. 
If it be ſo, gur God, whom ue ſerve, is able 
to deliver us from the burning, fiery furnace, 
aud be will deliver us We of thy band, O 
king, 


- 
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Sen, ling. But if not, be it known unto thee, O 
2 king, uur will not ſer ue thy gods, 2 
ttbe golden image which eee 
N n * 30 mit 162 


4 — Place, To — the title which 
wiſdom or religious virtue giveth to the fa- 
vour of God, or upon what grounds we 
may expect, according to the declaration in 
the text, that if we find wiſdom, we ſhall ob- 
tain favour of the Lord. As Iſhewed before, 
that the perfection of felicity, and the great 
neſs of the reward, imported in the favour of 
God, is juſtly inferred from his glorious natu- 
ral excellencies, his abſolute dominion and 
power over all things; ſo that the wiſe, that 
is, the virtuous and the good, are intitled to 
his favour, may be juſtly argued from his 
moral attributes. We muſt neceſſarily fup- 
pole” that the Supreme Being is infinitely 
good, righteous, and true, and that he ex- 
erciſeth theſe perfoctions in the government 
of his reaſonable creatures. This is proved 

in the fame manner as the exiſtence of God, 


and his other attributes, that is, by arguing 
from effects to their cauſes, from the exer- ¶ ney 
ciſe of powers and principles to their being; I nif 
and from this moſt certain truth, that & tice 

rea | 
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Oral and abſolute excellencies muſt belong to Sz KM. 
hid the infinite, unoriginated, and independent V. 

I cauſe of all things. Every conſiderate per- — 
ſon will find himſelf obliged to acknowledge 
that the moral attributes are real and abſo- 
lute excellencies, moſt juſtly and worthily 
therefore aſcribed to the infinitely perfect 
Being. Beſides, this muſt be allowed to be 
the foundation of true religion, and, there 
fore, hath been univerſally acknowledged 
wherever it was profeſſed or practiſed; for 
how can men do any thing that is good out 
of a regard to the Deity, which is the very 
meaning of religion, unleſs they firſt believe 
him to be good, and a lover of virtue? 

And, indeed, the greateſt corruptions of 
religion and morality have taken their riſe 
from wrong notions of God. What wonder 
is it, if the worſhippers are miſled to cru- 
ety, laſciviouſneſs, and ambition, if it be 
onee believed that the objects of worſhip 
themſelves are of the ſame diſpoſitions, and 
that wicked practices are agreeable to them: 
But if, on the contrary, we are fully con- 
vinced that God is perfectly holy, juſt, be- 
nevolent, and faithful, then we are fur- 
niſhed with' the Arongeſt "motives to prac- 
lice, and 70 think on the things which are 


pure, 
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| SERM. pure, and true, and honeſt, and virtuous, 
V. becauſe we are ſure theſe things are approved 
ds by him. What the ſcriptute declareth on 
this ſubje& is perfectly agreeable to reaſon, 
for it celebrateth the holineſs and the juſtice 
of God, eſpecially as manifgſted in the di. 
ſtinction he maketh between good and bad 
men, Pſal. xi. 5, 6, 7. The Lord trieth the 
righteous, but the wicked and bim that Ioveth 
violence bis ſoul hateth. Upon the wicked b 
foall rain ſnares, fire, and brimſtone, ani 
an horrible tempeſt ; this ſhall be the portim 
of their cup. For the righteous Lord lovith 
righteouſneſs, his countenance doth behili 
the upright, And elſewhere we are taught, 
that becauſe he is holy therefore he delight 
eth in holineſs, he hateth ſin, and the evil 
and the vicious are an abomination to him. 
But this is ſo evident, I need not ſpend 
time in endeavouring to illuſtrate it. I hal, 
therefore, apply myſelf to the conſideration 
of an obvious obbjection taken from the 
promiſcuous adminiſtration of things in this WM ceſt 
world. How doth. it appear that the wiſe In v 
and virtuous obtain favour of the Lord, ſince I f 
his providence doth not diſtinguiſh them by Wa \ 
marks of favour; but, by the confeſſion of i wil 
the ſacred writers themſelves, they are in & 
bad 
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live or hatred by all that is before him. All 


things come alike to all; there is one event to 


and to the clean, and to the unclean ; to him 
that ſacrificeth, and to him that ſacrificeth not 3 
ais the good, ſo is the ſinner, and be that ſweareth, 


Ws be that feareth an oath. Nay, it is often 


found in experience, that when wickedneſs is 


py, the moſt eminently religious ſuffer cruel 
perſecution ; the apoſtles were ſet forth as 
examples ſuffering all manner of adverſity 


of all things, and the filth of the world. 
This objection hath been often advanced 
zgainſt the equity and wiſdom of provi- 
dence, and as ſeeming to prove that the 
affairs of this world are under no intelligent 


ceſſity ; and taking it in its whole compaſs, 
it would require a large conſideration ; but 


a view to the 


the 


2 


the righteous and to the wicked, to the good, 


triumphant, and the proud are counted hap- 


and tribulations, counted the off-ſcourings 


direction, but left to blind chance or = | 


[ ſhall at preſent only examine it with 
point before us, that is, T 
will ſhew that it is wt concluſive againſt ] 


125 
bad a condition with reſpect to the affairs of SER M, 
this life as the wicked ? Eccleſ. ix. 1, 2. The 
righteous, and the wiſe, and their works, 
are in the hand of God; no man knoueth 


. 
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Sx & M, the doctrine of the text, that the wiſe, or to 
Þ the religious, obtain favour of the Lord. cie 
And in the firſt place, it is to be obſerved, I lin 
thaf_the preſent ſtate is appointed by the 
wiſdom of God to be a ſtate of diſcipline, 
and improvement, wherein, as all men are 
imperfect in a moral ſenſe, ſo is their con- 
dition with reſpect to happineſs, mixed and 
imperfect; a great deal of what is generally 
_ accounted affliction ſuch as the inferiority of i 
ſome men to others in reſpect to the advan- 
tages of nature and outward eſtate, a mean 
birth, a weak conſtitution of body, poverty, 
and other things of a like nature; a great 
deal of this, I ſay, might be reſolved into 
the mere ſovereignty of the divine dominion. 
There is a vaſt variety in the works of God 
even which we ſee; the very kinds of them 
cannot be numbered, and herein doth his 
greatneſs and his wiſdom appear. Now, 
ſurely in diſpoſing the ſeveral parts of his 
creation, in. ſettling the order of his king- 
dom, and aſſigning their different ſtations to 
the ſubjects of his providential rule, the great 
Creator and Governor is not accountable to 
any of his creatures; he doth whatever 
pleaſeth him, and who can ſay, What doſt 
thou? Will a man complain that he-was not 


made an angel, or a brute that it is not raiſed 
to 
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to the dignity of a man? So in the ſame ſpe- Sx RM. 


cies, as there is wiſely appointed an inequa- V. 
lity, we need go no farther than the ame 


ſovereign © freedom of - providence as the 


cauſe of it, without any confideration of 
merit in the creatures. In a 
the apoſtle faith, 2 Tim. ij. 20. There are. 
wſels of gold and filver, alſo f 19d and 


earth; ſome to honour, and ſome to difhondiur. 


But, indeed, the beſt men have ſin enough 


to juſtify all the ſeverity they meet with. If 


the moral attributes of God require that a 
very important diſtinction ſhould be made 
between bad and good men, which laſt cha- 


rater really means no more than the fincere- 
ly though in perfectly religious, it is reaſor- 


able to expect there ſhould be a differenee 
between the latter and the perfectly inno- 


cent; and ſince there is not a juſt man that 


liveth upon the earth and finneth not, the 
providence of God is ſufficiently vindicated 
in appointing to all men vexation, and tra- 


vel, and grief, under the fun ; which, how 
ever, when the whole of our exiſtence and 
t intereſts are taken into 


our moſt 1 


conſideration, may well be called a light 
affliction, and but for a moment. Here it 
6 that God wifreth the fanlts of his children 


with 


great houſe, as 


128 
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SERM. with rods, and . ther fins with chaſtiſement, 


yet without taking away bis loving. kinaneſs 


— om them, Pſal. 02 3 3. but ſtill, they will 


acknowledge they are puniſhed far leſs than 
their iniquities deſerve; nay, very often the 
ſuffering and afflicting infirmities of men, 
even of good men, are the natural as well 
as penal conſequences of their ſin; and, 
ſurely, it is not reaſonable to expect that the 
nature and conſtitution of things ſhould be 
altered to exempt them from troubles which 
they well deſerve. 

2dly, The ſufferings. of good men in the 
preſent ſtate may be conſidered as trials; fo 
the ſcripture repreſenteth them; and it is 
very conſiſtent with the favour of God to his 
ſervants that he ſhould try them in order to 
their growth in virtue, and ſo becoming ſtil 
more the objects of his favour, We ought 
to be ſenſible that religion is the higheſt per- 
fection, and continuance and growth in it 
the nobleſt enjoyment we are capable of in 
this world, as well as that it is a reaſonable 
ſervice; and, therefore, the methods of 
providetice towards us which have a ten- 
fency to the increaſe of virtue are to be ac- 
counted tokens of God's favour rather than 


objections againſt i it, Rev, in. 19. Feeding 
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„IT love, I rebuke and chaſten. On this ac- I R Me 


) Wl count it is that chriſtians are reconciled to 
their preſent ſuffering, and even glory in their 
n tribulations, becauſe they know that fribula- 
tion worketh patience, and patience experi- 
ence, and experience hope, Rom. v. 3. The 
ea poſtle James thetefore exhorts chriſtians fo 
count it all joy when they fall into divers tempta- 
tions, knowing that the trial of their faith 
wirketh patience, James i. 2. and St. Peter, 
1 Ep. i. 6, 7. faith to the perſecuted chri- 
ſtan Jews, Te greatly rejoice, though now 


4 for a ſeaſon, if need be, ye are in heavineſs 
' , WY through manifold temprations ; that the trial 
= of your faith, being much more precious than 
120 of gold which periſheth, though it be tried by 
js the fire, may be found to praiſe, and honour, 
IF and glory, As God intended that ſome of his 
n rants ſhould, for his honour, and pro- 
mY moting the intereſt of truth and pure reli- 
i gion, be rare examples of thoſe virtues which 
1 eſpecially ſhine in tribulation, a as patience, 


fortitude, meekneſs, and charity; and in- 
tended for them a great reward, it was fit he 
ſhould appoint for them a proper ſcene 
wherein thoſe virtues might be 
diſplayed, that is, infirmities, reproaches, 
perſecutions, and diſtreſſes. 
You. Bl _ K But, 


/ 
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* But, in the third place, the perfectly a 
fying anſwer to the objection, is, that tha Pe: 
greateſt diſtinction between good and bad: MF” 
men is to be made in another ſtate ; and 
then the reward of the righteous will be ſo 
complete as to make amends for all their 

toils and ſorrows in this world, It is con- 

ſiſtent with the greateſt love of God to ſub- 
ject his creatures, even though perfectly in- 
nocent, to very grievous ſufferings, when he 
not only hath it in his power, but hath ac- 
tually purpoſed and declared it, that he will 

recompenſe them ſufficiently by a propor- be þ 

tionably greater felicity afterwards. The 

moſt glorious example of this is our Lord 

Jeſus Chriſt, who though holy, harmleſs, and 

undefiled, and ſeparate from finners, ſuffered 

unutterable griefs, yet without any diminu- 
tion of the Father's love to him, which 
abundantly ſhewed itſelf in the fulneſs of 
joy that followed, and his exaltion at the 
right-hand of the majeſty en high. Thus Iz 
although good men are obnoxious to many | 
calamities in life, it doth not follow, that 
therefore they have not obtained favour of 

the Lord, becauſe the favour of the Lord is N W 

not a principle which exerteth itſelf neceſ - Nidenc 

* but freely, and the manifeſtations of it i 


are 


3 


* 
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are directed by wiſdom, chooſing the beſt 8 ERM. 
ime, and the beſt manner for N the V+ 
objects of it happy. KS, FRY 
Hitherto I have gone no further, except 

n mentioning the example of Chrift, than 

eaſon itſelf and the principles of natural reli- 

ion will direct us. It muſt be confeſſed 

hey leave clouds and darkneſs upon the fu- 

re ſtate, yet not without ſtrong though 1 
general intimations of an hereafter, and of a 9 
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tribution to come, which have wonder- 
ly ſupported ſome great men, even among 
he heathens, in the laſt extremity, and the ih 
ronies of death itſelf. But, now, our i 
ord Jeſus Chriſt hath aboliſhed death, and q 
ght life and immortality to light, through 0 
e go pe l; the way is opened into the Holieſt 1 
f all, into heaven itſelf by his blood, fo 15 
at we have clear and full aſſurance, that 
e who findeth wiſdom ſhall obtain fa- 1 
dur of the Lord; for he ſhall obtain the | 3 
leritance, incorruptible, undefiled, and that 
Verb not away; that crown of glory, and 
righteouſneſs, which the righteous judge 
ath promiſed to them who love his appear- 

„ which is the beſt and moſt complete 
lee um ep WI mene nn 8 0055 


SH 


"©; 2 Iles 


| The Pavour of God obtained by Wiſdom. 133 
my redeemer liveth, and that be ſhall fland SER N. 
for 4. the latter day upon the earth; and Hough V. 
e ter my ſein worms deſtroy this body, Jet in 

my fleſh. ſhall T ſee God, Job xixk. 25. It is 
| reaſonable to think that Solomon alſo uffflet- 
aal food it, and that he had it in his view 
when he ſpoke of the favour of the Lord as 
the full reward of wiſdom. + 

But however that be, what will wol 
obviouſly. occur to a chriſtian's thoughts, as 
the compleat reward of religion, and the 
perfect enjoyment of God's favour, afe thoſe 
things promiſed in the. goſpel, which eye 
bath not ſeen; nor ear heard, nor have entered 
into the heart of man, which God hath laid 
up for them. that leve bim. Let us then, my 
brethren, meditate on thoſe excellent deſcrip- 
tions which the inſpired writers give us of 
the future ſtate. They not only aſſure us 
that if wre be fedfaſt and immoveable, ahvays 
abounding in the work of the Lord, ur labour 
all not be in vain; and that in dag time 
we ſhall reab, if ade fains not: They not 
only repreſent the ſtate of the ſaints after 
death, as perfectly free from æll uneaſineſs, 
which is the negative part, yet abſolutely 
neceffary to felicity, there ſball be no more 
* or thirſt, no more Sorrow, and ſigh- 
K 3 1 ing. « 
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SxRNI. ing, uo more pain; they not only repreſen 
V. it in ſuch general terms as ſhew it to be en. 
+ ev ceeding glorious and happy, as when iti 


ſet forth under the notion of a kingdom, 
crown, a royal palace, and building of God; 
but they explain the particular ingredient 
which, to a ſerious compoſed mind, muf 
appear the nobleſt enjoyments that a ration 
nature is capable of, ſuch as the ſociety d 
angels, and the perfected ſpirits of the juſ, 
an entire deliverance from temptation and 
fin, the perfection of knowledge and d 
charity, being like God, and ſeeing him a 
he is; and all the bleſſed exerciſes and fru 
tions of the ſoul not to ſuffer any abatement 
by its re-union with the body, which in 
the preſent ſtate lays ſuch weight upon it, 
and cramps its aſpiring powers, but as con- 
ſummated, rather, at the reſurrection; the 
body then immortal, and ſpiritual, faſhioned 
like unto the glorious body of Feſus Chrif, 
being every way a well qualified companion 
to the mind in all its high entertainments, 
and ſo to continue through all eternity, We 
may conſider, at the ſame time, the ſtrong 
aſſurances God hath given his ſervants for 
the confirmation of their faith and hope; 
not only we have his faithful word to rely 
3 bY * 
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on, but, as the apoſtle faith, Heb. vi. 17, 18. S ERM. 
Being willing more abundantly to ſhew unto V. 
the heirs of promiſe the immutability of his 
counſel, he confirmed it by an oath ; that by 

two immutable things, in which it 1 impolſi- 

ble for God to lye, we might have ſtrong con- 
folation, who have fled for refuge to my hold 

on the bope ſet before us. 
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1 ſhall now, in SIG only make 
two practical reflections on what hath been 
ſaid. Firſt, we may ſee what is the nobleſt 
end of life, the worthieſt of our affections, 
our choice, and of our moſt diligent and 
conſtant endeavours, that we may attain it. 
If life be in the favour of God, if bis loving- 
kindneſs be better than life, and imports in it 
ſo many and great bleſſings, then it is cer- 
tainly reaſonable for us to purſue it by all 
| methods in our power, and in preference 
to all other things. Men can never be juſ- 
tified to themſelves, nor have inward peace 
in ſuch a wrong choice and courſe of ation, 
as ſeeking thoſe things which are mean and 
unworthy, in compariſon, and neglecting that 
which muſt appear to themſelves beſt, Thus 
the prophet preſſeth ſinners, and it might 
be thought any one would eaſily apprehend 


K 4 the 
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| Szx che juſtneſß and the force of his reaſoning, 
V. Taiahlv.2, z. Wherefore do ye ſpend. your 
— money for that which is not bread ? and your 


labour for that which fatisfieth nat? Hearken 
diligentiy unto me, and eat ye that which is 
good, and let your ſoul delight itſelf in fat- 
neſs ; incline your ear to me, and come ; hear, 
and your ſoul ſhall live. And, to the ſame 
purpoſe,” our Saviour, John vi. 27. Labour 
not for the meat which periſbeth, but for 
that which endureth to everlaſiing life; which 
the Son ef: Man ſhall give unto you, for him 
bath God the Father ſealed. It is very ſtrange 
that human. nature ſhould be ſo infatuated, 
ſo loſt to its true intereſt, and the proper 
uſe of its higher powers, as to be led en- 
tirely by ſenſe, and give itſelf up to the di- 


rection of appetites and paſſions; which up- 


on the leaſt conſideration muſt appear to be 
the lower part, and far from the principal 
end of our being. Vet ſo it is, that many 
men, even chriſtians, are governed by their 
brutiſh+ inclinations, and aim at nothing 
higher than gratifying them: But beſides 
that this is moſt unreaſonable and un wor- 
thy of men, it is directly contrary to the 
profeſſion of religion, the proper end of 
witch is to obtain the favour of the Nord. 


2dly, 
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2dly, The way to obtain this end is plain- Sz RM. 


y marked out to us in ſcripture, particularly 


nd thoughtleſneſs if we miſtake it. duppo- 
ing men to have a general perſuaſion that the 
fvour of God is of the greateſt conſequence 


It, yet ſtill an attachment to their ſins miſ- 
ads them another way, that is, they flat- 
ter themſelves that it is poſſible to obtain it 
yithout reforming their lives. How many 
re there who preſume in their hearts that 
they are the favourites of God, though they 
go on in their ſinful courſes, and harden 
hemſelves more and more in their vices ? 
To what cauſe can this be attributed, or 
what are the pretences by which men pro- 
feſſing religion thus fatally deceive them- 
ſelres? Indeed the very profeſſion of reli- 
gion itſelf deceives them, though it is very 
lurprizing that it ſhould. Thus the Jews, 
becauſe they were the people of God, in 
covenant with him, the poſterity of Abra- 
bam, and of Tſrael, and becauſe they con- 
ſtantly performed the outward rites of wor- 
ſhip which he appointed, therefore imagined 
they were in a good ſtate towards God; 
though the prophets often repreſented to 

| them 


n this Text; and it is: very inexcuſable folly 8 


to them, and they cannot be happy without 
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'Sxr M. them the vanity of ſuch pretences, which 


V. 


monſtrating that God had no regard to them. 


The Favour of God obtained by Wiſdom. 
were refuted by many plain inſtances de. 


Their own hiſtory ſhewed that though h: 
brought their fathers out of Egypt with! 
ſtrong hand, and they did eat ſpiritual meat, 
and drank ſpiritual drink, yet with many oſ 
them he was not well pleaſed, He afterward; 
forſook Shilob, the tent which he place 
with men; and the ark of the covenant in 
which they truſted for their defence, wx 
taken into captivity, the temple itſelf wa 
burned ; and the laſt fatal cataſtrophe of the 
Fewtſh nation demonſtrated that the favour 
of God is not annexed to the greateſt out- 
ward privileges, ſince even they may come 
ſhort of it, whoſe are the fathers, and ti: 
giving of the Laws, and the ſervice of Gd, 
and the promiſes. After ſuch example, 
ſhall we vainly imagine that any external 
privileges, profeſſions, or acts of devotion, 
will entitle us to the divine acceptance ? Our 
bleſſed Saviour hath taken much pains to 
guard his diſciples againſt ſuch a pernicious 
error; he hath expreſily aſſured us, that if 
we ſhould ſay to him at the laſt day, have 
we not eaten and drank in thy preſence, pro- 
phefied in thy name, and in thy name have cal 

out 
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out devils, and in thy name have done many S RR mw. 
wonderful works ? His anſwer will be, Jae- V. 
ver knew you, depart from me, ye that * Ng 
iniquity, Mat. vii. 22, 
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Length of days is in her right-hand, and in Wl * 
ber left-hand riches and honour, J 
SRE RM. K TAN and great are the advantage if t! 
VI. vhich Solomon attributeth to wiſdom tk 
or religious virtue, thereby recommending Wl 2! 
it to our choice. It muſt be acknowledged WI o 
that thoſe mentioned in the text are of the t! 
loweſt kind, and fo they will always appear WW { 
to a mind well inſtructed, and which hath e 

à true taſte of real excellence. The plea- 
ſures of ſelf- approbation, the inward tran- Pp 
quillity of foul, which ariſeth from the teſti- WW r 
mony of an unreproaching heart, ſupporting 
it in all events, and a ſenſe of the favour of 
God, are enjoyments of a far ſuperior na- WM « 
ture, as well as more durable, than the t 
| longeſt, and moſt proſperous, and honour- I 
able life which can be hoped for in this 


He world, 


Long-Liſe, Riches, and Honour, &c. 


world. Yet, ſince length of days, riches, 8 ERM. 
and honour, are inſiſted on by the inſpired VI. 


writers as the effects of * it will be 
very proper for us to conſider them in that 
view; and we ſhall find that, at leaſt, reli- 
gion hath not, generally ſpeaking, ſuch a 
endency to diftreſs, miſery, and diſhonour, 
even in this life ; and, on the contrary, that 
irreligion and wickedne!! is not ſuch a ſure 
way to become rich and great, as many are 
apt to imagine, who, it is certain, govern 
themſelves by ſentiments entirely oppoſite to 


thoſe of Solomon; and the very reaſon why. - 


they chuſe the ways of injuſtice, diſhoneſty, 


and vice, is, becauſe, poſtponing the concerns 5 


of their ſouls and of eternity, they hope 
thereby to ſecure and to promote their pre- 
ſent intereſts, which are higher in their 
eſteem. 

To explain the doctrine of the text, gs 
prevent miſtaken notions concerning it, I 


muſt obſerve that there is a great difference 


between the Old Teſtament and the New, 


with reſpect to the motives by which religi- 


ous virtue is ſeverally enforced in them; and 
the aſſertion of our author might be pro- 
nounced by him in another ſenſe, and on 
n than it can be now according 


to 


142 - Long-life, Riches, and Hottour, 
SeRM.'to the goſpel, It is certain that by the co- 
VI. venant God made with the people of race, 
Be and that is the foundation the Old Teſta- 
ment writers go upon in their doctrine; 
there was an eſtabliſhed connexion between 
obedience and outward proſperity ; the land 
of Canaan, and an undiſturbed ſafety in it, 
with ſucceſs againſt their enemies who 
| ſhould at any time invade them; theſe bleſ- 
ſings were poſitively promiſed to that na. 
tion, upon the condition of their keeping 
God's law. Accordingly we find in their 
hiſtory, that whenever they declined to ido- 
latry and other fins, deſolating judgments 
brake in upon them, their enemies trium- 
phed, their country was waſted, and they 
were brought into bondage. On the other 
"1k hand, no ſooner they repented, returned to 
v4 their God and to their duty, reformed their 
i manners, and practiſed piety and righteouſ- 
_ neſs,” than immediately there was a change 
1 in the ſtate of their affairs, which preſently 
were in a flouriſhing condition, their adver- 
ſaries fell before them, their loſſes were re- 
paired, and God eſtabliſhed them in the 
quiet poſſeſſion of the promiſed land. And 
as theſe were the meaſures conſtantly and 
3 kept with the whole nation, the 
conduct 


the Fruits of Wiſdom. 


art, agreeable to them. The moſt righte- 


a- 
e: Wis men, and of the moſt exemplary lives 
en or piety and virtue, were proſperous, and, 


ccording to the declaration in the text, had 
-ngth of days, riches, and honour. Abra- 

um, from a ſmall beginning, grew to a 

reat eſtate ; Jacob alſo, Foſeph, Job, Moſes, 
David, Daniel, and others, men of the 
poſt diſtinguiſhed worth, and the moſt il- 
uſtrious characters we meet with in the Old 
eſtament hiſtory ; though ſome of them 
ad very grievous trials, (as the whole Ha- 
ith nation had, which is not inconſiſtent 
"ith the promiſe of external proſperity made 
o them, ſince that was the event) yet, in 

e main, their lives were rather happy than 

flicted, and the difficulties they met with 
4 the beginning ended in their proſperity. 
e But the New Teſtament differeth from 
y Wi very widely, both in its general decla- 
.- Witions, and the inſtances of fact which its 

itory containeth. - Our Lord aſſureth his 
e iciples, all who will embrace his religion, 
d nd ſubject themſelves to his rules, that they 
d ruſt expect tribulation, and through it en- 
e rr into the kingdom of God: He requiretn 
N wie, of / 


onduct of providence towards particular SER M. 
crſons was, not always, but for the; moſt VI. 


144 | Long-life, Riches, and Honour, 
SER NM. of them, as the very condition of their he, 
VI. ing his approved followers, and entitled t. 
his favour, that they ſhould reſign and bi 

ready to forſake (hating in compariſon) : 
their worldly intereſts, So that length d 
days, riches, and - honour, | inſtead of being 
promiſed. as the rewards of chriſtianity, i 
ſome caſes, muſt be renounced by all th 
ſervants and diſciples of Jeſus Chriſt, An 
then, for particular inſtances in hiſtory, ſ 
far as the ſcripture bringeth it down, the 
are perfectly agreeable to theſe general de 
clarations. No one of the apoſtles (an 
theirs are the moſt eminent characters fo 
religious wiſdom) lived in any extern 
ſplendor ; on the contrary, they were trie 
with continual affliction, perſecutions, re 
proaches, and diſtreſſes, and approved then 
ſelves to God and to the churches as fai 
ful miniſters, in labours, impriſonments, pe 
rils, faſtings, troubles of various kinds, po 
verty, and all manner of ill uſage in the 
world, inſtead of riches and honour. 
There ſeemeth to be an objection again 
this, eſpecially from two expreſſions in the 
New Teſtament; the one is that of our Sa- 
viour, Matt. vi. 33. Seck firſt the kingdom 9 
God and bis righteouſneſs, and all theſe thing | 
| 490 


\ 


the Fruitt of Wi dm. 145 
the things of this world, from ah r M, 
about which he had been diſſuading them) V 
| all be added unto you. The other is, 1 Tim. — 
iv, 8: Godlineſs is profitable unto all things, 
having the promiſe of the life that now "a, 
md of that whith is to thme; © 
For the firſt; it is plain our Lord' i egen 
i; to ſhew the folly of an inordinate tarefut- 
peſs, not about abundance of worldly things, 
utwatd ſplendor, and great wealth, but the 
cceſſaries of life, what we ſhall eat and 
rink, and wherewithal we ſhall be cloathed. 
The promiſe therefore muſt be underſtood 4 
to extend ho farther than to anſwer the 4 
intention of ſuperſeding our thonghtfulneſs | ; 
about theſe needful things, encouraging us | 
tb truſt chearfully in the boumty of provi- if 
dence, for ſupplying us with them, and it | 4 
oth not reach to honour ad 'riches ) ad 
yet even in that limited fenſe; we muſt not 
conceive of it inconſiſtently with the whole 
current of the goſpel doctrine, which requi⸗ 
reth a refignation of our very lives, and a 
inf readineſs to part with them for the honour 

et God, and to preſetve a good conſcienee. 
As to the other text, 1 Tim. iv. 8. it ſeem- 
eth to mean; that if the practiee of true re- 


Thi ligion we may hope that, ordinarily, God's 
gracious cate will be employed for our fup- 
L 


Vor, III. 
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VI. verſes the apoſtle adds, This is a faithfi 
hin ſaying," and worthy 'of all acceptation, fr 
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therefore we labour and ſuffer reproach, be 
cauſe we truſt in the living God, who 1s th 


Saviour of all men, eſpecially of them thy 
believe ; plainly enough intimating that y 
are not to expect an exemption from troy 
bles, or to enjoy a life of external eaſe and 
ſplendor ; for he ſaith expreſily, we /abu 
and ſuffer reproach; but only that God, 
whoſe providence preſerveth the lives of: 
men, taketh a ſpecial, care of ſincere cht 
ſtians. But that outward proſperity is nd 
intended to be the reward of religion, and 
that the promiſe of it is not the ſanction d 
the law of faith, or of chriſtianity, but the 
promiſe, of eternal life, is evident, becauſc 
there is no neceſſary connexion between the 
condition and the promiſe. No man whe 
rightly underſtandeth, and ſeriouſly co 
dereth the ſtrain of the New Teſtament 
and withal reflecteth on the general couſſe 
of providence which in this point explainet 
it, can believe that riches and honour arc 
annexed to the exerciſe of godlineſs as the 
proper recompence of it; for then the) 
ought to follow it conſtantly, and uniform- 
** and in exact Feen a it is cer⸗ 


2 
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ron they do not; as the bleſſedneſs of the 8 E RN. 
ture ſtate is alwayr awarded by the Lord, VI. | 
e righteoits Judge; to them who ſeek it by 
„ rent continuance in well:dbing; and who 

a bis appearing, gm. 


fg But though what hath been ſaid on this 
* dect is ſtrictly true, and it was neceſſary 
ou obſerve. it, that we may rightly under- 
e ane . \ | * 


nd the ſcriptures, and know upon what 
ot religion ſtandeth according to the goſ- 


wo 7 nay, even under the Old Teſtament it- 
of l che promiſes of proſperity to good men 
0 ers not to be taken ſo abſolutely, but that 
IS NO 


e caſe of perſecution. was always to be ex- 
> 5d, which ſometimes proved ſo violent 
Guß temptation to the beſt men, as to ſhock 
em in the belief of the reality and advan- 
curl... of religion, which we find was the 
le of the Pfalmiſt, the prophet Feremiah, 
nd others ; Notwithſtanding all this, if we 
bſerve the ordinary methods of divine pro- 
idence, and the general courſe and ſtate of 
ings, with their connexion and dependence 
this world, we ſhall find that, for the 
hoſt part, the practice of the chriſtian vir- 
nes hath. 2 tendency even to our outward 
dvantage, and to promote our. preſent in- 
reſt, rather than the contrary, The ob- 
ration holdeth more univerſally with re- 
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SER M. ſpect to communities, ſome of which hay 
VI. riſen from very {mall beginnings, to greꝛ 
ad powerful nations, by induſtry, frug 
lity, the exact diſtribution of juſtice, fidelity 
and other virtues ; as, on the other hand 
the hiſtory of all ages ſheweth, that the mol 
opulent and flouriſhing kingdoms have bee 
precipitated into ruin, by avarice, Oppref 
| ion, luxury, and injuſtice. . $0 true is th 
proverb of Solomon's, that righteouſneſs exal 
eth a nation, but fm is the en, of ar 
people, 
But, though in che cafe of private per 
ſons, the diſtinction is not often ſo remark 
able between the good and the bad, in tht 
preſent , adminiſtration of providence, th 
righteous and the wicked being involved i 
the fame common calamities, and the fa 
mer. ſometimes ſuffering by the yices and 
the cruelties of the latter, which God do 
not inter poſe to reſtrain, intending to ſet a 
things right, which ſeem now. wregular, 1 
2 future ſtate of retribution ; yet, bad as th 
world is, wiſdom is better than folly, and 
men, generally ſpeaking, make their wa 
m it to all the happineſs it affordeth, b 
ſobriety, godlineſs, and righteouſneſs, muc 
better than by a courſe of i ien and vice 


the Pruits of Wijdom. 


being principal in its kind, and preferable to 
ther temporal advantages, is, length of days. 
Life muſt be allowed more valuable than 
ny of the various enjoyments of this world, 
becauſe it importeth the capacity, and is the 
foundation of them all. Death puts an end 
o all our pleaſures, gains, and honours 
he rich and the poor, the great and the 


ind with enjoyment; the diſſolution of life 
oncludes our hopes and projects; Job xvii. 
11. My days are paſt, my purpoſes are broken 


15. And where is now my hope ? as for my 
hohe, auh ſhall ſee it? So that if there be 
zny thing here worthy of our eſteem and 
ur choice, any advantage which we would 
ceſire to continue poſſeſſed of, or any change 
for the better to be expected, length of days 
8 to be valued in the fuſt place. I would 


ſo, that we ſhould be exceſſively fond of it, 


often betrayeth men into the moſt un wor- 
e chy actions, and layeth a foundation for the 
nu greateſt miſeries they can ſuffer; in the per- 
a L 3 petual 


mall, lie down together in the filent grave; 


f, even the thoughts of my heart. And ver. 


not be underſtood to raiſe the value of life 


than which nothing can be more dangerous 
to integrity, and even to happineſs, for it 


149 


in her right hand, whereby is ſignified its, VI. 


150, 
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SE RM, petual diſtracting fears and diſcontent of their 


VI. 


own minds ; But it is certain Sah Judg- 


eth rightly, when he Placeth it in the right 


hand of wiſdom, for it muſt have the pre. 
ference of richer and honour,' though not 
of an approving conſcience z and eſpecially, 
if the preſent be conſidered as a ſtate of pre. 
paration for eternity, wherein we have th: 
opportunity and the means of providing for 
an unchangeable hereafter, fuch a duration 
of life, in which that great work” may be 


brought to a happy concluſion, muſt be ac: 


counted by us a great bleſſing ; and, gene- 
rally ſpeaking, I do not fay always, length 
of days is upon this account deſireable. 
But, that a religious or a virtuous courſe 
of life naturally tendeth to prolong our days, 


we may be convinced by experience. If 
we compare the ſtate of mankind at diffe- 


rent times, I mean with reſpect to health 
and longevity, we ſhall find that always, in 
thoſe nations and ages wherein regular vi 
tue was moſt practiſed, nature itſelf was in 
the greateſt vigour, and life drawn out to 
the longeſt period. Whereas vice, and 
licentious diſſolution of manners, ' conſtantly 
corrupted the ſtrain, bringing on a multi- 
tude of mortal diſeaſes, which ſhorten the 
days of men, rendering their condition un- 


happy. 


| the Fruits of Wi * 1 
er happy, and With life itſelf are propagated 8 ERNI 


'v- ll to wretched poſterity. , The virtuous fim- VI. 
ir WY plicity of the firſt ages may be one reaſon, n ⸗ 


re. a the patriarchs were ſo long-lived ; and. 
"ot the abounding of wickedneſs i in their dege- 
„rate offspring is one great cauſe why the 
term of; life is ſo ſhortened, and the vigour 
of the human conſtitution. ſo remarkably im- 
paired... It we. deſcend. to. the particular 
branches. of wiſdom, . or the particular vir- 
tues, we may eaſily ſee the eminent, influ- 
ence which ſome of them have on the pre- 
ſervation: of life, and the unhappy tendency 
of of the contrary to its deſtructian. 
Temperance, in particular, doth very 
much contribute to health and longlife; 
and the immoralities oppoſite to it, are the 
occaſion,” of many diſtempers which have 
raged among mankind, and daily bring mul- 
titudes to the grave. Debauchery, glut- 
in tony, drunkenneſs, luxury, laſciviouſneſs, 
- all contrary to ſobriety, which conſiſteth in 
in the due government of the carnal appetites, 
to make life ſo feeble and joyleſs as it is in many 
men, and bring them in crouds to an un- 
MO encg. | 1 
lti- Meckneſs and patience, "likewiſe, are vir- [ 
the MW tues which concur to the producing of thee ' 
un⸗ lane happy effect; as they controul and re- * U 
PY, L 4 ſtrain 1 
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SERM. ſtrain anger and all the diſagreeable paſſiong 
. it comprehepdeth, whereby life, when they 
2 — prevail, is rendered uncomfortable and even 
pineth away. We ſee that people of choleric 


uſeful to the Maelites his peculiar people, 


Lang · Ife, Riches; and Honour, 


and peeviſh tempers not only are eſtranged 
from. joy, the ſerenity and peace of the mind 
is broken, but thoſe inward diſtempers prey 

upon the very vitals, and the body itſelf 
languiſheth by their pernicious influence. It 
is obſerved in the ſacred hiſtory, that Moe 
preſerved a wonderful meaſure of health and 
vigor in a very advanced age. When he 
was one hundred and twenty, his natur 
force was not abated, though at that time 
the age of man was reduced to the ſtandard, 
which ſtill continueth, of ſeventy years, 2 
appeareth by the goth Pfſalm of which he 
was the author. And though it muſt be 
acknowledged that being a perſon of ſo 
great eminency, ſo ſerviceable to God, and 


the prolonging of his life may well be at 
tributed to a ſpccial providence, yet we'may 


reaſonably apprehend that natural cauſes con- 
curred to the fame end, and particularly, 
that his very uncommon equanimity and 
good temper, never ruffled with patſion, 
had a ſhare in bringing him to ſuch an eaſy 
and ry old age; for this was his charac- 
ter, 


1b Nuit of "Wiſdom. pO 153 
ng ter; Num. xi; 3. Wat he ¹ very meek SER RI. 
ey N above all the men which were upon the face VI. 
en I be curtb. And in lower inſtances, Where 
ic nothing miraculous can be pretended, it is 
ed ¶ known in experience that a ſerene diſpaſſſonate 
nd mind contribyteth very much to the preſer- 
ey ung a firm and healthful habit of body. 
elf It is alſo worthy of our obſervation under 
It WY this bead, that benevolence and the ſocial 
urtues comprehended in it tend to ſecure life 
zpainſt that foreign violence to which the 
unjuſt, che cruel, and the inhumane, are 
obnoxious; It is certain that, next to the 
providence of God, the greateſt ſecurity of 
our being 1 in this world againſt external dan- 
gers is in the good will and kind offices of 
our neighbours ; as the greateſt hazard ariſeth 
from them, if they are ill affected towards 
us, Men in a regular ſociety and in 
are the guardians of each others ſafety, and 
their united affections are their common de- 
fence ; as, when it is otherwiſe, they are 
the moſt dangerous. enemies to one another. 
Now, what is it that will moſt effectually 
procure the good-will and eſteem of men, 9 
and conſequently ſcreen our lives againſt any i W 
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danger from their injuries? Certainly, the | 
afy WI Practice of the ſocial virtues. A man who 1 
rac- is known 1 by the general tenor of his life and 
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Syn M. actions to be juſt and faithful, honeſt and 
VI. beneficent, will have the eſteem and love of 
wv all who have not diveſted themſelves of hu- 
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manity, and are not under the power of 
ſtrong prejudices or irregular paſſions; and 
conſequently hath great advantages for his ſafe- 
ty, to which the world about him will think 
themſelves obliged to contribute as far as 
they can. The Pſalmiſt ſaith Pſal. lv. 24, 
bloody and deceitful men ſhall not live out half 
their days. This, as it may be aſcribed to the 
juſtice. of divine providence, which, though 
it doth not fully recompence good and evil in 
this world, yet, being the guardian of human 
ſociety, often interpoſeth to puniſh and reftrain 
thoſe particular evils which are deſtructive to 
mankind ; ſo in their own nature the crime: 
of ſuch men tend to ſhorten life, by awaken- 
ing the juſtice and even the paſſions of men 

againſt the guilty. 4 1155 
The ſecond gift of wiſdom mentioned in the 
text is riches, which it is natural enough 
for men to defire, indeed to an extreme; 
ſome with, one view ſome with anather, 
There are many who have their hearts im- 
| moderately ſet on riches, and labour incel. 
fantly to obtain them, only as the means of 
ambition and luxury, or what they call living 
well, by which really is meant no more than 
having 


f 
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d having it in their power to gratify their ſen- GE R mM. 

aal inclinations. There are but very few in VI. 

\- WM compariſon, who covet wealth for its .] 

of Wl fake, and beap up treaſures. only to behold 

id Wl them with their eyes, as Solomon {| 

e- WM cl{ewhere, or to enjoy the ſordid pleaſure of 

ik poſſeſſing them without any regard to their 

as uſe, which is the ſpirit and character of a miſer. 

z. Men have generally an eye to ſome future 

lf WI uſe of their riches, and indeed not only to 

he themſelves but others, though very often the 

purſuit of them is attended with a ſinful an- 

xiety; with a narrow ſelfiſh ſpirit, and both 

the purſuit, and poſſeſſion accompanied with 

an undue confidence in them, and a haughty 

contempt of thoſe, it may be, of greater 

merit, who are in a lower condition. | 
Theſe are the abuſes of wealth; but we 

may conſider it in another view, and ſuch 

a one, as it may well be attributed to the 

bounty of providence and lawfully ſought 

after; that is, firſt, as the means of living 

eaſy, and enjoying the . comforts of this 

world with-moderation, Nature teacheth, 

and religion doth not forbid it, that we 

ſhould endeavour to render our condition in 

this world tolerable, to be above penury and 

pinching wants; not above the need of ho- 

geſt induſtry and frugality, which is really 

4 a vir- 
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SERM, a virtue, and very ſuitable to the. preſent 


VI. 


ſtate of men, whatever their ſtation and 
circumſtances in life be; but above that 


contempt which generally attendeth ab- 


ject poverty, and thoſe temptations to Which 
many are expoſed by it, according to Agur's 
prayer, Prov. xxx. g. That I may not be 
poor, and fleal, and take the Name of God in 
vain, But eſpecially, wealth may be valued 
as the means and the ability of doing good 
in a religious and moral Senſe; of juſtice, 
and promoting the intereſt of truth and vu- 
tue, of beneficence and compaſſion, reliev- 
ing the neceſſities of the poor, and in many 


reſpects of being profitable to men. Riches, 


then, are in their own nature indifferent, 
capable of being uſed, and in fact they are 
uſed, either to good or bad purpoſes ;z and 
ſince they have an aptitude to the former as 
well as the latter, it is no diſhonour: to wiſ- 
dom to place them in her gift, though a 


left hand gift, as ann and 


of an inferior nature. 

But the queſtion is concerning che de 
cy of virtue to the acquiſition of wealth. Let 
it ſtill be remembered that this is not the 
principal advantage of religion, nor at al 
the proper reward of it from the hand of 


the great judge in purſuance of his promiles 
1 or 
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riches, which are not always to nen un- 
denſtanding, as Solomon obſerveth, Eccleſ. ix. 
11. nor indeed to the beſt men; ſometimes 
the ungodly proſper in the world, and in- 
creaſe in riches, as the Pſalmiſt faith, and 
maketh it the ſubject of a grievous com- 
plaint, hal. Ixxiii. 7. Their eyes fland out 
with fatneſs,” they have more than their heart 
could '491ſh; yet, generally ſpeaking, and in 
the ordinary courſe of things, virtue is the 
ſureſt way of thriving in this world, which 
may be thus accounted for, 

We find by experience that men oed 
ily acquire riches by their parſimony, their 
induſtry, and their credit; now, to all theſe 
the moral virtues comprehended in wiſdom 
are eminently ſerviceable. Firſt, men grow 
rich by ſparing,” by avoiding extravagant and 
conſuming expences, by living within their 
eſtates, ſo as their incomes or ordinary ac- 
quiſitions; the fruits of their induſtry, ex- 
ceed their conſumption; for the contrary 
muſt tend to poverty. But the natural ef- 
ſect of temperance, chaſtity, humility, is to 
retrench a great many exorbitancies: When 
men, by the direction of theſe virtues, have 

formed 


vey 
or declared rule of proceeding with his ſer- SERM, 
vants and followers ; there is therefore no VI. 


neceſſary connexion between virtue and 
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SRM . formed the diſpoſitions of their minds, and 


VI. by their influence have learned moderation, 


&* tobe content with a little, and to deny the 


pomp of life, and that falſe appearance of 
greatneſs, which is imagined to be in ſump- 
tuous living, this muſt of courſe cut off a 
great deal of expence, which the pride, and 
vanity, and luxury of others maketh them 
liable to. Solomon ſays, Prov. vi. 26. By 
means of a wwhoriſh woman a man is brought 
to a piece of bread; and, in chap. xxix. 3. 
He that eepeth company with harlots ſpend- 
eth his ſubſtance. And it is certain that 
gluttony, drunkenneſs, and the pride of life, 
the affecting an unneceſſary ſhew of magni- 
ficence and grandeur, which are all contrary 
to virtuous wiſdom, muſt have the fame 


effect. There is, it is true, a ſordid parſi- 


mony, which is itſelf a vice; and a 9o1ith- 
bolding more than is meet, which as it tend- 
eth to poverty, ſo is altogether inconſiſtent 
with charity; but true virtue avoideth both 
extremes, the abject meanneſs of the cove- 


tous, as well as the fooliſh e e of 


the prodigal. 

Again; diligence is neceſſary to the ac- 
quiring of riches. Our author's obſervation 
is, Prov, x. 4. He becometh poor that'dealeth 


ww” a Nuct hand, but the band of the dili- 
gens 


the Fruits of Wiſdom. 


— particularly ſheweth its tendency to po- 
verty; Which indeed is too plain both from 
reaſon and experience to need any illuſtra- 
tion; but at the ſame time repreſenteth ſloth 
a folly, as in itſelf very ſinful, and directly 
contrary to what virtue would incline men 
v. It is the reproach of a reaſonable na- 
ture, a neglect of the talents, the active 
powers and opportunities God hath given, 
for our improvement of which we are ac- 
countable to him, and upbraided even by 
the brute kinds, which in their narrow 


per ends of life. 


3dly, Conſidering men as in civil ſociety, 
and having traffick and commerce with one 
mother, mutual confidence is of great ad- 
vantage for their getting riches. As indu- 
ſry and the diligent improvement of the 


lity, of whatever kind it is, is the only or- 
dinary means of becoming rich; he who is 
truſted hath the advantage of improving up- 
on another's ſtock as if it were his own; 
but what is it that procureth ſuch credit? 
Certainly the reputation of virtug, of juſtice, 

honeſty 


gent maketh rich ʒ and, in his account, dili- S ERM. 


gence is a part of wiſdons, - He 'infifteth a VI. 


great deal in this book on the evil of ſloth, "> 


ſpheres are induſtrious to anſwer their 1 | 


ſubſtance one hath in his hands, or his abi- 
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SERM. honeſty, and fidelity, It is true, ſomething 
VI. elſe is neceſſary to what is commonly calle 
gedit, that is, the opinion of a man's hay- 

| ing a fund or ability to diſcharge the obli. 

gations he is under in point of right and 

property; for the want of ability, as well a 
of honeſty, may be the occaſion of his fail. 
ing in it; but then there muſt neceſſarily be 
an opinion of his integrity; and what can 
eſtabliſh that opinion, and ſuch a characte 
in the world, but a virtuous courſe of lite 
practiſing conſtantly the things which are 
honeſt, juſt, and true ? 

And, in the laſt place, honour is beſtowed 
by wiſdom, or is the effect of virtue, Ho- 
nour ſignifieth that eſteem, with the out- 
ward tokens and expreſſions of it, which 
men have in the world ; and it may be con- 
ſidered as flowing from external advantages 
particularly riches and power ; for from 
theſe inequalities of condition, which affect 
civil ſociety, eſpecially power, ariſeth a di- 
ſtinction of reſpect; and in this ſenſe th: 
tendency of virtue to honour may be illu- 
ſtrated the fame way as its tendency to 

riches; that is, honour is procured by the 
lame means by which this ordinary ſource 
of it is procured, namely, by frugality, by 
diligence; for, ſayeth Solomon, Prov, xii. 24. 
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The hand of the diligent ſha bear 5 but SER. 
the Jothful ſhall be under tribute. And chap. VI. 
xii. 29. Seeft thou a man diligent in bis bu- . 
ſineſs, he ſball ſtand before kings, be ſhall 
wt Hand before mean men; and by a re pus 
tation for juſtice, generoſity, and other vir- 
tues: Still underſtanding this not as infallibly 
certain, or as if it were ſecured by the ſanc- 
tion of the divine laws, like the future 1 re- 
ward ; ſometimes we ſee, on the contrary, 
the wicked great in power, and the vileſt of 
men exalted, ſurrounded with the applauſes 
and acclamations of an ignorant and vicious 
multitude, as perſons of the ſame character 
acquire great riches : But it is not always ſoz 
and in the nature of things, and ordinarily, 
viſdom or virtue is as profitable and likely 
1 means for theſe Pur poſes, as any other, 
and more; nay, it is plain, that often men, 
rally the moſt corrupt, find themſelves 
obliged to put on the appearance and diſ- 
vuiſe of virtue, of ſobficty, of juſtice, and 
boneſty, i in their way to riches and honour. | 


But in ahother ſenſe honour is the more 
certain effect of wiſdom or religious virtue, 
becauſe virtue itſelf, maketh the very cha- 
tacter which 18 honourable, or the ſubject 
of eſteem ; for men are neceſſarily - deter- 
mined to 10 rove moral goodneſs wherever 
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SER NM. they ſee the genuine diſcoveries of it, and 
VI. neglecting the dazzling luſtre and badges of for 
= Y © external grandeur, they cannot help having P- 
in their heart a veneration for the man who, the 


by the whole courſe of his behaviour ap- 
pears to be pious, ſober, juſt, and charita- of 
ble, let his condition be what it will. anc 


My brethren, I would once more, in the | 
concluſion, repeat the caution which has been je 
already mentioned, that riches, or honour, « .“! 
any thing of a parallel nature, any outward n 

advantages in this world, are not the properf a 
rewards of religion; and though godlineß, ſhe 
in ſome ſenſe, hath the promife of the lf: 
that now is, yet that is none of the bettr apa 
promiſes on which the goſpel covenant i 9 
eſtabliſhed. Chriſtianity propoſeth othe: * 
kind of motives to us than thoſe of thi ng 
world, and requireth, in order to ſincerity, 0 
that we ſhould be influenced by them. If 1 
indeed we could aſſure men of riches and be 
honour, as the certain recompence of thei * 
piety and virtue, perhaps many might be füt 
prevailed with, regarding thoſe more tha us 
the ſuperior arguments which the goſpel 45 
doth inſiſt on; but then piety and virtue bj 
would ceaſe to be what they really are ac 8 
cording to the true nature and ſpicit of chri $i 
ſtianity, which requiteth that we thould Y 2 

* en 


for ſake 
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of forſake all thoſe things, that we ſhould St xm. 


the account of its own amiable excellence, 
and with a view to our obtaining the favour 
of God, beholding his face in righteouſneſs, 
and being ſatisfied with his likeneſs. 
; But the principal uſe we ought to make 
" WH cf the doctrine as it hath been explained, is 
to remove an objection or a prejudice men 
have againſt religion, apprehending it to be 
contrary to their intereſt in this world; to 
ew the folly of the covetous and ambiti- 
ous, and the unreaſonableneſs of the grounds 
men generally go upon in their purſuit of 
nches and honour. It is thought that con- 
ſcience ſtandeth in the way of wealth as an 
ooſtacle, and that to be good and virtuous, 
s the way to be poor and deſpiſed. It is 
o, I acknowledge, ſometimes ; ſo it was in 
the firſt ages of chriſtianity, and always in 
ſtate of perſecution ; and in that caſe the 
* hithful ſervants of Chriſt muſt forſake the 
urrighteous Mammon, nay forſake all their 
awful worldly intereſts, and even hate their 
„een lives, that they may cleave to their 
maſter, and preſerve their integrity. Beſides, 
t it not to be thought that the profeſſion 
_ ad the practice of true religion will exempt 
Oule 

den from the common calamities of this 
lake | 
M 2 world, 


practiſe religious virtue for its own ſake, on VI. 


164 


8 E RM. world, or alter their natural circumſtances 


VI. 


not releaſe them, but directed them how to 
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and relative conditions which ariſe from the 
eſtabliſnment of human ſocieties. Good 
men as well as bad are liable to ſickneſs and 
death, and St. Paul ſuppoſeth, 1 Cor. vii 
21. That men might be called to the pro- 
feſſion and privileges of the goſpel i in a ſtate 
of ſervitude, from which chriſtianity did 


bear it ; but, at leaſt, all theſe calamities and 
aſſlictions, bad men are as liable to as th: 
religious ; nay, there is a natural probability, 
and ordinarily it is found true in fact, that 
the practice of real piety and virtue will be 
no hindrance to men's preſent intereſt, but 
rather promote it. Now, is it not extreme 
folly for men to riſque their ſalvation, tht 


they may ſave their lives, and get world) 
gain, and yet not be in a better way to ſe 


cure thoſe ends, but rather likely to coms 
ſhort of them; to facrifice-their conſcience 
to their 4 ES and yet loſe that honou 
they ſo earneſtly ſeek after, which general 
is the caſe of ambitious wicked men. II. 
their way is their folly; and though. it ha 
been proved to be ſo by innumerable in 
ſtances from the beginning of the world 
yet men go on ſtill in the ſame track, an 


poſterity approve the maxims and the col 
0 du 


2 
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duct of their fathers, as the Pſalmiſt obſer- S ERM. 


reth, Eſal. xlix. 13. 


Lalth, We may ſee, and nk to ac- 
knowledge, the wiſdom and the bounty of- 
providence, which ſo ordereth and diſpoſeth 
the affairs of this world, that generally mens 
intereſt doth not interfere with their duty, 
and they do not. expoſe themſelves to very 
great inconveniencies and diſadvantages by 
W: ſtrict adherence to the practice of virtue. 
We are here in a ſtate of probation, and 
muſt lay our account with difficulties ; yet 
the affairs of this life are ſo ballanced, that 
we have encouragements to our duty, as well 
s diſcouraging trials, and the former ſeem 
rather, in the whole, to over-ballance the 
other; ſo that we are not without witneſſes 
[of the divine goodneſs, and indeed of the 
real gain and advantage of godlineſs, 


M 3 SER- 


= 


[ 166] 


SERMON vu 


The Love of WI S DOM neceſſar 
to the attaining of it. 
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PROVERBS VIII. 17. 


T love them that love me, and thoſe that ſc 
me early ſhall find me, 


Sr RM. THE deſign of this book is to teach 
VII. men wiſdom, that is, true religion 
Py oil virtue, as we are told in the beginning 
of it, chap. i. 1, 2. The proverbs of Solomon, 

10 know wiſdom and inſtruction, to perceive 

the words of underſtanding. The author 

uſeth many arguments which ſhould induce 

us to make wiſdom our choice and our 

ſtudy, ſome of which I have, in ſeveral di- 
courſes, inſiſted upon, ſuch as thoſe taken 

from the excellency and pleaſantneſs of its 
ways; from the confidence and ſecurity of 
mind which ariſeth from it in all the viciſſ- 

tudes of time; and the promiſe of God that 

they who find it ſhall obtain his favour. | 

have ſhewn you likewiſe, in explaining the 


words 
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The Love of Wiſdom, &c 

words of Solomon, chap. iii. 16. chat though 
outward proſperity is not the principal end, 
nor the proper reward of religion, nay, to 

purſue it as the principal end is . 
with ſincerity; yet divine providence hath 
ſo wiſel * and graciouſly ordered the ſtate of 
things in this world, that, generally ſpeak- 
ing, the practice of virtue is not detrimental 
to our preſent intereſt, but rather tendeth to 
promote it. There are, beſides theſe, par- 
ticular arguments enforcing the particular 
branches of wiſdom, as piety, diligence, 


. TR 


SER M, 


mY 


y 4.4 
* 


temperance, juſtice, and charity, which I 


ſhall not inſiſt on, and ſome other general 
conſiderations, eſpecially the terrible puniſh- 
ment and miſerable effects of folly, that is, 
of irreligion and wickedneſs, which I hope 


will be ſufficiently plain to any attentive 


perſon, from what hath been ſaid. 

I ſhall therefore, in the next place, con- 
ſider ſome of the means which Solomon pro- 
poſeth, and the neceſſary qualifications on 
our part that we may attain wiſdom. It is 
certain that a great many of mankind come 
ſhort of it, and even many of thoſe to whom 
wiſdom crieth, and under flanding Iifteth up 


ber voice; that is, who enjoy the beſt op- | 


portunities by the publication of the will of 
God to them, and the gracious inſtructions 
M4 he 


168 Le Love of Wiſdom 
Sz RM. he hath vouchſafed to the world by his meſ. 
VII. fengers. It is not conſiſtent with the nature 
of true religious wifdom, nor indeed with 

our nature, that it ſhould be forced upon us, 

or difpenſed as ſome other of God's gifts 

- are to men promiſcuouſly, without any re- 
gard to previous diſpoſitions, or preparatory 
endeavours uſed by them. It can never be 
reaſonably thought, that ſuch an accompliſh- 
ment as wiſdom, ſo perfeCtive of the human 
nature, and advantageous to it, ſhould pre- 

vent our deſires and our labour to obtain it; 

it is enough that God hath endued us with 

a capacity, and furniſhed us with ſufficient 
motives and ſufficient means, by a due im- 
provement of, and attention to which, we 
may arrive to ſuch a meaſure of it as wil 
render us happy, and ſtill more and more 
happy in-proportion to our proficiency. 7 

The firſt qualification mentioned in the lud 

text is the love of wiſdom, which will na- hie 
turally introduce us to an acquaintance with and 

it. Wiſdom is repreſented in the ſtile and mov 
manner of writing uſed by Solomon and other Nat vn. 
ancient authors, as a divine perſon making all ir 

a ſolemn entry into the world, diſplaying ac 

Her native excellence and beauty, and invi- And 
ting men, even the moſt ſimple and ign0- an; 


rant, to converſe familiarly with her, in or- 
; | der 
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affor 


heit 


F. 


3 


Ire 


th 


ſts 


neceſſary to the attaining of it. 


zmental, as well as uſeful, and which will 
ford the moſt agreeable entertainment to 
heir minds; but ſuch as remain ſtupidly 
inſenſible of her tranſcendent dignity, and 
hrough a vehement attachment to low and 
ſenſual enjoyments, neglect her kind ſolici- 
tions, can have no benefit by them. I 
tal, 1 ed ( £68 


Firſt, Endeavour to explain the love of 
wiſdom, and ſhew the ſeveral ſenti- 
ments and diſpoſitions which are im- 
ported in it. And, 


| Secondly, How it contributeth to our ob- 
taining wiſdom. 


— 


14 


Firſt, To explain the love ef wa 
and ſhew the ſentiments and diſpoſitions 
which are imported in it. The affections 
and paſſions of the human nature, are the 
moving ſprings which ſet our active powers 
at work: Deſire, hope, and joy, which are 
all included in love, have a powerful influ- 
ence on the mind determining it to action. 
And as the operations of this principle ars 


uniform, by e e love, and the 
natural 


Jer to their acquiring valuable knowledge, 8 ERM, 


nd thoſe perfections which are highly or- 
1 — 
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Me Love of Wiſdem 


VII. (and we cannot but be ſenſible of it, if erm 


venting any reflexion or conſideration. 0! 


not only the deſire of private good is thus 


attend to what paſſeth in our own minds) 
we may underſtand how it operateth te 
ward every object to which it is applied, 
which is only ſaying in other words, with 
reſpect to the preſent ſubject, that, as in al 
other caſes, the love of wiſdom ſheweth i it 
ſelf by a high eſteem, by fervent deſires abll 
and by a ſincere delight in its ways. 
Various are the methods by which th: 
objects of affection are introduced into the 
mind, ſome wholly by the ſenſes ; no ſoone 
the obje& is preſented, than, according & ah 
natural inſtinct, the affection is raiſed, pre 


this we have many inſtances, and indeed, 


excited, but our affection to other beings, aiſle; 
complacency in their happineſs, or a vigo-Whznd 
rous inclination to do them good as far ical! 
it is in our power. Thus, for inſtance, | obj 
we ſee any of our fellow-creatures in diſtrebW int 
or danger, how natural is compaſſion, and an 
how ſtrong a principle, often prevailing ide 
even againſt private intereſt, and the call. 


of ſelfiſh inclinations? How quickly, and th. 
without any reflection at all upon the rea- 
ſonableneſs of it, or conſidering at all that 


5 i 


— 


neceſſary to the attaining of it. 171 
tis his duty, will a man find himſelf de- SER, 
ermined to uſe his utmoſt power for reliev- VII. 
ng one whom he ſeeth in great extremity 
nd ready to periſh, even with danger, trou- 

le, and diſad vantage to himſelf? Nay, there 

re plain enough diſcoveries of ſuch affec- 
ons, or inſtincts reſembling them, in the 
erior kinds of animals, who are not ca- 
able of any moral reflection or abſtract 
inking at all. 

But there are other objects of affection 
rhich are brought into the mind after a 
lifterent manner, that is, by reflection, in- 
quiry, comparing things, and forming ge- 
neral notions of them. There are excellent 
objects which, when well underſtood, we 
cannot but highly eſteem, but they do not 
occur to our ſenſes; we are led to the know- 
ledge of them by experience, obſervation, 
and reaſoning, Of this ſort is what Solomon 
calleth wiſdom or virtue, which is not an 
object of ſenſe, but a quality of the mind 
intirely abſtracted from all material beings, * 
and taking none of their properties into the 
idea of it, as real, however, as any of them, 
and as truly an object of love and eſteem to 
the mind which diſcerneth it. When the 
affections of piety, reverence for ſupreme 
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wz Wie Love of Wiſdom 

Sx RM. moral excellence, of gratitude, benevolence, 
VII. and honeſty, are brought into the mind, 
WL there is love excited to them, and they ap- 
pear very amiable and attractive objects. It 
| is this indeed which is ſtrictly moral good- 
of neſs or virtue, not a mere proneneſs to do 
1 good, raiſed and excited to action by the 
| | impreſſion which outward things make up- 
| on the ſenſes, but a temper formed to good: 
neſs, with the underſtanding and approba- 
tion of a ſelf- reflecting mind, which dil. 
cerneth its excellence; and Solomon very 
properly calleth it wiſdom, becauſe it is 
peculiar to intelligent beings, and is the jul 

improvement of their rational powers. 
What, therefore, I think is firſt of all im- 
| ported in the love of wiſdom, is, a high 
Wy eſteem of its ſuperior excellence, as the re- 
160 | ſult of mature conſideration. Solomon preſ- 
ſeth his diſciples to exalt wiſdom, chap. iv. 
8. that is, to entertain very exalted thoughts WM ha 
of her dignity, for theſe will naturally com- 
mand our affections, and engage us to ear-¶ eth 
neſtneſs and diligence in the purſuit of her. ¶ it 
And it is for this reaſon that he very often WM fur 
compareth her with things which are the W wi 
moſt deſired by men, and aſſerteth that ſhe WW ju 
is principal, far tranſcending gold and ſilver, M ful 
more excellent than the ruby or the topaz ; N w. 

the : 


ace, ne deſign of which compariſons is to im SER Ms 
auce men to an attentive conſideration, VII. 
The beauty of wiſdom doth not ſtrike the 2 


nd, 


_ neceſſary to the attaining» of it. 


ſenſes as external objects do; it doth not by 
noiſe and tumult, or by a glittering ſhew, 
captivate the fancy, which inſtead of favour- 
ing is rather an enemy to its pretenſions 
but it addreſſeth the underſtanding, and be- 
ſpeaketh our affection, by that ſubſtantial 
worth which will abide a ſtrict and impar- 
tal examination. This is what methinks 
we ſhould be induced eafily to comply with, 
becauſe it is ſo becoming that reaſon we 
boaſt of as the high prerogative of our na- 
ture, Here now is a great difference be- 
tween the love of wiſdom and other affec- 
tions, that it is always accompanied. with 
the approbatian of the underſtanding, nay, 
and ſtill the more we conſider the more we 
approve it. It is an affection wherein we 
ſhall always be juſtified to ourſelves, which 
i; a ſtrong argument in its favour, as it lay- 
eth a ſure foundation of inward peace. Is 
it not unworthy of intelligent creatures to 
run blindly; into the purſuit of any thing, 
without having carefully inquired into, and 
judged of its nature, its worth, and its uſe- 
fulneſs ? Thoſe creatures are not to be blamed 
who have no capacity of reflecting and rea- 

17 5 ſoning 
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SERM, ſoning on their own propenſities and incli; 
VII. nations, for being directed wholly by them; 
put it is reproachful for us not to ſhew our. 
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ſelves men, and call to mind, as the prophet 
ſpeaketh, not to compare the objects of out 
own affections and deſires, and give the pre- 
ference to thoſe which our reaſon muſt pro- 
nounce the moſt worthy. Now, wiſdom 
doth not, as many other objects do, ſolicit 
our affections, and invite our proſecution 
indeliberately ; ſhe calls upon us to make 
the exacteſt ſcrutiny we can, and would 
have none to be her votaries, but upon the 
terms of a fair and impartial examination, en, 
And indeed a great point is gained when the e! 
mind is brought to ſuch a diſpoſition ; for WW 
it is no ſmall difficulty to diſengage it from Gel 
ſtrong prepoſſeſſion in favour of external and 181 
ſenſible things, and ſuch a fair and impar- 
tial trial will iſſue in the higheſt eſteem of 
wiſdom, and that will even irreſiſtibly draw 
our affections. It will therefore lead to a 
juſt deciſion of the great queſtion concern- 
ing what ought to have'the chief room in 
our hearts, if we will dwell in our own 
thoughts upon a deliberate compariſon be- 
tween wiſdom, and all thoſe things which 
ſtand in VOIR _— it; and if 2: 
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neceſſary to the attaining fit. 177 
all find © ourſelves obliged to acknowledge 8ER N. 
ts ſuperior excellence, then it followeth, VII 
20%, That we ſhould deſire it above 1 
hings. This alſo Solomon propoſeth as a 
nualification and means of attaining to wiſ- 
zom, Prov. xviii. 1. Through defire a man 
eving ſeparated himſelf, feeketh and inter 
m-ddleth with all wiſdom ; a ſtrong prevailing 
lefire in his heart towards its native worth 
nd moſt amiable beauty putteth him upon 
uſing the moſt 'vigorous and conſtant endea- 
ours for acquiring it, which ſhall be ſuc- 
ful. Defire is, in the human conſtitu- 
jon, an active ſpring of our movements and 
operations; as the weight of bodies deter- 
ineth their deſcent towards the center, ſo 
deſire carrieth the mind towards its object; 
is force appeareth univerſally in all the bu- 
ineſs of human life, and in the whole com- 
paſs of our enjoyments; it is that which ex- 
citeth every one of the powers of nature to 
is proper exerciſe. Seeing it is ſo, if the 
obtaining of wiſdom be propoſed as our end, 
we muſt be engaged in the proſecution of it, 
juſt as in the proſecution of all other ends, 
that is by defire. But in the human nature 
there is a great variety of inclinations, and 
they cannot all have an equal degree of 
force; that which is the ſtrongeſt carrieth 
| the 
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| mind, ahd detet mineth it 10 udion + the 


wel 

VI 2 are gtatified, and their demands com ing, 
Gaye plied. with; only by its permiffion; or when and 
it is abated... Thus'lthe different luſts offi cxa 
men, according to their predominancy, fom self 
their diſpoſitions; and different vicious ch. wh 
racters; the voluptuous, the proud, and the cur. 
covetous, are ſo ſeverally denominated from cho. 
the deſire which hath the aſcendant oοüM 2nd 
them; they have a variety of deſires, buf fro 

that which is the moſt mievalliog, confi ( 


tuteth the temper. | 

As theſe different corrupt affeQions ard 
the great obſtructions to wiſdom, they an 
then effectually removed when wiſdom itil 
becometh principal in the eſteem of th 
mind, and its ruling deſire: And, therefore 
what the divine inſtructions of this book 
conſtantly air at is, that we ſhould eagerly 
affectionately, and vehemently, deſire reli 


gion and virtue preferably to all other thing 
which is very reaſonably inſiſted on and n 
commended to us, becauſe in many cafe war 

the determination of the deſire, and the mei he | 
ſures and degrees of it depend on the ming the 

itſelf. The influence of deſire is very great « pc 
and it ſtrongly, nay ſometimes irreſiſtibſi be « 
carrieth the mind; yet we are not move thi 
* as bodies are by ſprings auff ci! 

3 46 weights * 


neceſſury to the attaining of it. 177 
weights z the ſoul hath a great ſhare in form- Sx x 1, 
ing, raiſing, and regulating its own deſires, VII. 
and by an attention to the motives of deſire, r I 
examining them carefully; and applying it- 
ſelf to the confideration of proper arguments, 

which it hath naturally a power to do, the 
current of its inclinations may be changed; 
thoſe which ate evil and irregular cured, 
and the good farther ee and con- 


firmed, 


Our bleſſed Saviour, in his excellent Ty 
mon on the mount, which containeth the 
ſum of his ſalutary doctrine, pronounceth 
them bleſſed who hunger and thirſt after 
righteouſneſs, Matt. v. 6. That righteouf- 
neſs is true religion, the ſame thing which 
$1/cmen calleth wiſdom, and the beſt pre- 
paratory diſpoſition in order to our attain- 
Ing it, and enjoying the happy fruits and 
rewards of it, is an eager appetite, expreſſed 
by hungering and thirſtmg, which is raiſed 
in the mind by a ſerious attention. Aſter- 
wards, in his inſtructive parables, Mart. xiii, 
he reprefenteth true piety and virtue under 
the ſimilitude of treaſure hid in a field, and 
pearl of great price, to the end we may 
be engaged to ſeek it earneſtly and above all 
things, which is the firſt and abſolutely ne- 
celfiry qualification in order to our attaining 

Vo L. III. . it. 
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80 ERM. it. This was the excellent ſpirit of the 


VII. apoſtle Paul, Philip. iii. 8, La, 22 a 
. count all things but boſs for the excel. F 
lency of the knowledge of brit Feſus 1 
Lord; by which is meant true chriſtianity, 1 

pure and undefiled religion before God is 
father, thus explained by him in the 8 
words, ver. 10. Which, in the ftyle of this j 
apoſtle, evidently ſignify holineſs, charity q 
meekneſs, and patience, after the example 4 
of Chriſt; that I may know him, and tht g 
power of bis reſurrettion, and the fellouſiip F 
of his ſufferings, being made conformab!: l 1 
bis death. This he prized above all thing, 4 
and counted them hut loſs and dung that he k 
might attain. it, But the inſincerity of mam 4 
may appear to themſelves, if they bring the 
' temper of their minds to a fair trial; for 0 
they cannot but be conſcious to themſelves, D 
that other oppoſite inclinations prevail; if 
though they may have ſome deſires to wil- 1 


dom, eſpecially becauſe it is of fo great im- 
portance to their intereſt, yet they have little 
ſlenſe of its beauty and amiable excellence; 
or things mere groſs, and of an inferior na- 
ture, preponderate, and their defires of re- 
ligious virtue are, as Solomon elſewhere ſpeak- 
eth, feeble and ineffeQual, Prov, xiii. 4. 
The Jout of the fuggard defireth and hath 


"Y nothing. 


neceſſary do the attaining of it. 
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ERM. 


VI. 


"ic WY nothing. We ought to examine our pious g 

i inclinations' after this manner, what is it 

cl they terminate upon? Is it the beauty of 
"Wl holineſs iſelf? And ate they more prevailing 

„na che mind than other inclinations ? 

the zaly, Love naturally ſheweth itſelf in the 

_ complacency which the mind taketh in the 


enjoyment of, or even in meditating upon, 
the beloved objects. Thus the love of wiſ- 
dom is teſtified by delighting in it, and this 


5 of obtaining it, and partaking of its happy 
* 8 fruits, Prov. il. 10, 11. When wiſdom enter- 


th into thine heart, and knowledge is plea- 
fant unto thy foul, diſcretion ſhall preſerve 
thee, underfianding ſhall keep thee, We 
may obſerye that this is one ingredient in 
the ſentiments and diſpoſitions of the pious. 
David often, expreſſeth his great ſatis faction 
in the Way of Gods teſtimonies, which are the 
ways f wiſdom, he rejoiced in them more than 
in riches. Pal. cxix. 14. And made then 
bis ſongs in the bouſe of bis pilgrimage. Job 
alſo maintained- his -integrity by this plain 
evidence of it, that he delighted in God, 
which he could not do without delighting in 
his law, bey, he faith, expreſſly "that be 
efteemed the divine precepts more thun bis ne- 
cſery food. And though the pleaſures of 
e N 2 teeligion 


Salmon requiretli as the neceſſary condition 


* 


180 * "The Love of don 
Hr” religion ſeem to'be'the reſult of an intimate 
acquaintance with it, doubtleſs they are then 
the ſtrongeſt; and a growing experience will 
be accompanied with an increaſe of joy, 
yet pleaſure attendeth the firſt ſincere in- 
clinations to wiſdom, and the firſt heatty 
ndeavours to attain it. Deſire indeed ſeteth 
the mind and all its powers on work; and 
ſill in our imperfect ate, is the moſt pre- 
valent ſpring of diligence. Our condition 
is like that of children, of new-born babes 
as St. Peter deſcribeth it, who deſire milk that 
they may grow thereby ; but that 'very deſire 
-hath enjoyment in it, and the entrance of 
wiſdom giveth pleaſure to the ſoul, |: 
may therefore be very proper for us to refſect 
on our joys, and to conſider what” it is we 
have the greateſt complacency in, that we 
may know. what manner of ſpirits we are 
of, for the conſtitution of the mind appear- 
eth as much this way as any other. The 
worldly man entertaineth himſelf with the 
higheſt ſatisfaction in his great poſſefſions, 
he faith to his ſoul, Thou haſt much god 
aid up for many years, take thine eaſe, eat, 
drink, and be merry, Luke xii, 19. And 
every one according to the particular temper 
_ and complexion of his ſpicit rejoiceth. in the 
 Hyipan of the (objec which is the moſt 
2 | agrees 
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neceſſary to tbe attaining of it. 1 
agrecable 10 him; 37 Whether therefore we SER NM. 
ae ſincere lovers of wiſdom, we may judge, VII. 
by the pleaſure we take in its ways and * 
ſtructions. The experience of delight, and 

the high reliſh of agrecable objects will 
powerfully determine the mind for its own . 
ae to meditate. upon them, and by this 
we may know whether we are after the fleſb 
or the ſpirit, for they that are after the fleſh, 
mind the. things f the fleſh, but they that are 
after (the ſpirit, mind the things of the ſpirit, 
Rim; viii. 5. For whatever kind of object 
yields us the greateſt joy, that it is which 
the mind will naturally attend to, and fre- 
quently entertain itſelf with. Let us then 
compare the joy which ariſeth from wiſdom, 
and that which we have in other things, 
ad thus judge of our own diſpoſitions: 
A perception of pleaſure in the gratification 
of our natural appetites is the neceſſary 
effect of our conſtitution, and therefore is 
nat to be condemned as if there were any 
thing criminal in it; but the mind is, impo- 
tent and irreligious which is entirely under 
the power of them, and hath na taſte of 


the rational and ſuperior pleaſantneſs of 
vidom's WAYS, in which they who are 


wiſe perceive a vaſtly greater dignity and 


happineſs, . Thele are the ways, theſe. the 


N B ſenti⸗ 


SM. Ebene aH diſpoſitions by which we 
VII. love — 30 exmger 
> Thell cenflerinabe-" 


De Love of Wiſdom 


dar egit 

Second on, ae * ee to our 
attaining that excellent quality. We ſee in 
the ordinary courſe of human life and affairs, 
deſire putteth men upon that labour and di- 
ligence which are the ordinary means of 
ſucceſs, and even reconcileth them to that 
difficulty and pain, which otherwiſe would 
ſeem very grievous; ſuch an effect it had 
upon Jacob, as to make ſeven years of ſer- 
vice ſeem but as a few days, Gen. xxix. 20, 
Which however he complaineth of chap. 
xxxi. 40. as very irkſom, the froſt conſumed 
him by night, and the heat by day; and ina 
multitude of inſtances, we commonly ſee 
that ſtrong affections excite men to painful 
labour, and even make ſufferings appear 
light, which otherwiſe would be thought 
inſupportable. The covetous and the am- 
bitious toil inceſſantly, (they riſe early and fit 
up late, they eat the bread of ſorrows, that 
they may compaſs the ends to which their 
ſeveral inclinations them, though they are 
under diſcouragement from experience, whict 
often ſheweth that ſuch-endeavours are un- 
ſucceſsful, But there is a more certain con- 
nection 


nin of it. $- : 
netion/ between the love of wiſdom and the 8 — 
obtaining it, becauſe it doth not depend on VII. 
things without, which are not in our power, rt 
and the very affection is a part and degree | 
of the acquiſition- and the enjoyment, + An 


high eſteem, an earneſt deſire, and tranſcen- 
dent delight in religion and virtue, have 
in them the reality of religion and virtue 


muſt be principally: ſeated in the affections, 


and 18 really, though- imperfectly, there 
where it is beloved. The love of wiſdom 


virtuous inclination and every good practice; 


to its counſels; to receive its eee 
and conform to its rules. | 


to a mind that hath a fervent affection to 


to the word of faith or the goſpel, which is 


N 4 ven 


ſelf, which, being a quality of the mind, 


includeth in it the root of every pious and 


they who love it, will be diſpoſed to hearken 


Solomon telleth us, Prov, viii. 9. that the. 
words of w01ſdom or righteouſneſs are all plain 
to him that - underſtandeth ;/ it is not difficult 


it, as Moſes excellently ſpeaketh concerning 
the commandments of. the moral law, Deut. 
xXx. 11. And it is applied: by the apoſtle 


to us the rule of religious virtue. This com- 
it far off. Tt is not tn heaven, that thou 
Hauldeſt ſay, abo ſball go up for us tu hen 
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184 The: Love of Him 
S ERM. ven and bringt it unto u, bat un may. hear 
VII. nd do it; neitber is it hund the feng tb 
S hon ſhouldeſt' ſay, who all go over the ſea 
for us, and bring it unto us that we may bear 
it and do it. But the "word it very nigh un. 
to thee, in thy mouth, and in thy heart, that 
thou mayeſt do it. The glorious character of 
wiſdom's ways is plainneſs and perſpecuity; 
we are not put on an impracticable work, 
or ſuch as is attended with inſuperable hard. 
ſhips, as if it were like climbing up to he- 
ven, or ranſacking the bowels of the earth; 
they lie open to them, who with! hearty 
deſire, and with pleaſure and alacrity, ap- 
ply themſelves in that honourable purſuit. 
Qur greateſt labour is with our on hearts, 
to get them duly prepared, diveſted of pre- 
judices and prepoſeſſions, to quiet the cla- 
mors and tumults within, to impoſe ſilence 
upon the ſenſes and the imagination, which, 
are continually preſenting to us vain diver- 
ſions and amuſements; when this is done, 
and the fervent love of wiſdom will effect 
it, for how can we pretend to love that 
which hath not the aſcendant in our hearts, 
and doth not command the attendance of 
our thoughts in preference to other things; 
but, I ſay, when this is done, we may ay, 


ler, 


neceſſary ts the \attaining of it. 


The man who hath arrived to a juſt 


of his paſſions and can reſtrain his looſe irre- 
gular appetites; is already poſſeſſed of wiſdom, 
and is truly a virtuous man. Nor, this is 
o far from being extremely difficult to the 
perſon O loveth religious wiſdom, that ĩt 
i ace inſeparable character and certain effect 
of a prevailing love to it; for how can it be 
eſteemed above all things, earneſtly. deſired," 
and delighted in, unleſs other oppoſite af. 
ſections yield to it, and the mind, deſpiſing 
and forſaking them, cleaveth to it. It is 
e Solomon ſaith, Prov. xxiv. 79 Thats, 
owledge is too high for fool, that is, 
the ſcorner: The proud and the wicked 
man, whoſe mind is enſlaved to his paſſions, 
imagineth a mighty difficulty in it, but it is 
of his own making; his corrupt and vicious: 
affections confirmed by evil cuſtoms are pre- 
dominant, they are become even nature in 
him, and he is become impotent, unable to 
unlearn them, to deliver himſelf from their! 
power, and change his courſe, as the Ethib- 
han is to change his ſein; or the leopard bis 
pots; that is, he hath made it hard for 
himſelf, by an habitual indulgence to his 
pafions, whereby he hath put himſelf under: 
their 


er, and call underſtanding 4 — 
domi- VII. 
non over hieſelf, who hath the command 


136 The. Love of Wiſdom arne 

SRM. theit power ; but. till a ſincere affection to 
VII. +, wiſdom, and ſtrong reſolution, would con- 
quer it; for the words of the prophet 
referred to Jer. xiii. 23. are not to be 
underſtood of a natural impoſſibility, but 
a great difficulty occaſioned by evil; habits, 
It is prejudice only and corrupt affection 
which. make the things of wiſdom too 
high for a man. To the upright heart 
and ſincerely diſpoſed to embrace the in- 
ſtructions of virtue, its myſteries become 
very plain and familiar, Prov; xiv. 6, 
The ſcorner ſeeketb wiſdom, and findeth it 
not, but knowledge is leaſh. fo n . 

fandeth. | 
2dly, The love of wiſdom e 
to our attaining it, as it is a diſpoſition high- 
ly pleaſing to God, to which he hath made 
gracious promiſes, particularly of inſtruction, 
We'muſt conceive of the ſupreme being as 
a lover of virtue and goodneſs,” of ever) 
thing which is truly amiable on'the account 
of moral excellence; and if it be fo, he 
hath complacency in thoſe of mankind, en 
whoſe affections are placed on the ſame m 
thing which is his delight. Original perfect 
wiſdom loveth its own image in the crea- op 
tures, and even ſucli a tendency towards it, ore 
OI. eſteem, and earneſt deſire, and {us 

a tranſcen- 


neceſſary to FY attaining of it. 187 


1 to gſcendent delight; for, as T obſerved be- SEN NM. 

on- re theſe are the reality, at leaſt, the be- VII. 

het ning of wiſdom or true religious vine 
be a. Now, if they who have this qualifi- 

but tion are thereby entitled to the favour of 

bits. Pod, it followeth that they are in the beſt 

tion Weparation for wiſdom, and a continual ad- 


mcement in proportion to the meaſure of 
ir love to it; becauſe he 1s the Father of 
wits from whons every good and per fact gift 
meth down; and he hath commanded ſuch 
lack wiſdom," to ask it from him, with a 
ere love to it, who giveth /zberally and 
ih not upbruid. As he communicateth- 
eely of his bounty to all his creatures, and 
«mercies are ober all his works, he will not 

e ſparing: of his gifts to the objects of his 
eculiar complacency, Wiſdom is a gift 
hich it is every way worthy of him, and 


o 2 {Wogruous to his moral attributes, to beſtow 
rery n thoſe whom be deligbteth to honour. 
unt ov idence indeed diſpenſeth its gifts very 


be berally, and with an undiſtinguiſhing hand, 
ind, ren to the unthankful and the evil; but wiſ- 


ame Nom is of a more peculiar nature, and a 
fect ore certain mark of the divine favour, ap- 
rea- N ropriated therefore to them who have a 
s it, Wore eſpecial - intereſt in his regard. As 
and is is agreeable to the ſentiments we na- 


5 | turally 


188 
SRM. turally band of the Bar eee T 
VII. taineth expreſs promiſes of divine inſtructioiiave 
5 ſuch as are religiouſly diſpoſed to receiveGhant 


poſitions are comprehended in the love d 


ed. There we are taught, that the Hoy 


operating powerfully on their minds, that 


De Love of Wiſdom... 


it; and, as I obſerved before, all pious dif 


wiſdom. Thus, in Prov. i. 23. Turn jou at 
my reproof, bebold, I will pour out my ſpi 
rit upon you, I will make known my awords un 
to you. This promiſe; though ſometimeſ cn 
mentioned in the Old Teſtament, is more 
clearly and expreſsly given in the New, and 
the advantages of it are more fully explain 


Ghoſt was ſent down from heaven to in- 
ſtruct ſinners, to convince | the world of jin 
of righteouſneſs, and judgment; not only tt 
inſpire the apoſtles and affiſt them in an ei- 
traordinary manner for the confirmation o 
chriſtianity, but to abide always in the 
chriſtian church, to accompany the mini- 
ſtration of righteouſneſs by his gracious in- 
fluence, enlightening the minds of men, re- 
claiming them from their errors, delivering 
them from their prejudices againſt the wil 
dom.. which is from above, and, in fine, 


good diſpoſitions may be formed in them, 
and carried on to perfection. 


„ 


Theſe 


neceſſary\tb the attaining of it, 


con. 
ano 


Theſe conſiderations ſhew; that as we SER. 
ve the greateſt encouragements and ad- VII. 


crinefhintages for attairiing to wilſdom; that is, 3 


8 did 
VE i of 
You af 


ie and ſincere religion, with the happy 
its of it by the chriſtian; diſpenſation, 
and ſince God vor ketb in us, both to will 
md to do F bir good pleaſure, we ought to 
uſe all diligence in humble and affectionate 
ncurrence with him. 

And, on the other hand, our jemifſneſs; 
and our continuance in. folly, will be alto- 
gether inexcuſable. Since God hath put 
ſuch'a ptiee in our hands to get wiſdom, no 
other account can be given of our coming 
ſhort of it, dot that we have no ey. roi, © 
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Di LIGENCE in — W I 8D 0 
aps ſucteſeful. 


w tht i ſec me nh. 2 a, me: 


Sz man; HE father of lights, ui Wh a a 
VIII. good and perfect gift cometh down, be 
— ' oweth his mercies very freely on mankind; 
but his gifts are not all equal, nor do the 
equally require previous diſpoſitions and the 

uſe of preparatory means on our part, Ou 
beings, with all the powers and capacitic 

which belong to them, are derived from 

the divine bounty; and to them it can ner 

be ſuppoſed that any merit, or any agenq 

of ours, could have in the leaſt contributed. 

We ſee that the enjoyments of life, not only 

thoſe which are abſolutely neceſſary to its pre 
ſervation, but thoſe which render it comfort- 

able, are diſpenſed by the indifcriminating 

hand of providence, and often in as large i 


meaſure tothe unthankful and evil, as to ” 
_ £00 


in the ſenſe of this. Writer, though * 


ment, will appear 


Deligence in ſeeking Wiſdom, &c. 


nally from God, is of a 
it doth not prevent any qualifying diſpoſi- 
tons and endeavours in thoſe who obtain it. 
The foundation of it is laid in the faculties 
of the mind, that ſpirit which is in man, 
ud the inſpiration of the Almighty,” which 
giveth him underflanding ; we have affections 
and determinations in our nature which lead 
to it; but wiſdom itſelf is an attainment to 
which our own active endeavours contri- 
bute, and the nobleſt powers of the mind 


rours of providence, this... bleſſed accom- 
plihment which giveth ſuch a luſtre to che 
human nature, being its higheſt improve- 
far more excellent to any 
one who duly conſidereth it ; it is too great, 
and the conſequences of it too important, 
that it ſhould be proſtituted to the fool or 
the wicked, the ſenſual or the vicious, the 
hey and unactive. One qualification for 
ataining wiſdom I haye; already explained, 
that is, the love of it 3 another is contained 
in the ſame: text, and an expreſß promiſe of 
lucceſs is made to it in the name of wiſdom, 
tboſe that feek me early ſhall find me. The 

love 


ue voluntarily and vigorouſly exerted in it. 
Upon a .compariſon with the common fa- 


"292 
good and virtuous. But wiſdom, eſpecially SrRM, 


VIII. 


192 


SER M. love of wiſdom is not an idle affection, ref. 


of their contrary inclinations appear. Nos 


| Diligence in ſicking Wiſdam 


VIII. ing in the heart; it is an active principle I z., 
mc hich will exert itſelf in vigorous endes — 
vours. Nothing is more uſual with may... 

than tc give good words, to pay a compi ned 

mental reſpect to religious virtue, and ac. 5.7 
knowledge its tranſcendent excellency ; and, 1005 

the truth is, they cannot help acknowled g hr 

ing it in their hearts, being naturally andi 
neceſſarily determined fo to do. But when. 


they are called upon to practiſe according tg 
the direction of their avowed principle, the 
the coldneſs of their love, and the ſtrengt 


thing can ſufficiently prove the ſincerity d 
our profeſſed affection to wildom, but thun 
ſeeking it early recommended in the text; 
which I ſhall, in this diſcourſe, 


Firſt, Endeavour to explain; and then, N uce 
Secondly, Shew the advantage of it in 
the aſſurance of ſucceſs, or the happy ge 
event; if we ſeek . early we ent 
(hall find 1 it. OY * 


Firſt, Let us conſider what is meant by and 
ſeeking wiſdom early; which is evidenth ther 
this, that it hath the chiefeſt room in ou of 
cares and application, That which is highel eiſe 
tel 5 1 


1 dy apt Os 
8 ar moſt earneſtiy Jelired and GERT. 
Ne delig hted. in; will naturally engage our firſt VIII. 
cal concern” and endeavours; while matters "of 
in inferior Conſideration are juſtly poſtpo- 

ned, © Our Saviour requireth us to ſeek, 
firſt, the kingdom , God and his righteouſ- 
1; and the apoſtle recommendeth it to 
chriſtians, that they ſeek' the things which 
ire above. Both theſe exhortations ſignify 
the fame thing with that in the text ; for 
what is the kingdom of God and his righte- 
oſneſs ? and what are the things above, but 
the perfection of wiſdom ? Or, if we will 
make a difference "between religion and the 
rewards of it, yet that makethrno difference 
mn the mite" bf ſeeking; for glory, ho- 
nour, and immortality, are ſought'1 no other- 
wiſe than by a patient continuance” in well- 
doing, which is nothing elſe but the prac- 
ice of religious wifdom. Dlligende in ſeek- 
ng wiſdom” evidently fuppaſeth a high 
elteem for it, and an ardent defire ; but the 
ſentiments and diſpoſi tions imported i in the 
ve of it, I conſidered in diſcourfing on the 
irſt part of the text: In purſuance of which, 


It bend as the very meaning of ſeeking wiſdom, 
ent! there muſt be an affiduous and conſtant uſe 
1 0 of all proper means, and the vigorous exer- 
ghell eile of our own powers, of our underſtand- 


Vo“. III. | 'O ings, 


194 


diligence is, in the things of this world; 


Diligence in ſeeking Wiſdom 

SERM, ings, in attending to and meditating on in- 
VIII. ſtruction, and of our active powers in prac- 
tiing according to it. We all know wha th 


our naturally active powers do always exert 


themſelves according to the predominant in- p 
clinations and bent of the mind, and in pro- fu 
portion to the ſtrength of them. Solon . 
obſerveth, that the adulterer waiteth for ti of 
twilight ; he ſpareth no pains, he endureti 5, 
fatigues and tedious delays, that he may ac ef 
compliſh his wicked purpoſes. The cov ;; 
tous and the ambitious riſe early and fit vi ... 
late, that they may acquire riches and h. U 
nours. Change the object, and you will «WW an 
what it is to be diligent in religion; that it in 
importeth an earneſt intention of mind ne 
which is particularly the ſpirit and life of ii a 
religious labour; for it is not here as in .in 
dinary outward work, where the labour o m. 
the hands produceth the proper effect, how his 
ever the mind is employed; but the (ou orf 
muſt eſpecially exert itſelf with vigour anf ing 
earneſt application, without whieh, extern i;, 
actions are of no avail, indeed, but emp or 
forms, ſerving no other purpuſe than , pr 
diſhonour God, and expoſe men to conf int 
demnation for hypocriſy. bet 

| fan 


Second) 


| * always ſucceſsful. 194 
_ Secondly, And if we would indeed ſeek SE RM, 
20: wiſdom, it muſt be by the conſtant uſe of VIII. 
the proper means in order to our obtaining | 
il; it. Theſe the nature of the thing directeth, 
ker g and to us they are clearly marked out in that 
divine revelation which is given to us for a 
rule, We are required to ſearch the holy 
ſcriptures, and attend to the opportunities 
of inſtruction, to hearken diligently; and, as 
Solomon ſpeaketh, to wait af wiſdom's doors ; 
eſpecially to practiſe religious virtue, which 
is naturally the way to acquire habits of it, 
and even to arrive to perfection in them. 
We can never reaſonably pretend to deſire 
any thing which is attainable, the way be- 
ing preſcribed for attaining it, while we 
neglect that way, and abandon ourſelves to 
a ſupine indolence, or to a contrary courſe, 
In the common affairs of life we judge of a 
man's diſpoſitions by his practice, and of 
his intention by the means he maketh uſe 
of; if we obſerve a man diligent in his call- 
ing, we conclude, and very juſtly, that he 
is intent upon the comfortable maintainance 
of his family; if we ſee one continually 
practiſing any art, we judge that it is his 
Intention to be maſter of it, and reap the 
benefit which may ariſe from it, After the 
lame manner we may reaſonably infer, that 
O 2 
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SER M. ings, in attending to and meditating on in- 
VIII. ſtruction, and of our active powers in prac- 


Diligence in ſeeking Wiſdom 


ting according to it. We all know what . 
diligence is, in the things of this world; Wl ; 
our naturally active powers do always exert * 
themſelves according to the predominant in- ;; 
clinations and bent of the mind, and in pro- mn 
portion to the ſtrength of them. Solmm I fe: 

obſerveth, that the adulterer waiteth for te of 
twilight; he ſpareth no pains, he endureti 5, 
fatigues and tedious delays, that he may ac- ef 
compliſh his wicked purpoſes. The cove- ;; 
tous and the ambitious riſe early and fit vi an 
late, that they may acquire riches and ho- 1x 
nours. Change the object, and you will fe an 
what it is to be diligent in religion; that it in 
importeth an earneſt intention of mind, ne 
which is particularly the ſpirit and life of ai . / 
religious labour; for it is not here as in o 1; 
dinary outward work, where the labour o m 
the hands produceth the proper effect, how his 
ever the mind is employed; but the foul of 
muſt eſpecially exert itſelf with vigour an ing 
earneſt application, without whieh, extern ;. ; 
actions are of no avail, indeed, but emp or 
forms, ſerving no other purpuſe than . pra 
diſhonour God, and expoſe men to cou int 
demnation for e ber 
fan 


Second) 


Ahh fuctefefal,” 194 
Secondly, And if we would indeed ſeek SE RM, 
wiſdom, it muſt be by the conſtant uſe of VIII. 
the proper means in order to our obtaining | 
it, Theſe the nature of the thing directeth, 
and to us they are clearly marked out in that 
divine revelation which is given to us for a 
rule. We are required to ſearch the holy 
ſcriptures, and attend to the opportunities 
of inſtruction, to hearken diligently; and, as 
Solomon ſpeaketh, to wait at wiſdom's doors ; 
eſpecially to practiſe religious virtue, which 
is naturally the way to acquire habits of it, 
and even to arrive to perfection in them. 
We can never reaſonably pretend to deſire 
any thing which is attainable, the way be- 
ing preſcribed for attaining it, while we 
negle& that way, and abandon ourſelves to 
a ſupine indolence, or to a contrary courſe, 
In the common affairs of life we judge of a 
man's diſpoſitions by his practice, and of 
his intention by the means he maketh uſe 
of ; if we obſerve a man diligent in his call- 
ing, we conclude, and very juſtly, that he 
is intent upon the comfortable maintainance 
of his family; if we ſee one continually 
practiſing any art, we judge that it is his 
intention to be maſter of it, and reap the 
benefit which may ariſe from it, After the 
lame manner we may reaſonably infer, that 
O 2 


196 Diligence in ſeeking Wiſdom 
8ER M. if a man be induſtrious in uſing the means 
VIII. of religion, and practiſing its rules, it is his 
S—Y intention to get the knowledge of it, and 
perfection in it; if he patiently continueth 
in well-doing, and is ſtedfaſt and unmove- 
able, abounding in the work of the Lord, 
he knoweth and expecteth his labour ſhall 
not be in vain. But, on the contrary, let 
his profeſſion be ever ſo good, and if he 
flatters himſelf that his love of wiſdom is 
great, and his defires and hopes of the re- 
ward of it very ſtrong, yet if he doth not 
deny ungodlineſ and worldly Iufts, and live 
foberly, righteouſly, and godly, in this world; 
if inſtead of crucifying the fleſh worth its af- 
Fections and luſts, he giveth up himſelf 1 
work wickedneſs with greedineſs; the prac- 
tice of that perſon giveth. his profeſſion the 
lie, he deceiveth himſelf, and his pretended 
religion is vain, Not every one who maketh 
the loudeſt and moſt pompous profeſſion, 
or, as our Saviour expreſſeth it, who faith 
unto him, Lord, Lord, pretending the greateſt 
_ reſpect to him, is the greateſt proficient in 
wiſdom, the moſt approved diſciple of Chriſt, 
and the beſt qualified for entering into the 
kingdom of heaven : But he who is labort- 
. ous in good works, and is continually en- 
deavouring to do the will of God, Many, 
faith 


always ſucceſiful, 7 197 
faith our Lord, ſhall ſtrive to enter in, and 8 RM 
Fl] hall not ze able. God hath ſhewn-us the VIII. 


„ particular path wherein we muſt walk, and.. 


dme courſe we muſt run; it is not by being 
h induſtrious in uncommanded rites, vo/untary 
" WH funiliry, and wilk-worſhip.; nor yet by a 
„emal repetition of external ſervices, even 
Leech they be ef divine inſtitution, but 


the plain way of holineſs ; being righteous. 
before God, and walking in all the ſtatutes 
and ordinances of the Lord blameleſs. There 
is an eſtabliſhed progreſs in religious virtue, 
and the path of the juſt is as the ſhining 
light, which ſhineth more and more unto the 
perfect day; and there is, according to the 
declarations of God's word, an eſtabliſhed 
connection between holineſs and eternal life, 
be which is really nothing elſe than the per- 
ug fection of holineſs, We may as well pre- 
th tend to diſſolve the heavens and the earth, 
to alter the frame of nature, as to change 
that conſtitution in the moral world, fixed 
of in the eternal and invariable counſels of the 
great lawgiver ; as the prophet Jeremiab, 
+ Chap. xxxiii. repreſenteth the covenant God 
he made with Iſrael as immutable, like what 
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i- . calleth the covenant of the night and 7 | 
4 of the day, and the ordinances of beaven. 'l 
| The deſires and the hopes of men, who "i 
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Diligence in ſeeking Wiſdom 


SR RM. make any profeſſion of religion at all, are 
VIII. generally ſet upon the reward of it under 
A cee notion of a great happineſs, which in- 


deed God propoſeth in order to encourage 
and engage us to diligence, But the truth 
is, to ſeek it; and to ſeek wiſdom or reli- 
gion itſelf, is juſt the ſame thing; and the 
ſacred writers always take care to teach us, 
that in yain ſhall we hope to obtain the 
crown of glory, unleſs by the practice of 
holineſs, or walking in the paths of virtue: 
2 Tim, ii. 5. Fa man alſo ſtrive for maſteries, 
yet is be not crowned except he ftriveth lau- 
fully, according to the rules of the courſe; 
that is, in the preſent caſe, by a careful ab- 


ſtinence from all ſin, and abounding in the 


exerciſe of every virtue. 
Lefily, Being thus ſolicitous, and having 
made a choice of the beſt means, diligence, 
or ſeeking early, importeth uſing them fre- 
quently and with ſpirit and vigour. The 
ſcriptures often warn us againſt flath, and, 
particularly, Solomon in this book, giveth us 
a very clear and lively deſcription of that 
diſeaſe of the mind which debaſeth it, waſt- 
eth its, ſtrength by an inſenſible but fatal 
conſumption, and burieth its natural active 
powers in a vile ſtupidity. It is true what 
he for the moſt part deſcribeth under that 
e name, 


always ſucceſsful. 


name, and earneſtly diſuadeth from, ſhew- 8ER NI. 
ing its unhappy tendency, is idleneſs and VIII. 
inaRtivity in temporal affairs, which is itſet 


folly and wickedneſs ; but it may be eaſily 
applied to the buſineſs of religion, in which 
we cannot hope to make any progreſs, with- 
out an earneſt and vigorous application; for 
theſe are prejudices to be conquered, temp- 
tations and infirmities to be reſiſted, and, in 
the generality of men, corrupt cuſtoms and 
fooliſh opinions to be unlearned, which will 
require mature conſideration and care, both 


in the ſtudy and the practice of wiſdom. 
The criminal negligence by all means to be 


avoided 1s, either the total omiſſion of our 
duty, or the ſuperficial and ſpiritleſs per- 
formance, both which proceed from the 
lame indiſpoſition of mind, they are equally 


faulty, and obſtruct our proficiency in wiſ- 
dom, 


A ſerious attention to the frame of our 
nature, and the preſent conſtitution of things, 
will convince us that induſtry is very be- 
coming ſuch creatures as we are. From the 
relation and dependance of things, and the 
uſes they ſerve in the ſyſtems of nature, we 
infer the deſign of them; and if that way of 
reaſoning be juſt, nothing will appear more 
plain to any conſiderate perſon, than that 
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200 Diligence 5 in ſeebing Wiſdom 
Sz RM. che powers and capacities of our nature, 
Re now in a ſtate of weakneſs, a kind of in- 
7 fancy, are to be improved by uſe, and car. 
ried. on; by degrees to maturity m their beſt 
and. pobleſt accompliſhments, that- is, in 
knowledge and virtue. And our blefled Sa- 
viour, the great maſter of our religion, 
whoſe precepts are perfectly agreeable to 
reaſon, hath injoined induſtry to his diſci- 
ples that they may grow. up to perfection; 
the method he preſcribeth, of advancing in 
religion to the fature. of perfect men, as the 
- apoſtle ſpeaketh, is, by a careful conſidem- 
tion, and ſtudy, and practice; it is by uſe 
that we have our internal ſenſes, exerciſed to 
diſcern good and evil; and by uſe, we ac- 
quire a facility in the practice of patience, 
temperance, godlineſs, and all the other 
chriſtian graces. Such diligence is eſta- 
bliſhed by a perpetual and univerſal law of 
chriſtianity, which bindeth every diſciple 
of the Lord Jeſus; ; and in proportion to it 
he hath declared, that their rewards. ſhall 
be, when he cometh. to reckon, with his 
ſervants, and render to, every man according 
to his works. He hath entruſted them all 
with talents, diſtributing to them as he bath 
thought fit, according to their ſeveral abi- 
lities; but a price is put into the hand of 
| every 
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days fſucceſeful. 201 
e, Nerery one to get wiſdom; and the flothful 8 ERNI. 
n. ecvant is, in his account, a wicked one, and VIII. 
r- vill be condemned for his unprofitabl - 


eſt neſs: But, for the diligent" and faithful, | | 
in Whihcic recompence ſhalt be in exact propor- 


ion to the meaſure of their improvement. 

Thus I have endeavoured to explain the 
teking of wiſdom early, and ſhewn you, 
that it importeth a follicitude and earneſt 


n; Nntention of mind to attain it, the choice of 
in 


proper means, and diligence in the uſe of 
hem. I proceed in the bn 


Second place, to conſider the advantages 
of it, the aſſurance we have of ſucceſs, or 
he happy event, that if we ſeek wiſdom 
arly, we ſhall find it. It will be the leſs 
receffary to infiſt upon this, becauſe I ex- 
plained ſo largely the influence which the 
frſt qualification, the love of "wiſdom hath 
pon our obtaining it; and with the love of 
vidom ſeeking it early, hath a neceſſary 
onnection, as the certain inſeparable effect; 
o that the manner of its contributing to the 
nd of our gowing wiſer or more virtuous, 


all Wi illuſtrated the fame way. 'You ſee the 
ath ert containeth an expreſs promiſe made 
abl- Win the name of wiſdom, they that ſeck 


| of Ine early ſhall find me. Diligence import- 
ery eth 
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SAA. eth in it, thoſe diſpoſitions of mind, anal 
VIII. that practice with which we muſt ſuppoſe 
— ge ſupreme Being, infinitely good, and: 


land they are all imported in diligence) f. 
our making progreſs in religious wiſdo 


mility, and obedience ; on theſe condition 


Diligence in ſeeking Wiſdom 


lover of virtue, ſo pleaſed, that he 
will beſtow; whatever is neceſſary on hi 
part in order to mens poſſeſſing that bleſſed 
quality and endowment with the happ 
fruits of it. It is the greateſt evidence we 
can give of a prevailing love to wiſdom 
which ſurely God approveth above al 
things, and of a readineſs to thwart and den 
for its ſake the love of eaſe and averſion t. 
labour, and all ſelfiſh affections, whic 
might hinder our progreſs; the greateſ 
evidence of a ſpirit prepared to undergo 1 
the | difficulty and pains which may ri 
from the indolence and depravity, whic 
every man may find in himſelf. The gre 
qualifications which the ſcriptures requir 


are, hearing, or a careful unprejudiced at 
tention to divine inſtruction, meekneſs, hu 


God will give his holy ſpirit, whoſe good 
offices for our attaining wiſdom and advancii 
even to conſummate virtue, are largely ex 
plained in the goſpel. Our Saviour hat! 
aſſured us, that his heavenly Father «oil! git 


yo 
3 5 
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and 1 boly ſpirit to them aſk, and ſeek, "and S ERM. 
oct; that is, who uſe great earneſtneſs, VIII. 
d :Mpportunity, and conſtancy, to obtain it, in VE” 


der by that divine aſſiſtance to become 
iſer and better, more pious and virtuous. 


Again, it is plain that diligence in ſeeking”! 


pp dom or religion is really practiſing it. 
Wi his is a means which the nature of the 


ing, and the ſcripture direct us to uſe; 
d we find in all thoſe things the knowledge 
hereof or dexterity in them is acquired, 1 
b by application and practice we arrive to 

ufection. Thus it is that habits of all ſorts 

e attained, and facility and pleaſure in 
gem; that which men indeed have a ca- 
ity for, but are unpractiſed in it, is dif- 
ult at firſt and painful, afterwards becom 
th eaſy and delightful ; and it cannot be 
therwiſe conſidering the imperfection of 
e human capacity. Seeing, therefore, the 


Juirl 


\ 


lomWcking of wiſdom is doing thoſe things 
af berein it conſiſteth, the effect of our be- 


hu accuſtomed to them, muſt be our ander 


tions or increaſing in it. [rect 
6000 Having now finiſhed what I intended, in 
Ii 


eneral, in diſcourſing on this text, I hope 1 
enhell not depart far from the deſign of it, in 
halſheeommending two particular directions by 
g þ a of application; one is, to ſeek wiſdom in 

b the 
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SERN . the beginning of every day; and the other, t. 
VIII. ſeek it inthe morning of life or in youth. Fir 
eas Religion 1s the proper buſineſs of every day; 


Diligence in ſeeking Wiſdom 


it is not a ſolemn ſeparate affair, which onl 
requires an attendance at ſome ſpecial ſex 
ſons, and ordinarily to be laid afide; it 
ought to mix itſelf with all our concerns 
and if it be ſo, it muſt be fit for us to be 
gin every day with it. Thus did the pious 
Pſalmiſt, Pf. v. 3. My voice ſhalt thou bear in 
the morning. O Lord, in the morning ill | 
direct my prayer unto thee, and will lock uf 
They who ſincerely ſeck God, ſeek wil 
dom in the firſt place, and fervent praye 
is- one means of obtaining it; James i. 5. 
any man lack wiſdom, let him aſe of Gu. 
and it ſhall be given him. A religious diſpo th 
ſition will naturally direct to this; for if de 
vout affections are prevalent, they will de 
termine our firſt waking thoughts to it as thi 
moſt eſteemed object; and, ſurely, if the 


bent of our inclinations is towards wiſdom 105 
we ſhall be inclined to fix on this as tb Our 
beſt opportunity for applying ourſelves to it ¶ nd 
when refreſhed with ſleep, the body givet 2 
leſs diſturbance to the mind, and is more nd 
free from that dulneſs and inactivity, wic d: 
affect it when tired and worn out with Ene 
bour, and with thoſe amuſements and ao 


3 Cation! 
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er, of.cions with which the ſenſes and the -ima- SE RNM. 
ation load it through the daily courſe of VIII. 
day Mur converſation with the world. Every 
onh 


y of our lives we enter into new ſcenes of 
anity and temptation, againſt which the 
reateſt vigilance and precaution we can 
iſe is ſcarcely ſufficient for our defence; 
ut certainly it muſt be a great advantage 
0 have the ſoul fortified by an early reſolu- 
jon, as the reſult of ſerious thought, and 


0110 y a diligent endeavour to get ſuch impreſ- 
k Mess made as may abide through the whole 


curſe of our affairs, and enable us to main- 
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ragen an uniform tenor of ſpirit in all events 4 

5. lich may befal us, and the variety of if 

GruMbufineſs in which we may be engaged. | 

po other affairs which men are ſolicitous about, | 

: : ey apply themſelves to early; and if re- | 
e 


gion be a buſineſs of the greateſt import- 
ance; it juſtly requireth an early attendance; 
epecially, that wiſdom may get the ſtart of 
folly in our thoughts, and the exerciſes of . 
dur minds (which very often it doth not) 
and a ſeaſonable proviſion may be made 
wainſt the natural weakneſs of the mind, 
ad the temptations which may be expected 
to aſſault it. The merchant, that he may 
Increaſe his gain in the way of his lawful 
occupation; the huſbandman, that he may 


know the ſtate of his flocks, and whether 
| | his 
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SRH. His fruits be fafe and proſpering, and app 


Diligence in ſecking Wi don 


: VIII. his cares as their condition requiteth; He { 
—V ſcholar, that he may make proficiency in Hr 


learning riſeth early, and is aſſiduous in ¶Meba 
bour; and ſhall not he whoſe buſineſs is 80 
gion, and who hath his ſalvation to woe, 
out, be as diligent, and attend his moſt ir 
portant concern in the prime of every dert 
the beſt ſeaſon for ſuch labour. om 
| 2dly, Let the young be perſuaded to fer 
wiſdom early, to ſeek it in youth, a ſea perlt 
which hath great advantages for ſuch exe 
ciſes. Solomon, having in his bock 
Eccleſiaſtes largely deſcribed the vanity en 
vexation of all things under the fun, an 
having made bitter reflections on the fol 
of irreligion, and of men's indulging the 
ſelves in the way of their hearts, and 
fight of their eyes, propoſeth this exhott 
tion, chap. xii. 1. and preſſeth it by iron 
arguments, remember now thy Creator in ti 
days of thy youth. When all the powers 
nature are in their vigor, and the mind! 
the beſt aptitude to receive ſtrong and lalt 
ing impreſſions ; then is the propereſt {ea ax, 
fon for learning any thing, but eſpecial 
conſidering the proneneſs of mankind t 
folly, which is confirmed and renden et 
more inveterate by cuſtom, it is plain | 

| ſhal 


* 
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hall moſt ſucceſsfully employ ourſelves in SER M. 
he ſtudy of religion in the prime of life; VIII. 
or how much eaſier is it for the mind un- 9 en 
jebauched by vicious cuſtoms, to receive 
good tincture; and be turned towards vir- 
ve, than to unlearn evil habits, which have 
ong prevailed and taken deep root, and to 
nortify corrupt inclinations, which are be- 
ome obdurate by indulgence having had a 
ong poſſeſſion. If young perſons could be 
perſuaded to enter into a ſerious conſidera- 
on of the infirmities and diſadvantages of 
ld age, the evil days, as Solomon calleth 
them, and the years wherein we ſhall ſay, 
here is no pleaſure in them, it might hap- 
pily prevail with them to provide better 
gainſt the otherwiſe inſupportable burden, 
by a ſeaſonable diligence in their duty ; that 
the ſorrows of thoſe painful and uncom- 
fortable remains of life might be alleviated, 
by the peaceful reflections of an approving 
conſcience on a well ordered converſation, 
rather than load declining years with a work, 
to which they are altogether unequal, the 
very beginning of religion, the exerciſe of 
repentance from dead works; and proceed- 
ing upon that early forindation, ſo to finiſh a 
good courſe, as to have well grounded hope 
of an abundant entrance into the everlaſting 
king- 


208 Diligence i in ſeeking wi iſdom 
SERM. kingdom of ourSaviourJeſus Chriſt. Beſide, 
VIII. it is altogether uncertain, whether ever yo 
— ſhall arrive at old age (as every one fron 
daily obſervation and experience will fin 
himſelf obliged to acknowledge, howey 

little influence it may have on the temp: 

of his mind and his conduct); and there 

fore to. neglect the ſeeking of wiſdom i 
youth is to riſque your ſalvation, and to lo 

what may be the beſt, nay only, opportuni 

of providing for a future ſtate, It is tru 
youth hath its diſadvantages too; it is the ag 

of folly and vanity ; animal affections are the 
vehement; inexperience and thoughtleſliel 
precipitate the unwary young man into ſnares 

but this is ſo far from being a juſt objeQio 
againſt ſeeking wiſdom early, that, on th 

- contrary, it is a ſtrong argument for | 
there being no other preſervative againl 

the mentioned inconveniency and all it 

fatal conſequences; and the difficulties how 

ever great are not leflened, but increaſed n 

ther, by neglecting the concerns of religion 

and yielding to vicious inclinations. 

But the more general application relateti 

to all the ſtages of life, indeed, to ever 

part of our time. I do not mean that we 
ſhould be continually employed in the im 
mediate duties of what is ſtrictly called cc 


ligion, 
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ſides gion. Wiſdom is more comprehenſive, and SERM. 
r yolſfts influence ſhould reach to the directing all VIII. 
ur affairs. It is a good precedent David —YY 


piveth us, Pſal. ci. 2. J will behave myſelf 
vere /h in a perfect way. I will walk within 
my houſe with a perfect heart: in all my do- 
meſtic concerns, and, by a parity of reaſon, in 
m il the other buſineſs of life. But as all our 
affairs ſhould be conducted by the principles 
religious virtue, I ſnhewed you, that to ſeek 


uni 
true -ar/y, ſignifieth making it the chief buſi- 


eſs, the ruling defire of our hearts, and our 
onſtant labour, as Solomon often in this 
book adviſeth, aſſuring us, that our labour 
ares hall not be in vain, chap. ii. 3, 4. F thou 
riet after knowledge, and lifteſt up thy 
wice for underſtanding, if thou ſeekeſt her as 
ver, and ſearcheft for her as for hid trea- 
ures, then ſhalt thou underſtand the fear of 
the Lord, and find the knowledge of God. 
0 ind in chap. iv. 5, 7. Get wiſdom, get un- 
derſianding, forget it not, neither decline 
from the wordt of my mouth. Wijdom is 
the principal thing, therefore get wiſdom, 
nd with all thy getting, get underſtanding. 
en What Solomon ſaith concerning the ſucceſs of 
t wen induſtry in religion, is atteſted hy the ex- 
im- perience of others, who by due pains, in 
ite of all diſadvantages, have attained to it. 
Vo. III, iS + Un- 
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SRERM. Unwearied endeavours have overcome dif. 


VIII. ficulties, which ſeemed to be very great 


as in, chap. iv. 6, 8. She ſhall: preſerve an 
Keep tbee, ſhe ſhall. promote thee,. and brin 


\ 
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removed hindrances which were in the way 
and let the diligent ſtudents into the * fron 
of it, making thoſe things, which, accord 
ing to this author's expreſſion, are too big 
for a_ fool, plain and familiar to them. 
Hut, beſides the excellency of the thing it 
Felf, that is, of wiſdom or virtue, which ſhouWlcept 
engage us to, the proſecution of it, Solhnn 
telleth us, we ſhall have great. benefit by! 


.thee to honour, It is natural for men to ſee erte 
happineſs; whatever other principles of ac 
tion we have, affections to other beings, an 
particular ſelfiſh paſſions, we are ſure the 
- is in every one of mankind a general de 
of., felicity, and that we have a power offi 
chooſing the means for obtaining it, i 


. Which reaſon, obſervation, and experience af oul 
our guides. Now, the ſeeking of , wildon not 
or a conſtant and diligent uſe of the propyl of 
means for. obtainin g religious virtue, by en 
careful attention to the rules and motives if 6 
it, and endeavouring to grow up to peril 
tion in ptactice, this is the +higbeſt eÞj0M ng 
ment our nature is capable of, as well as f ha 

moſt reaſonable exerciſe of our powerſſſ o. 


GC 
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dif. MC od hath annexed pleaſure to ſuch dili- SzRM: 
rea. WMoence, and the good man is ſatisfied from VIII. 
inſelf;/ a pure and a ſolid ſatisfaction ariſeth n 
from ſuch an exerciſe of his capacities, and 
uſe of his talents. We have the concurring 
teſtimony of good men concerning the joy 
which ſpringeth up in their minds from a 
ſerious affectionate meditation on God's pre- 
cepts, and, eſpecially, from their abound- 
ing in good Works; whereas an unmanly in- 
dolence” taketh away the reliſh of life itſelf, 
nd rendereth it but an inſipid and burthen- 
ome duration; and for the pleaſure of the 
external ſenſes, though they enjoy it to as 
great perfection as any men, not the leſs but 
the more for - their keeping within the 
bounds of innocence and moderation; yet 
it is far from being their chief enjoyment : 

JT he improving of their minds in knowledge 
end virtue, and the practice of piety, righte- 
ouſneſs, and charity, yieldeth a vaſtly more 
noble and intenſe ſatisfaction. Every ftep 
of our proficiency in wiſdom will bring 
an increaſe of pleaſure; the light which is 
ſoon for the righteous ſhineth more and more 
to the per fecs day; and the joy of the up- 
night in heart, as it will grow up to a full 
harveſt in the future ſtate, when they who 
bw to the ſpirit, bringing forth the fruits of 
| Bu it 
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SERM. it plentifully, ſhall reap life everlaſting, Ca 
VIII. vi. 8. So even in this preſent life, which is 


their ſeed time, they reap true and ſubſtan. 
tial happineſs in the approbation of their 
own conſciences, and firmly believing in 
Chriſt, though now they ſee him not, they 
rejoice with joy unſpeakable and full of glory, 
This being the beſt improvement we can 


make of our powers and capacities, we treſ. 


pafs againſt the law of our creation as well 
as againft the revealed will of God; either 
if we do not fo employ thoſe powers and 
capacities, or uſe them to contrary purpoſes, 
We ſee other creatures which have active 
powers conſtantly uſing them according to 
the ditection of nature; and if we carefully 
attend to our own conſtitution, it muſt ap- 


pear that this is the moſt proper improve. 


ment we can make of our powers. Solomn 
ſendeth the fluggard for inſtructioñ to the 
ant, which by a natural inſtinct is diligent 
in providing againſt future wants, and to 
anſwer the purpoſes of its being. Creatures 
of a ſuperior order are zealous and diligent 
in their higher ſpheres, and in employing 
their capacities for the proper ends of them. 
And ſtall we only be unactive, hide our ta- 
lents in the earth, or abuſe them to mean 
and unworthy purpoſes? 


Chri- : 
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F Chriſtianity addeth ſtrong motives to thoſe 8 E RM. 
of reaſon and the religion. of nature; That VIII. 
deſcription which the apoſtles give us of tñge 
great and awful day of the Lord, they ap- 
ply, in exborting us to grow in grace, and in 
the knowledge of our Lord Feſus Chriſt, or in 
religious wiſdom, 2 Pet. iii. 18. The ex- 
ample of our Saviour is ſet before us, who 
from his earlieſt youth increaſed in wiſdom 
and favour with God and man, as he grew 
in ſtature, Luke ii. 52. And through the 
whole courſe of his life, he went about do- 
ing good. We have enemies of our ſalva- 
ton, who are continually laying ſnares for 
us, and going about ſeeking whom they 
may devour ; and therefore we ſhould be 
ſober and vigilant, ſeeking wiſdom to be 
defended againſt their malicious efforts and 
their ſubtle devices. And, laſtly, we have 
the promiſe of divine aſſiſtance, which is a 
very great encouragement ; if to the dili- 
rent uſe of all other means we add fervent 
prayer, our Saviour hath aſſured us, that 
Cod will give his Holy Spirit; and there- 
bre, if any of you lack aui dom, let him aft 
if God, who giveth to all men liberally, and 
ubraideth not, and it ſhall be given bim. 
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Sar-GevzANMERN I eſſential to the 
WISDOM, b obj 


ſcie 
* ore po pre i YO to e 
1 8 8 tell 
PROVERBS XXV. 28. mac 


He that hath no rule over his own ſpirit, i lis 
Alle a city broken down, and without wall, Wl 


yh and 
SERM, Ms it is the profeſſed deſign of this boo Th 
IX. to recommend religious virtue unde: of !: 
the character of wiſdom, the author, in hi *ud 
conciſe and unconnected manner of writing, ioc 
hinteth ſeveral ſtrong arguments to pres hi abo 

main ſcope, which I have endeavoured ti ur 
explain; and then I propoſed to conſideſ¶ mui 
the directions he giveth in order to our u, =o! 
taining wiſdom, If men are once won to! buſy 

Juſt eſteem of that great endowment which tic 
is the very perfection of the human nature lh mov 
the nobleſt accompliſhment of the mind i direc 
and if they be thoroughly ſenſible of t wich 
unſpeakable advantages which will accrue N I 
them from it both in this world and th vret 

next, this will naturally produce the love off tion 


wiſdom 
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wiſdom; and an ardent defire after it, which 8 ERM. 
b the firſt qualification; and, next, an ear- IX. 
reſt” diligent endeavour, or ſeeking wiſdom 
early; both which I have conſidered. But 
the great queſtion is concerning the proper 
object of our diligence. In every art or 

ſcience a man learneth, he muſt know how 
v employ his induſtry ; it is not enough to 
tell him he muſt take pains, he muſt be 
made to underſtand how he ought to beſtow 
his pains. The artificer is acquainted: with 
lis tools, and the manner of uſing, them, 
and with the proper materials of his labour: 
The man of letters is directed in the choice 
of his books, and the proper ſubject of his 
ſtudy, In like manner the teachers of reli- 
zious wiſdom ſhew us what are the objects 
about which it is converſant, and they are 
our own hearts: The votaries of virtue 
muſt there apply their ſtrength and their 
moſt careful attention; and their . conſtant 
buſineſs is to obſerve, and duly to regulate, 
the affections, diſpoſitions, and voluntary 
movements of their o.]n minds. Solomon 7 
directeth us, Prov, iv. 23. To. keep the heart 
wth all diligence, for out M it are the 1ſſues 
of life 3 and, in the text, he ſheweth the 
wretched, the forlorn, and ruinous condi- 
tion of 128 perſon who hath no rule over 

| P 4 his 
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SeRM, his own ſpirit; he is ile à city that is bro. Moſes 


IX. Len down, and without walls, without order 
and beauty, without ſtrength and ſafety ; 2 Ne! 


confuſed, irregular, and deformed heap, Nye. 
open to every aſſault, and defenceleſs againſt 
any invader. 0 | BY U. 
This, one would think, is a ſubject re- 
commended to our ſtudy and application by Nis t 
the immediate intereſt we have in it. What 
is it that can poſſibly concern a man more Next 
than the art of ſelf- government, the conſe. if 
quences of it ſo nearly affect him, and 2 
perception of the advantages of it in inward 
tranquillity ſo obvious, indeed, unavoidable, Muc 
and of the diſadvantage of neglecting it in 
the continual reproaches of his own heart ? Wo tt 
Is it not very inexcuſable for a man to be a 
ſtranger to himſelf, and not to know how 
to make the beſt of his own natural powers 
and affections; ſo as he may be carried to 
his proper perfection, and enjoy all the hap- 
pineſs he is capable of? Would it not ſhew 
a trifling and over- curious temper for a man Ne 
to ſpend his time in inquiring into the ſtate, Ne 
the ſituation, the cuſtoms, policy, and laws WI*q 
of far diftant countries, and be a ſtranger to kin 
his own, to which he hath ſo near a rela- Nong 
tion, and ſo much a better opportunity of Mari 
improving his knowledge to valuable pu- de. 
| | poſes! 


Selfegovernment eſſential to Wiſdom: 


der Wedge may be reckoned unprofitable while 2 
2 ee knowledge of ourſelves is neglected, and 
ap, Nude do not make it our buſineſs to under- 
inſt and the maxims and rules by which we 


ſhould govern our ſpirits. For a man to 


working in metal, in wood and ſtone, a 


\ſe. ilful in commerce, to underſtand the hiſ- 
gay of nature in as great an extent as Solo 


mn did, who had underſtanding exceeding 
nuch, and Jargeneſs of beart even as the 
and which is on the ſea-ſhore ; ſo as not only 
to treat judiciouſly of moral ſubjects, but to 
ſpeak with knowledge of trees, from the 
cedar which is in Lebanon, to the hyſſop which 
bringeth out of the wall; of beaſts alſo, and 
, and creeping things, and fiſhes, 1 Kings 


tude of the heavenly bodies, and the laws. 
according to which they are moved in their 
everal orbs, to be an able politician, well 
quainted with the intereſts of ſtates and 


r to i Ungdoms, and the rules by which they 
la- ought to be governed; for a man, I ſay, to 
of Harive at a great meaſure of perfection in 
ur- theſe kinds of knowledge, however uſeful 
es! 3 and 


noſes? In like manner, every kind of know- S ERM. 


tke a great deal of pains abroad, to ſpend 
his time and labour in acquiring the art of 


texterity in cultivating the ground, to be 


v.29, To know the diſtances and mag 
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SerM. and valuable in many reſpects, and yet to 


| IX. 


be ignorant of himſelf, and of the true prin. 
ciples and maxims by which he ought to 
conduct his life and form the diſpoſitions of 


his mind, is to be wiſe in trifles, and fooliſh 


in matters of the greateſt moment. What. 
ever reputation may be acquired by {kill in 
thoſe things which may be juſtly called fo, 
reign, as having no relation to the principal 
ends of our being, ſuch ſkill, When exer. 
ciſed ultimately on objects of this ſort, i 
but unprofitable, and indeed folly; yet are 
many of mankind, even of thoſe who are 
reputed wiſe, guilty of this folly; for thougb 
the object of religious wiſdom be very; near 
us, and our moſt immediate concern, it 5 
very often overlooked, tbe minds of men 
being too much engroſſed by the objects of 
ſenſe, or through a ſecret unwillingneſs to 
enter into ſtudy and diſcipline, I will en 
Anon in this Wag, 


. irſ, To ks you, at leaſt, a general no- 
tion of what it is to have rule over our 

. own ſpirits; and then you will ſee, the 
uſefulneſs of it, and the inſeparable con- 
naection it hath with attaining to, and 
101 n Progrels in, wiſdom. 


Hin 


er n ge nn to N 1 2 19 


Biß, L6e us dls heb it is to e 82 Kl.. 
cle over our own ſpirits. It is obſerved by IX. 


expoſitors, that the word rendered ſpirit, 


ſometimes, in the writings of this author, 
ſgnifieth anger, as, Eccigſ. x. 4. I the ſpirit 
of the ruler (that is his width) riſe againſt 
thee, leave not thy place; for yielding paci- 
feth offences, ' And Prov. xvi, 32. He that 
1 flow to anger, is better than the mighty, 
and be that ruleth his ſpirit, than be that 
taketh a city. This, no doubt, is one of the 
paſſions which ought to be kept under a 
ſteady government, if we would make any 
proficiency in wiſdom, for it reſteth in the 
beſom of fools. But there are other affections 
and paſſions of the human nature, which 
for the ſame reaſon it is neceſſary to reſtrain 
and controul, becauſe, often riſing to an ex- 
orbitant height, they are enemies to virtue. 
To have a juſt view of this ſubject, we 
ought to conſider the intire conſtitution of 
our minds, and all their powers and facul- 
ties, affections and paſſions, between which 
there is ſuppoſed a great difference, ſeeing 
it is the ſame agent who is to rule and be 
ruled; that is, the ſame ſpirit. There is 
ſomething in it which hath a right to do- 
minion, as being in its nature ſuperior ; 


there 
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SERM, there are other parts which hold an inferigs 
IX. place, and ought to be in ſubjection. Noy 
if we attend to the conſtitution of the hu 
man ſpirit in its full extent, we ſhall find 

in it a great variety of powers and affeQion; 
various. ſenſes .or ways of perceiving thing 
without us; various defires and averſion 

a power of reflecting upon ourſelves, « 
comparing our. own thoughts, and the re 
preſentations which are made to our mind 

of things as good or evil; of inquiring int 

the importance of them, and all the con 
derations which ſhould direct our choc tn. 

and of determining upon the whole. M üble 

find alſo that which is called canſcience, 1 
ſenſe of duty and ſin, and of moral god 

and evil; a neceſſary ſelf-approbation ariſing 
from the one, and reproach and condemn: 

tion from the other. There are, beſides, 
great many propenſities in our minds which 
cannot be called in the ſtricteſt ſenſe natural 

but incidental rather, and which take their 
riſe, not from the eſſence of our conſtitu 
tion, but. from particular occaſions in lit, 
various complexion, of body, and other in- 
cidental cauſes. To make this plain by ex- 
amples; we ſee a great difference in the 
tempers of men, ſome eagerly covet wealth ac 


others have an unpatient thirſt for powe! 
OS 
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nd honour, and others are prone to the S ERRI. 
urſuit of pleaſure; ſome timorous ſpirits IX. 
re very apt to fall into panicks, are thrown "Ya 
ito conſternation by any ſudden ſurpriſing 
mergent, which preſenteth danger to the 
magination ;. and others fall into furious 
anſports of anger upon any apprehenſion 
an injury, or appearance of provocation. 
ut that theſe are not natural in the ſtricteſt 
nſe, that is, neceſſarily belonging to our 
nſtitution, I think appeareth from this 
onfideration, that they are not uniform. 
ature operateth alike, and by certain inva- 
able laws. All kinds of beings in the uni- 
erſe continue in their motions and relations 
er the ordinance of their great author, as 
be Pſalmiſt ſpeaketh, Pſal. cxix. 91. con- 
ming the heavens and the earth. And fo 
ſome things, the human nature is as uni- 

im as any other; there are certain ſenſa- 
ons, powers, and appetites, in all men, of 
rhich we can no more diveſt ourſelves, 
han we can ceaſe to be; but theſe parti- 
lar propenſities, of which I am ſpeaking, 
te not ſo; they are ſtrong in ſome, in 
thers weak, or ſcarcely to be diſcerned at 
ll, which ith them either to be con- 
acted, or to depend on accidental cauſes. 
Pay, they vary in the ſame perſons; be 

who 
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| ' SxRM, who is voluptuous in youth, becometh, Per: 
= IX. haps, covetous in his more advanced year, 
b | w— peeviſh and froward in his old age; {0 
\ that even oppoſite diſpoſitions prevail in hin 
| | at different times. Beſides, they have been 
. | the very ſtrongeſt of them, conquered and 
x | 


amended, by firm reſolution, by diligence 
in the uſe of proper means, with the aſſiſ. 
ance of divine grace, 1 50G 
As to the cauſes of theſe affections and 
propenſions in men, there is general) 
thought to be, and probably is, a remote 
tendency to particular diſpoſitions of mind 
from the very frame of the body. One i; 
ſanguine, another is cholerick, another is 
melancholy ; but there is no ſuch infelicity 


of bodily conſtitution as hath a neceſſary in- ne 
fluence on the mind, while it continueth im! 
poſſeſſed of its natural powers to form it wi 
temper, otherwiſe the diſorders ariſing from ita 
this cauſe would be faultleſs; the conſtitu- are 


tion of the body may miniſter great temp-Wil the 
tations, yet the mind hath a natural force, 
and is under a law to reſiſt them. hu 


I am apt to believe, the more "general © 
cauſe of criminal diſorders, and contracted lt 
faulty diſpoſitions, is from raſh opinion > 
haſtily taken up, and on no juſt grounds. 
Every man may find, if he conſiders what 

| „ paſſeth 
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raſſeth” in his own heart, that beſides the SER 4. 
imprefſions which are neceſſarily made by IX. 


external objects, there are images continual- 
y formed in the fancy, and there are often 
confuſed ' combinations of thoughts, repre- 
ſentations of things, which have no exiſtence, 
nor any foundation in reaſon, The imagi- 


nation joineth notions very arbitrarily toge- 
ther; ſometimes only the dark fide of an 
object is ſeen, without attending to that 
which is more agreeable ; ſometimes on- 
ly thoſe parts are viewed which are apt 


to adminiſter pleaſure and move deſire, ſtrip- 


ping it of every thing which hath a con- 
trary tendency, which however ought to be 
conſidered,” in order to form a true judg- 
ment, Very often our falſe opinions are 
imbibed from the company we converſe 
with, or occaſioned by outward circum- 
ſtances, education, and cuſtom, all which 
ze known to have a great ſhare in forming 

the tempers and manners of men. 
From this ſhort and general view of the 
human ſpirit,” we may take our riſe to the 
conſideration of the government which is 
eſtabliſhed in it, where the proper authority 
ö lodged, and what ought to be ſubje&. 
here are ſome things exempted 
Cominion, and are indeed not properly un- 
4 | der 


from this 
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SGW IAM. der any law, becauſe we have no liberty i K 
= IX. them. The original determinations of ou t 
#8 —=— nature we cannot poffibly alter nor hindert © 
| and we are not obliged to it. We cannd © 
put a ſtop to the perception we have by o l 
ſenſes, to our hearing ſounds, ſeeing colour, ys 
and perceiving other ſenſible qualities; n a 

yet to the original appetites, as hunger an 
thirſt, or to the natural deſite · of happineſs : 
nor indeed to the approbation of ation 
morally good, when we underſtand then 6 

and the diſapprobation of that which is evi 
Theſe things do not belong to the rule « : 
our ſpirits, they are the conſtant neceſſin | 
effects of the law of nature, or the conſt , 
tution which the Author of our beings halt 
given us. 1 
But there are powers and affections i , 
our minds, the exerciſe whereof is unde ; 
our direction, and we are accountable to our f 
= ſelves for it. For inſtance, a man's rul | 
_ over his ſpirit conſiſteth in ſuſpending his de 
4.10 termination, till he hath duly examined ti 

4.0 cauſes and motives upon which it is found 

4 ed. I obſerved before, that we are liabi 
to many miſtakes in this ſtate of infirmitll | 
whereby we are drawn into a wrong coll 
{ 


i duct; not that the fault conſiſteth in ti 
{| erroneous opinions themſelves, but the cr! 
| mina 
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minal cauſes by which we are betrayed into Bun RM» 
them, and in too haſtily following their di- IX. 


rection without i inquiring whether it be right 
or wrong. This power of deliberating and 
ſuſpending determinations we are conſcious 
of, and can never Juſtify it to ourſelves, that 
we do not exerciſe it upon proper occaſions. 
No man findeth himſelf under a neceſſity of 
conſenting to every propoſal which is made 
to him, or of following every ſuggeſtion in 
his mind, He hath a power of doing or for- 
bearing, of ' chooſing or refuſing ; nay, we 
are not under a neceſſity of acting according 
to the firſt apparent probability; we can 
ſuſpend our judgment and our choice till we 
have confidered more maturely, till we have 
examined whether there be not a ſtronger 
argument, and a juſter motive of action on 
the other ſide. By a conſtant careful atten- 
tion, a ſincere, that is, a diligent impartial 
inquiry, a great many of our errors might 
be corrected, which are the unhappy ſources 
of ill conduct; thoſe vain images formed in 
the fancy, into the eager and indeliberate 
purſuit. of which we ſuffer ourſelves to be 
hurried, might be prevented, and that 
confuſed aſſemblage of thoughts. . -” 
citeth ſtrong propenſities and averſions, d 

often unreaſonable, might be broken. 
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Selfe government eſſential to Wiſdom. 
This is the firſt, and indeed an eſſential 


branch of ſelf- dominion, or rule over our 


own ſpirits, without which we have not 
the right uſe of reaſon, which is our prin- 


cipal diſtinguiſhing faculty, nor can regular- 
ly purſue the proper ends of ſuch a being. 
On the one hand, it is to be conſidered, 


that our condition and capacity is limited 


and imperfect; we cannot, at one view, 
. comprehend the whole of things which 
are neceſſary to be conſidered, in order to 
the direction of our choice and, our prac- 
tice, but muſt take them in gradually, and 
purſue our enquiries by leiſurely ſteps, as the 
' narrowneſs of the mind will allow. How 
then is the underſtanding to be exerciſed, if 
it is to be exerciſed at all in forming our 
conduct, but in deliberation? And what 
room is there for deliberation; unleſs the 


particularly thoſe of the brutal kind. God 


active powers be ſuſpended to give way to 
it? On the other hand, this is the high pre- 
rogative of our being, above inferior agents, 


| hath made us with a variety of defires and 
affections, between which a ballance is to be 


preſerved, that we may attain to the ends 
of our being, and enjoy our true happinels 
We have felfiſh deſires, which terminate in 
private good or enjoyment : We will find 


in 
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in our own hearts too, a deſire of the good SER NM. 
of others, and a deſire to thoſe actions IX. 
wherein our own minds may approve us, to 
the things which are pure, true, and juſt, 
and honeſt, and lovely: The former are in 
many men ſtrong and vehement, being con- 
tinually indulged and complied with; the 
other are overlooked and neglected, where- 
by they become weak; and yet the force 
of them appeareth very great, by the moſt 
painful ſenſations which ariſe in the mind 
for counter- acting them. It is for thoſe 
creatures which have no deſires but what 
center in themſelves, to follow their direc- 
tion wholly and without any heſitation but 
city, and even a ſenſe of obligation to do 
good to others, and to pleaſe him, we 
ought to cheriſh and actively endeavour to 
ſtrengthen thoſe nobler ſentiments and diſ- 
poſitions, which is at the ſame time pur- 
ſuing our own happineſs in the beſt manner; 
for perceptions of the higheſt pleaſure are 
annexed to them. But in order to preſerve 
this due ballance of the affections, and an- 
ſwer the ends of our entire conſtitution, 
which are ſo much ſuperior to thoſe of the 
brutes, it is neceſſary we ſhould have, and 
habitually exert the power of ſuſpending 
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SERM. our determinations, till we have examined 
IX. and been ſatisfied, concerning the motive; 
——— upon which we act. The more we have 


of this power, and exerciſe it, the more we 
are maſters of ourſelves, and have rule 
over our own ſpirits; and that mind i; 
impotent and without any defence againſt 
fatal "miſconduct, which acteth falt and 
indeliberately. 

But more particularly, to have the ruk 
over our own ſpirits, is, to keep the paſſions 
under an exact diſcipline, and to reſtrain 


| their exceſſes. By the paſſions are meant 


thoſe vehement ſenſations and emotions, 


which accompany defire and averſion, the 


great ſprings of action in mankind, Ex- 
perience ſheweth, that often ſtrong” agita- 
tions of body, and violent perturbations of 
mind attend our purſuit of what is appre- 
hended to be good, and our averſion to, 
and endeavour to ſhun evil. Theſe in their 
original deſign, as planted in us by the wiſe 
and gracious Author of nature, are a very uſeful 
part of the conſtitution, directing and ex- 
citing us to the vigorous-uſe of proper mean: 
for our-own preſervation and happineſs, to 
which men would not be generally deter- 
mined by calm reaſon and defire, 


Concern- 
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Concerning every one of the paſſions we Ser NM. It 
may underſtand by ſerious reflection the par- IX. | 


ticular ends and uſes they ſerve; and it i 
the province of reaſon and conſcience to . 
keep them within thoſe limits which the 11 
ends and uſes direct, that is, to provide that ö 
they do not tranſport us beyond the juſt de- i 0 
ſign, or into a vehemence above what the | 
impottance of it will allow. This will be 

beſt underſtood by particular examples. An- | 
ger is a paſſion which the author of nature 
hath planted in us for our own neceflary | 

defence, by repelling injuries, and that we 

may exert ourſelves with vigour for the pre- 1 
ſervation. of our lawful intereſts againſt un- bl 
juſt invaſion 3 but it riſeth to an extreme 9 
which ought to be repreſſed; when it tranſ- I! 
porteth us beyond thoſe bounds, and when 
it terminateth in the deſtruction or hurt of 
the injurious, without regard to our own 
afety, which is the proper end. 

Again; there are natural defires in men 
of very unequal moment which often riſe to 
paſhons, But how unreaſonable and weak 
i it to be paſſionate for trifles ? and thoſe 
deſires which are of greater confideration to 
the ſtate of the world, but do not relate to 
the higheſt ends of life, certainly we ought 
ſo to govern, that the anxiety and uneaſi- 
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* 
. — — — 


. 


—— 2 Pray * — 
3 — » — 


—— 
— 


— — —Uñ— > — 


6 CE IC CIR: omar — 


| 
q "IP 
1 
17 
1 
1. 


SER M. neſs of them do not entirely deſtroy the re- 
IX. liſh of life, and render us unfit for purſuing 
the main buſineſs of it. The deſire of of. 


* 
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ſpring is a natural one and lawful, but it 
was heightened by paſſion in Rachel to a 
great extreme, when ſhe faid, give me chil- 
dren, or IT die. 


Befides theſe paſſions which have a foun- 
dation in nature, and the exceſs only is 
faulty, which the mind ought to reſtrain 
by calm and ſerious conſideration, there are 
others raiſed on occafions merely fantaſtical; 
cuſtom, habit, and other cauſes, beget falſe 
opinions, which repreſent things under the 
appearance of good, and ſtamp a great im- 
portance upon them, which have really no 
relation to the neceſſities and the ends of our 
being, as the objects of the original defires 
have; ſuch as gay apparel, equipage, titles 
which have the inviting idea of magnificence 
and grandeur annexed to them. But if we 
calmly conſider the human nature, we wil 
fee they have no connection with the main 
concerns of it; and yet theſe. fantaſtical 
things are known to be the occaſion of very 
violent and diſturbing paſſions, which 2 
wiſe man ought to reſtrain; and it evident) 
belongeth to a juſt government of himſelf. 


Fear 
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4 Fear is, by the wiſe and good Creator, S E RM. 
placed in our nature for its preſervation, IX. 
that being appriſed of danger, we ſhouldu 
u arm againſt it, and take all neceſſary pre- 
1 BF cautions for our ſafety ; but very often it 
/- WH hath the contrary effect, it fo diſpiriteth and 
enfeebleth a man, as to render him quite 
uncapable of doing any thing for his own 
defence, which is a great inſtance of weak- 
neſs and want of due government over our 
own ſpirits ; but it might be ſucceſsfully *. 
oppoſed by reaſon and vigorous reſolution, 
though reaſon and conſcience have, perhaps, 
as hard a taſk in conquering fear as any in- 
firmity of the human nature, But it is not 
neceſſary to go through all the paſſions and 
infirmities of the human mind, which ought 
to be kept under diſcipline, the examples I 
have mentioned will be ſufficient to anſwer 
the defign I propoſed, that is, to give you a 
general notion of what it is to have rule 
over our own ſpirits, -I come, in the 


* % 


Second place, To conſider the reaſonable- 
neſs and uſefulneſs of it, and the connection 
it hath with attaining to, and making pro- 
preſs in, wiſdom. The true end of ſelf- 
government is, that the ſuperior powers of 
the mind may be preſerved in their due ex- 


Q 4 erciſe, 


SERM.erciſe, and that the nobler affections of our 
IX. nature may have their full foree. Any one 
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who but a little reflecteth on the frame of 
men, will fee that the underſtanding is 2 
high faculty, by which we all ſuppoſe our- 
ſelves diſtinguiſhed from the inferior kinds 
of animals; we value ourſelves upon it; its 
capacity is large, reaching to a vaſt variety 
of objects ; its exerciſes are various, and we 
have ſtrong perceptions of pleaſure ariſing 
from them. Should we not then exert our 
utmoſt power to preſerve it free and undiſ- 
turbed, and to enjoy the uſe and improve- 
ment of it to the higheſt degree of perfec- 
tion we are capable of? But the irregul:- 
rities mentioned in the lower. parts of our 
nature, the yanities and errors of the ima- 


gination, and the extravagancies of the pa- WW">' 
fions, tend to darken the underſtanding and mak 
- marr its free exerciſe, as every one's experi- Wl” * 
ence will ſatisfy him who doth at all attend lake 
to what paſſeth in his own mind; and WW" 
therefore, certainly, we ſhould with our ut- und 
moſt power oppoſe thoſe diſorders which Wl 
obſcure that which is a principal glory of Wi 
our frame. of, 
Again ; the af determining power is an Wl h 
excellent one, and a high prerogative of our ky a 


nature. We cannot, I think, but be ſenfi- 
ble 


Self-government eſſential to Wiſdom: 233 
e that there is a great dignity and pleaſure 8 ERM. 
the exerciſe of true liberty, or of acting IX. 
eely according to the beſt Judgment we can 
rake of things; and that it is an abject and 

painful ſtate of mind, to be driven and 

urried blindly, without ſeeing the grounds 

je go upon. Now, a confuſed imagina- 

on and tumultuous paſſions tend to deſtroy 

dom ; the foul, through their influence, 
cramped and ftraitened, nay, becometh 
mpotent, and fo is deprived of the true and 
vbſtantial pleaſures of liberty. This is a 

uſt reaſon for reſiſting vigorouſly the ty- 

any of luſt and paſſion, Why do we fo 

ighly reſent the incroachment made upon 

ur freedom by others, and tenaciouſly aſſert 

the right of judging for ourſelves, and act- 


. Ing according to the beſt judgment we can 
id Whnake, if we will meanly give up that right 
i. o an uſurping tyrant within, which equally 
1d aketh away the privilege, namely, liberty in 
ad ing according to the approbation of the 
- inderſtanding upon a deliberate inquiry, 
ch hich they who are conducted wholly by 
of WH their 1 imaginations and paſhons cannot boaſt 


of, It is true ſuch men boaſt of liberty, 
an which they place in cafting off the reſtraints 
ur of reaſon and conſcience, but, indeed, are 


- WJ under the baſeſt and moſt wretched ſervi- 
dle tude, 
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Sx & M. tude, while as St. Peter obſerveth, 2 epil. the { 


ü. 19. They are the ſervants of corruptim, rule « 
2 for of whom'a man is overcome, of the ſan: 
is be brought into bondage. | 


Beſides, as man was not made wholly for 
the buſineſs and ends of the animal life, like 
the beaſts which periſh, he hath ſome af. 
fections which carry him to higher ends 
Every man who is arrived to the exerciſe 0 
underſtanding, hath ſome ſenſe of duty to 
the Deity, and benevolence to his fellow: 
creatures; in theſe we cannot but approve 
ourſelves, and they yield the higheſt fati- 
faction, though in many men ſuch ſent- 
ments and affections are weak and ineffec- 
tual; but, why? Certainly, becauſe they ate 
overborne by the exceſſes of other affectiom 
becauſe the luſts of the fleſh, the luſt of the 
eyes, and the pride of life, are ſtrong, there 
fore the love of God and man is weak; the 
generous ſentiments of piety and charity al- 
moſt ſtifled. Now, is it not a deplorable 
condition men are in, when the inferior, 
the brutal deſires, are overgrown, tyranni- 
Zing in the heart without controul, while 
the nobler affections, which are the glory 


of the human nature, and carry it to its bro 
higheſt ends, are almoſt extinguiſhed. Thi Af 


thould inſpire us with reſolution to reſtore i © 
the 


Self-government eſſential to Wiſdom. 235 

the ſovereignty of reaſon, and recover the SER M. 

ule over our own' ſpirits. s. IX; 
And, now, is it not apparent hs this is — 

the moſt important concern of ours? That 

this liberty, confiſting in the freedom of the 


k mind from the power of its own infirmities, 
al eſpecially corrupt appetites and paſſions, 


z worth the contending for with the warmeſt 
cal, ſeeing it is ſo neceſſary to all the great 
purpoſes of reaſonable natures, all that ought 
to be dear and valuable to us as men, or 
which belongeth to the dignity of our be- 
ing, and the place we hold in the univerſal 
tem? What man is there whoſe indig- 
ration would not riſe againſt: the thought 
of degrading himſelf into the condition of 
nanimate things, or of brutes ? Doth it not 
appear, even to our firſt thoughts, much 
more worthy, that conſcious of the excel- 
ence of our nature we ſhould aſpire to its 
tue perfection, and maintain its dignity, 
which is then only done when we are go- 
rerned by underſtanding and conſcience. 
The text repreſenteth the condition of the 


vile Wi nan who hath no rule over his own ſpirit, 
oy very deplorable; he is like a city that is 
its ten donor, and witbout walls; the image 


of a weak and a deſpicable ſtate. Such a 
ity is expoſed to the aſſaults of its enemies, 
| without 2 


| 
| 


—— — 
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SE RM. without any means of defending itſelf, pre 
IX. 
Wants: Juſt fo is the man in whom reaſy 


and to make any progreſs in it, for it is Heis 


ceſſary to it; for without willingneſs, or 
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ſerving its rights, or protecting its inhah; 


and conſcience have loſt their force, and n 
more maintain their dominion over the lot 
affections ; he is a prey to every temptation 
having no defence againſt it; fierce paſſion 
with an impetuous fury, drive him (and h 
hath no power to reſiſt them) juſt as ſhip 
are driven by a tempeſt. In this caſe it 
impoſſible to attain to wiſdom or virtu 


beſt exerciſe of reaſon. Religion is a rea 
ſonable ſervice, and liberty is effentially :e m 


free choice (every one is ſenſible) there ca 
be no ſuch thing as religion or virtue 
Though we may very well conceive mot 
goodneſs, indeed, the moſt perfect, withou 
what Solomon calleth rule over our own ſpi ves 
rit, or a maſtery over paſſions and other | Nip 
firmities; becauſe there is no ſuch thing ap 
no affections or diſpoſitions of a contra 
tendency in the moſt perfect being; pr 
doth goodnefs neceflarily include it: Yet ſitu 
the unperfect ſtate of the human nature, tri 
meaſure of virtue dependeth on, and is pic 
portionate to the degree of our conqueſt oe 
the frailties, the ſelfiſh affections and - 
2 | ſions 
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uſtly aid, not only that rule over the bit , 
th a connection with wiſdom in the mo- 
il and religious ſenſe, but chat it bs the 
ery thing itſelf, a N 

This, my brethren, giveth us jult cdl 
o conſider with regret the degeneracy of 
ankind ; Solomon ſaith, Eccleſ. vii, 29. That 
id made man upright, but they have ſeught 
ut many inventions. The integrity of our 
ature confiſteth in the dominion of the ſu- 
dor powers, and the ſubordination of the 
petites and paſſions to them; but it is de- 
brmed when, on the contrary, the lower 
f:tions get the aſcendant, and reaſon and 
ſcience are dethroned, which experience 
a well as the ſcripture ſheweth to be the 
nhappy eaſe of ſinners who are Jiſo bedient, 

md deceived, ſerving divers lufts and plea- 
wes, the brutal part ruleth over the man; 
aſions indulged become untractable and 
mpetuous ; and cuſtom in finning is a prin- 
ple ſtrong, as nature itſelf, The prophet 
epreſenteth the difficulty of reforming ha- 
itually vicious and wicked men, by com- 
aring it to a natural impoſſibility ; ; Fer. xiti. 

23. Can the Ethiopian change bis ſein, or 
lle leopard his fpots, then may ye alſo do good 
who are accuſtomed to do evil? 

But, 


ons of our own minds; and it may be$x 
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SERM. But, in the next place, I propoſe to ou 
IX. ferious thoughts the unſpeakable obligation 

we are under to the mercy of God for thy 
gracious contrivance of the goſpel, the prir 
cipal defign of which is to -recover us to | 
berty, or to ſelf-dominion ; to reſtore th 
juſt empire of reaſon and conſcience, and i; 
free us from the intolerable and moſt ignd 
minious ſervitude of fin. That which ou 
bleſſed Saviour intended to lead us to, ls, 
deliverance from the power of our luſts an 
paſſions, baſe and cruel maſters ; and thouy} 
we have the principles in our conſtitution 
which, duly improved, might bring us t 
that ſtate of freedom, yet conſidering hoy 
impotent we were become, God ſaw it need 
ful, and we are greatly indebted to him fo 
it, by a ſignal and gracious interpoſition t 
carry. on that work. To this purpoſe wh 
could be better deſigned ? God hath ſhewe! 
us what is good by a clear revelation ; tr 
wiſdom is taught by a law, not left to þ 
found out by reaſon, which in the great 
part of men is weak, and its light. very mucl 
obſcured; and a ſanction 1 is added of th 
greateſt force to ſtrike our minds, and de 
termine us to obedience, Eternal life 1 
promiſed to the ſincere, and everlaſting de 


ſtruction is threatened againſt im npenitent fin 
ners 
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ders. To encourage and animate us in ſhak- S ERM. 
ng off the yoke of fin, and returning to God, IX. 

e hope of forgiveneſs is confirmed by the © * + 
criice of Chriſt's death, in whom God hath 
clared himſelf well pleaſed, and reconciled 
o ſinners, who obey the goſpel ; and the ſpi- 
tis promiſed and given to help our infir- 
nities, and where the ſpirit of the Lord is, 
lere is liberty, 2 Cor. iii. 17. The tendency 
his aſſiſtance and operations, and of the 
jhole chriſtian miniſtration, is to reſcue ſin- 
ers from the moſt reproachful and painful 
jondage of fin, and teach them to rule over 
temſelves, to deny ſelf, not reaſon, and con- 
ence, the power of which is re- eſtabliſhed 
the miniſtration of the Spirit, but the ex- 
wagancies of paſſion, and the irregular de- 
res of the fleſh and of the mind. Let us, 
herefore, having ſo great encouragement, | be 
revailed with to uſe our beſt endeavours that 
may more and more underſtand and ac- 
utom ourſelves to this diſcipline, that ſo 
king conſtant proficiency in wiſdom, we 
ay enjoy the fruits of it here in pleaſantneſs 
id peace, and have the aſſured hopes of the 
ward which God hath promiſed hereafter 
the wiſe, Dan. xii. 3. That they Hall ſhine 
the brightneſs of the firmament, not in out- 
ad ſplendor, but true ſubſtantial glory. 


5 SE R- 


44%) 


SERMON x 


The Pavoy and Sboniddieti incapal 
3 e to W 1 8 D 0 M. 


14 "> N ” „ 
* es EINE 4 3 = Tx "1-3 t a 1 
" To — 


* 


LAS 


ROVER BS XIV. 6 
4 Herner ſecketh wiftom, | and ! findeth it m 


SRM. F wiſdom or religious virtue be the! 
X. bleſt accompliſhment of the human 


be m moſt ſuitable to ſuch beings as we! Cl 
in itſelf tranſcendently excellent, and up uni 
compariſon far more valuable than all I Ei 
can deſire in this world ; if it will afford be 
trüeſt and moſt ſubſtantial pleaſures to ſan 
minds while we live here, and the beſt the 
ſpect of future felicity in the enjoymen ag 
the divine favour, yet without any real WI 
advantage to our preſent outward inte 1 
all which I have endeavoured to ſhei b cc 
diſcourſing from ſeveral paſſages i in this bo Polit 
II, I fay, it be ſo, then certainly they whic 
are convinced of this, ſhould uſe their ut vil 
endeavours in the conſtant purſuit of 0 gr 
dom; they ſhould reſolutely thwart e * 
8 10 6 


Sk 
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nconfiſtent inclination, and deny whatever 8ER M. 
may hinder their attaining it. The greateſt X. 
lifficulties we have to overcome, in order 
to our acquiring this. blefſed quality, and all 
is happy fruits; atiſe from. ourſelves; we 
have ſo many ſelfiſh affeAions and paſſions, 
which being indulged grow to an exorbitant 
height of power, and the tendency of them 
k contrary to virtue, that it will require the 
ſtricteſt and moſt conſtant attention to be 
preſerved from their corrupting influence. 

[ have lately explained ſelf-government, or, 
is Sulomoft expreſſeth it, having a rule over 
our own ſpirits; that is, obſerving a-ſtric 
licipling. in our minds, keeping a careful 
univerſal watch over our own ſenſes, ima- 
giuation, appetites, and paſſions, ſo far as 
I they. ate under the direction of the under- 
landing and conſcience z and I ſhewed you 
the neceſſity and uſefulneſs of this, in order 
to our attaining to, and making proficiency 
| propoſe, in diſcourſing from this text, 
to conſider particularly the character and diſs 
polition of the Scorner, and the obſtruction 
which ariſeth from it to men's becoming 
wiſe, which you ſee Solomon repreſenteth as 
lo great, that in will defeat all means, and 
diappoint all the diligence men can uſe z 
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which he either doth not include religion at 


gion, his temper, as we ſhall afterwards ſee, 


finding it. 


n them into the moſt fatal miſcon- 


— — — — 
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SR M. for it is ſuppoſed. that the ſcorner may ſeek i ain 
X. 


wiſdom, and be at pains for it, and yet ne- 


| 
—Y= ver find it. Not that he diſcerneth wiſdom 8 
to conſiſt in true religion and virtue, and * 


ſeeketh after theſe; for in a diligent Purſuit 
of this kind his labour ſhould not be loſt: 
But he ſeeketh after wiſdom, that is, know. 
ledge and ſkill to make the beſt of life; in 


all, or it is of ſuch a kind as will by no 
means anſwer the end: For as to true reli. 


diſqualifieth him as much for ſeeking a 


Let us, firſt, conſider the heating: We 
meet with it often in the writings of Sl. 
mon, and in other parts of ſcripture, by a- 
tending to which we ſhall find the following 
ingredients in it: Firſt, pride, which ſigni 
fieth an undue defire of honour, or an over- 
valuing one's ſelf, and a joy and triumph of 
heart on account of ſome apprehended ei- 
cellence or advantage, with a contempt of 
others ſuppoſed inferior. To have a ju 
notion of this evil, againſt which the ſacred 
writers inveigh with ſo great ſeverity, r- 
preſenting it as what rendereth men ob- 
noxious to the divine diſpleaſure, and pre- 


duct, 


| incapable of attaining 65 Wiſdom. 243 
duct, and indeed into deſtruction; we may SE RM. 
obſerve, that it is a perverſion or miſappli- X. 


N e 


am cation of an original deſire in the human 
ing nature, that is, the deſire of honour, which 
God hath planted in us for excellent pur- 
poſes; for it is of great uſe to our happineſs, 
and a ſecurity to virtue. But when the de- 
fire terminateth ultimately, not on the things 
which are praiſe-worthy, but upon praiſe 
and reſpe& ſeparated from worth, and is 
founded, not on any real excellency, but 
thoſe things to which the weakneſs and folly 
of men have annexed eſteem, it is then a faul- 
ty ambition z and the overvaluing ourſelves 
upon ſuch things, while we deſpiſe others, 
or, in general, upon the apprehended right 
to, or poſſeſſion of any good eſteemed above 
ts real nature and uſe, is ſinful pride. Thus, 
for example, the goods of fortune, as they 
xe commonly called, riches and power, be- 
ing the foundations of diſtinction among 
men to which the opinion of the world hath 
fixed the idea of grandeur and magnifi- 
cence ; the natural perfections of the body, 
s ſtrength and beauty; the accompliſh- 
ments of the mind, whether natural or ac- 
quired, ſuch as wit and knowledge. In fine, 
Whatever is reputable in the eyes of man- 
kind, and particularly thoſe we converſe 
R 2 with ; 
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244 The Proud and Scornful 
SERM. with ; theſe are the ſubjects of a ſecret tri. 
X. umph and felf-applauſe in the thoughts of MI « 
= the proud, and the foundations upon which 
they claim a diſtinguiſhing reſpect, deſpi- a 
fing in their hearts, and carrying it hangh- 8 
tily and ſuperciliouſſy towards thoſe whom k 
they apprehend to be inferior to them, a 
To explain this ſubject more fully, it 
muſt be obſerved, that the overvaluing one's 
ſelf, which is meant by pride, hath a rela- 
tion to ſome other beings, and includeth a 


compariſon. And as the ſcripture repre- t 
ſenteth pride under the notion of impicty, Wl © 
and the ſource of an undutiful behaviour to- 0 
wards God, P/al. x. 4. De wicked tbrugb Wl © 
the pride of his countenance, will nor ſeek #- 
after God; this ſin doth import too great Wil ® 
an elation of the mind, too high an. eſteem T: 
of one's ſelf, even upon a compariſon with 7 
the Deity: Not that any of mankind, or N 
any intelligent creatures who acknowledge Fi 
the being of God, do avowedly ſet them- 45 
ſelves above him, for that would be too "I 
manifeſt an abſurdity; but they entertain DE 
ſuch fond thoughts of their own perfection, 6: 
, merit, and ſufficiency, as are really incon- TY: 
ſiſtent with their profefſed acknowledgment Um 
of his ſupremacy and their dependence, 3s his h 


—_— from his infinite unparalleled ex- 
6 cellency, 


incapable of attaining to Wiſdom. 


« cellency, and are unbecoming the relation 8 ERM. 

 W which creatures bear to him. To ſpeak X. 
FAY hacas ms 

„our powers to be employed wholly for our- 

ſelves, and by the direction of our own 


and to act as if our lips were our own, 


wills, without ſubordination, or any regard 


and poſſeſſed any thing which we did not 
receive from his bounty; as if we had no 
need to have recourſe to his liberality for 
the ſupply of our wants; as if we had a ſo- 
vereign right to diſpoſe of ourſelves, and 


th our own intereſts and affairs; or as if we 
Wl "<< not accountable to him for all our 
: ons: This is proudly to exalt ourſelves 
TT zpainſt God, and to forget that we are and 


muſt neceſſarily be in the condition of frail 
depending-creatures. Like this was the pride 
of the angels, who, as St, Jude telleth us, 


g not their firſt eſtate, but left their own 
doe SF 15 
© Wh {tation ; and the apoſtle Paul repreſent- 
2 eth it as the cauſe of the devil's condemna- 


tion, 1 Tim. iii. 6. Not that it is to be ĩima- 
gined he ever thought himſelf greater than 


ion Foo ; | 
5 the Almighty in power and perfection, and 
0 would on that account attempt to dethrone 


him by ſuperior force; but in the pride of | 


"+3 conduct 


to his; as if we lived independently on him, 
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lis heart, the high conceit of his ſufficiency to 
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SRM. conduct himſelf, he refuſed to be in ſub. t 
X. jection to his maker, and obey his laws, 0 
= | 2d, The pride of mens hearts is diſco- 0 
8 vered by affecting a pre- eminence above p 
their fellows, and a fond preſumptuous opi- h 
nion of their own excellency upon a com- C; 
pariſon with them, which really is a rebel. tc 
lion againſt the eſtabliſhed order God hath 
appointed in the: world ; for. he hath linked of 
us together in ſociety, and made humble W 
condeſcending love the firm cement of it, a 
I hinted already what I take to be. the juſt vo 
foundation for explaining 'this, that is, the a 
natural deſire of approbation and eſteem, ine 
All fin is the perverting that which is right, Fi 
and to have a true notion of the preſent dil- mi 
eaſes of our own. ſinful ſtate, we ought to 200 
look back to the primitive order of nature. che 
Now, I ſay, the deſire of honour, that is, of iny 
approbation and eſteem founded in good WM ind 
offices and the things which are indeed ing 
praiſe worthy, is wiſely planted in our wil 
i minds by the author of nature, as a ſecurity Wl cert 
4 of our duty, and to engage us to mutual be- der! 
4 nevolence ; but in our degeneracy. it is be- mar 
come a ſelfiſh deſire, and honour is ſought ſible 
independently on the true grounds of it, WM bei 
which is the very evil of this branch of acqr 
pride: Still, however, there is a relation had izcr 


10 


incapable of attaining to Wiſdom. 247 
to moral excellence, which we find ourſelves SE RM. 
obliged to acknowledge as the only true ex- X. 
cellence; and the proudeſt man, in his moſ 
preſumptuous thoughts of himſelf, valueth 
himſelf on what he imagineth to import a 
capacity, or the appearance of a diſpoſition, 
to do good of ſome kind or other. 

Not to mention any farther the occaſions 
of pride, or the apprehended good things, 
whereupon men value themſelves, which 
are more remote from the preſent ſubject, 
you may eſpecially take notice of theſe two, 
which are directly to the purpoſe, as tend- 
ing to unfit men for attaining wiſdom. 
Firſt, there are ſome who value themſelves 
much, and claim a great deal of honour on 
account of their underſtanding, that is, ei- 
ther their actual knowledge, or capacity of 
inveſtigating and diſcerning truth; though, 
indeed, this ground of glorying, or of claim- 
ing reſpect, if it be thoroughly examined, 
will appear a very inſufficient one; for it is 
certain that the moſt enlarged human un- 
derſtandings are but weak, and labour under 
many defects; the wiſeſt man muſt be ſen- 
lible that his knowledge is very ſcanty, and 
beſides the difficulty which attendeth the 
acquiſition of it, as Solomon ſaith, he that 
incregſeth Enocoledge increaſeth ſorrow ; it is 
; R 4 | liable 
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Suat. able: to many accidents; a diſtemper of 

X. body, or a ſtroke on the head, may make a 
A of the happieſt memory and the cleareſt 
judgment, forget his on name; ſo narrow, 
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as well as pecarions, is that underſtanding 
of which men boaſt, and affect a diſtinction 
by it above others; though after all, their 
ſuperiority will not be always ſo heartily ac- 
knowledged as they imagine; as it is not 
conſiſtent that a man ſhould particularly 
know the points wherein another is wiſer 
than himſelf, the generality of people, how- 
ever envious on other accounts, are pretty | 
well ſatisfied with thein o n ſhare of this 

talent. And. 
24h, Religion itſelf is to ame the ſubjc& 
of glorying and vain elation of mind; not 
the reality of it, for that excludeth boaſting, 
but the appearance. There were people 
zealouſly profeſſing religion among the an: dem 
cient Fews, whom the prophet thus deſcri- Ne 
beth, and methinks the deſcription very na- p 
turally marketh them out as ſcorners; Haiab 
ber. 5. They fay, fand -by thyſelf,” come nt . &. 
near me; for I am bolier than thou. The Wounc 
Phariſees, in our Saviour's time, were their Judge 
true ſucceſſors, a generation whom our Lord 
repreſenteth as far from the kingdom of 
heaven, farther than even publicans and fat 
| harlots; 


incapable of attaining to Wiſdom. 249 
harlots,/ and this was a principal part of S ERNI. 
their character, they preteeded to a peculiar X. 
zzputation-for ſanctity, and would have great * 
cknowledgment made to them, as the 
ſtricteſt devotees of their time and their na- 
ton, not on account of true ſubſtantial piety - 
ind goodneſs, which would have given 
them quite other ſentiments and diſpoſitions 
they neglected judgment, mercy, faith, and 
the love of God, theſe weightieſt matters 
of the law; but they had a fiery zeal for the 
ritual parts of religion, "ceremonies of little 
importance, and the traditions of the elders; 
they faſted often, paid tithes of all they 
poſſeſſed, took care to waſh their hands, 
nd their cups, and pots, and tables, and to 
make broad their philacteries; on this foun- 
lation they pretended to eminent piety, 
When yet our bleſſed Saviour repreſenteth 
them as the worſt of men, which muſt be the 
ale of all ſuch hypocrites as make a religi- 
vs profeſſion ſubſervient to ambitious views, 
which ſincere religion utterly. abhorreth. 

As pride, on whatever pretence it is 
bunded, is an evil diſpoſition, it muſt be 
Judged of eſpecially by what paſſeth in the 
heart ; prevailing affections do firſt and moſt 
nturally diſcover themſelves in the thoughts; 
at which is moſt in their eſteem, men in- 
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agreeable entertainment to their minds, ant 


cline moſt to meditate upon with pleaſure 
and if their ownſelves, or ſome imagine ben 
excellency of theirs, affordeth the mol 


they dwell upon it with an inward exult 
tion, without taking into the account, an 
conſidering at the fame time, what in re ene 
ſon ought to abate it, this evidently ſhe t a 
eth, if they would attend to it; a fond an 
preſumptuous conceit. Thus Nebuchadnez 
zar, whoſe pride was ſo outrageous, it 
ſulting God himſelf, who puniſhed him 
degrading him into the condition of a bea nt. 
exulted in his power and greatneſs, when lms 
beheld the magnificence of his works, an 
the ſplendor of his royal ſeat, Dan. iv. em 
I not this great Babylon that I have bulWWrar 
for the bouſe of the kingdom, by the might Wii 
my power, and for the honour of my: Majeſty, 

Again, There are outward ſigns whic 
too plainly indicate the pride of the heartWiſ:u(: 
the very geſtures and looks of men diſcovgWr:: 
the vanity and elation of their minds; 5 
mon, and other of the ſacred writers, ſpe: 
of lofty eyes, and haughty looks, and prid char 
of countenance, It is not poſſible for tient 
moſt careleſs obſerver not to diſtinguiſh this co 
diſeaſe by ſome obvious ſymptoms, thoWtim« 


airs of ſuperiority which ſome aſſume, " 
. anee 


incapable of attaining to Wiſtom. 
Uure te 


ane fing pot for filver, and the furnace for 
„an urſuing, and manner of receiving it, plain- 


rei enough diſcover the complexion of his ſpi- 
it; and an inſolent behaviour towards others, 


| anceavouring to leſſen their characters, to de- 
Ane ate from their worth, and aggravate their 
„i ings, inſulting their misfortunes and ap- 


m chended weakneſs, and an impatience of 


ms, inſtances of ſelf-ſufficiency and con- 


. mens hearts; and contentions, animoſities, 
la ranglings, and diſturbing the peace of ſoci- 
bf Wits for trifles, or matters of ſmall moment, 
a merely ſelfiſh and perſonal ; theſe are ef- 


ets which muſt be attributed to the ſame 
zuſe, for, as our author ſaith, Prov. xxi. 24. 


vd and haughty ſcorner is his name, wha 
erb in proud wrath. f 

(pea This pride is the firſt ingredient in the 
pridqgtbaracter of the ſcorner: Another compre- 


c tMenſive one, which, I may ſay, finiſheth it, 
k contempt of religion and virtue. Some- 
tho mes it is the unhappy caſe of ſinners, but 


uly of thoſe who have gone on in a courſe 
of 


tation of praiſe, and their behaviour 8E RM. 
ginel ben it is beſtowed on them; for, as Sol- X. 
molWin juſtly obſerveth, Prov. xxvii. 21. * 


dl, ſo is a man to bis praiſe : His eagerneſs in 


tradition ; theſe and the like obvious ſymp- 


mpt of their fellows, clearly ſnew the pride 
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X. evil, that they at laſt baniſh the truth they 
be detained in unrighteouſneſs, and get 
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rid of thoſe principles which were trouble 
ſome when believed, by reproaching thei 
wicked practices. This they do not arrivg 
to ſuddenly; not till having often baffle 
conſcience, and by indulging them, give 
ſuch a power to corrupt luſts and vicious 
habits, that they overcome all reſiſtanc 
But it is the greateſt height of 1 impiety, ant 
an inſolent defiance of almighty God, when 
religion and all that is ſacred, even the eter 
nat moral differences of good and evil, ar 
made the ſubjects of ridicule, There is ob 
ſerved, in the iſt Pſalm, a gradation in evil, 
Bleſſed is the man that walketh nat in tht 
counſel of the ungodly, nor flandeth in thi 
way of ſinners, nor ſitteth in the ſeat of tht 
feornful. It is our unhappineſs to tread al 
all in theſe deſtructive paths; but it is ſtii nd! 
worſe to be fixed and obſtinate in them 
and worſt of all is the ftate of that Sinner, 
who is eſtabliſhed in the ſociety of thols 
who have caſt off all reſtraint, and open) 
deride all goodneſs, They are fools, Solomin 
faith, who make a mack at fin, divert them- 
ſelves with it as only a trifling amuſement, God 


and laugh at the evil of it, and the tremend- 
OUS 


incapable of attaining to Wiſdom. 253 
ps conſequences which. grave and ſerious Sz RM 
ecrſons talk of; this is, as he elſewhere 3 
ſpeaketh, ſporting with firebrands, arrowg, ee 
nd death. The prophet T/arah, chap. xvili. 
22. adviſeth the Jes, not tu be noc fers, 
if their bands be made firong, leſt they ba 
bandoned,” in the righteous judgment. of 
od, to the incorrigible hardneſs of their 
mpenitent hearts, without any further means 
being reclaimed, and ſo their ill condi- 
jon being remedileſs, they treaſure up wal 
) themſelves againſt the day of wrath. 
One of the plaineſt deferiptions we wert 
ith of theſe ſcorners is in the 2d epiſtle of 
N Peter chap. ii. 3, 4. Knowing this,” that 
tere ſhall come in the laſt days ſeoffers, walks 
me after their own lufts,” and ſaying, where 
the promiſe of his coming? For ſince the 
athers fell afleep, all things continue as they 
vere from the beginning of the creation. 
hey ſupport themſelves in their impiety, 
nd found their contempt of religion, upon 
me fort of reaſoning, whereby they ima- 
fine they prove that the great motives to 
pdlineſs are merely chimerical, and but 
le dreams; as in the inſtance before us, 
lhe ſcoffers are repreſented as alledging that 
there is nothing at all in the promiſe of 
bod $ comme. to Judge the Word, to wr” 
is 


254 De Proud and Scornful"" 
SERM. his faithful ſervants, and to puniſh the dic n 
X. obedient; that the hopes formed upon tharlfiſ'* 
promiſe are merely viſionary, and that the 
threatenings of puniſhment are empty ſcare Net 
crows ; and the argument to confirm this i 
taken from fact, and the experience of many 
ages; for the promiſe was mad very lon 
ago, yet we ſee no effect of it, nor any ſen 
fible ſign of its accompliſhmerit ; the world 
goeth on in its old courſe, and things con 
tinue on the ſame foot ſince the fathers fel 
aſleep; they ſeem to be forgotten, and non 

of theſe great things come to paſs, in the 
expectation of which they died; one gef 
neration ſucceedeth another in the ſam 
track, and it is like to be ſo ſtill, withoi 

any evidence of God's interpoſing in thi 
manner his promiſes import. But ſuch fon 
imaginations under the colour and appear 
ance of reaſoning, in which the ſcoffe 
flatter themſelves they ſhew an uncommo 
ſtrength and genius, courage and freedon 

of thought, the apoſtle imputeth to will 
ignorance, ver. 5. a ſtupid inattention to il 
plaineſt and moſt obvious truths concerdin} 

the power and wiſdom of God in makin 

the world, and diſpoſing its ſeveral parts 
and of his having actually interpoſed 1 in th 


government of it, ſo directing events in th 
3 inanimat 
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incapable of -attaining to Wiſdom. 255 
animate creation as to anſwer the ends of 8ER NM. 
moral government, by diſtributing rewards X. 

and puniſhments | to men. Whatever the vx 
particular topic be, whether- that of a fu- 
ure ſtate, the eſſential difference of good 
ud evil, a wiſe, juſt, and good providence 
ling the world, or whatever other impor- 
ant principle, the ſpirit and manner of the 
korners is the ſame; entering on ſubjects of 
he greateſt moment with abundance of ſelf- 
ficiency, and it may be, a vivacity of 
nagination inſtead of a penetrating judg- 
nent, they think by halves, and take up with 
bare unexamined probability on the fide 
n favour of which they are prejudiced by 
ter corrupt affections, or, perhaps, with 
bold jeſt inſtead of a ſolid argument. 
Indeed, their moral character, that is, 
e temper of their minds and their conduct, 
of eſſential conſideration to give us a juſt 
jotion of the ſcorners. St. Peter faith in 
lie place already mentioned, they walk af 
r their own luſts. And St, Jude, ſpeak- 
g of the ſame perſons, whom he calls 
dockers, and the apoſtles of Chriſt foretold 
hey ſhould come in the laſt time, he de- 
ribeth them thus, they walk after their 
m ungodly lufts, they are ſenſual, not having 
le ſpirit, 1. is certain mens affections have 
a great 
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286 The Proud and Scorveful 
SERM.2 great influence on their underſtanding, and 
X. go far in forming their judgment of things 
. are eaſily induced to en 
which they/are fond of, und- very unwilling 
to diſcover a truth which muſt reproach 
them, is contrary to their intereſts, and wi 
give them uneafineſs in a courſe they are re 
ſolved to purſue, This is directly the caſ 
of a vicious man, with reſpect to religior 
inquiries, or ſeeking after wiſdom. Thi 
truth lieth againſt the intereſt of his lu | 
and wicked habits, which he cannot, or ll 
ther will not, bring himſelf to a reſolution” 
of forſaking, and therefore is ready to cat 
at any pretence whereby he may count * 
nance his continuing in them. If there dm 
reality in religion, if there be a neceſlzn 
and moſt important difference between mo Ure 
ral good and evil, both in their nature aff" 
conſequences, the ſinner muſt be ſelſ . ci 
demned, and therefore he maketh a hae 
ſhift to get rid of ſuch troubleſome princ Flu 
ples, and at laſt to confound light and dark bye 
neſs, good and evil, ſo to draw iniquity wil 
the cords of vanity, as the prophet ſpeaket! wil 
Tſaiab v. 18. Or, to be encouraged in 
wicked ways by frivolous deceitful pretent Fi 
till at laſt he arriveth to the utmoſt beige th 
of * N defiance to "Alwight We 


* 


God e g 


A 


incapable if attaining to Miſdom. 255% 
God; as it followeth, ver. 19. Let bim: male SER M. 
ſpeed, and haſten hug aur . X 
and let the counſel of the boſy One f Ifrael 

trau nigb and come, that we may kndw it. 

Thus I have explained to you the character 

of the ſcorner, which is a compoſition of 

pride, a contemptuous diſbelief and rejec- 

tion of the principles of religion, and n 

ney in Voter I- r in the 


2 place to-ſhow that it is, and malt 
neceſſarily be the : greateſt obſtruction to 
mens becoming truly wiſe ; inſomuch, that 
if the ſcorner (as the text faith) ſeeketh wife 
am, yet be findeth it nat. And this will 
ally appear, if we attend to the particulars 
uready mentioned. Firſt, it is plain that 
pride is a great hinderance both to the at- 
ligament of knowledge and virtue; who- 
der hath a high conceit of himſelf, on 
rhatever account it is, if he hath an exceſ- 
he value for any endowment, quality, or 
«vantage of any kind, he is poſſeſſed of, he 
vill deſpiſe not only other men, whom he 
wketh, upon as his inferiors, in that point 
Wich he eſteemeth fo juſtly, diſtinguiſhing, 
Wt be will deſpiſe other things which yet are 
Knowledged, by a great many, indeed, 
lic generality of men, to be very valuable 
Vo L. III. 8 and 


= 
„ 
& | 
* 
1 
1 
a 
Fax? 
Fx 
' a9 
1 x 
1 
Ll 
9 
y 
'# | 
1 
1 
a; 
N 
® 
971 
N 
* 
4 
2165 
l 
. 
1 
117 
A. 3 
l 
| 
F JE 
( 


4 

14 1 
INES 
F | 
| 1 
947 
In \ 

: 


. | 
19 
1 % 
' | 
3. 
4 * 
18 
| 1 


1 
194 

4 
* 


— 


238 


1 
1 SERM. and ae ech. He that valueth himſc 


to make any figure in life. The man vit 


meekneſa, godlineſs, patience, ſelf · deni 


How then can he find them ? ON 5 
 deveth only them that love ber, and thoſe cn 
; Wall find, who. ſeek ber early, Prov. viii. 17. 


- Proud of his wiſdom and his religion, isth 
fartheſt off from becoming truly wiſe 
religious. His high conceit of his own 


quiſitions, rendereth him indeed uncapab 
of, and diſinclined to, the only prop 
means whereby that real excellent quali 


\ The Proud = Scornful .. 


X. upon his riches, will deſpiſe, another who 4, 
—poaſteth of high titles, a noble Mſg, «Mi 5 
ſome. ſuch diſtinguiſhing privilege; and hi 

both of them, have a very low opinion of in 

the wile. and virtuous man, as a fimple, s 

. weak, or a mean · ſpirited creature, not c. ;, 
pable either through the weakneſßß of lil z, 
underſtanding, or a ſilly, ſcrupulquſneſe, u ö 
make his way in the world ſucceſsfully, oz, 


whom wiſdom is in ſuch. contempt. is n 
likely. to find it; though he ſhould uſe fon 


diligence to acquire the reputable. part, a 
rather the external appearance, yet the real 


ty of wiſdom, which is religious virus 
and charity, theſe are deſpiſed by him 


But, more particularly, the man who 


ficiency, and of his great capacity and a 


elf 


incapable of aft aining Wiſdom. 


— 


can be attained; and therefore Solomih er. S ERM. 


hotteth the perſon who would hope to he a 
proficient in true wifdom, vor co be wiſe in 
his own eyes, nor leun to his o under fland- 
ing, Prov. Iii. 5, 7. And St. Paul telleth 
us, 1 Cor. viii. That knowledge puffetb up, 
ut charity edifieth ; and if à man thinketh 
le knoweth any thing (ſo as to be conceited 
of his knowledge) be Enowerb nothing * as 
le * . know, And Gal. vi. 
man think himſelf to be ſomething 85 perſoh 
of great weight and confideration, by reaſon 
of his great attainments, and fit to prefcribe 
to others in the matters of religion) while he 
1 thing (no ſuch perſon) he decerveth him- 
H: By the practice of modeſty and humble 
condeſcending charity, we fhould have much 
mote ground of rejoicing and glorying in our- 
ſelves. What was it that made the eur, and 
eſpecially the proudeſt ſect of them, the Pha- 
niſeet, fo untractable to the inſtructions of our 
%your, and ſuch enemies to the frmplicity 
of the goſpel? It was evidently the pride of 
their hearts, and the high conceit they had 
& their own knowledge and ſanctity. Our 
Lord plainly telleti them they were fo 
much under the power of worldly and 
ambitious views, and had it fo much at heart 
to maintain the applauſe of men, as Pe 

S 2 of 


3 fa 


260 


S ERM. of the ee eminency, that this was the 


X. 


(SY his religion, which taught the profeſſors of 
it to purſue ſubſtantial goodneſs and the ap- 


world; for how, faith he, John v. 44. car 
ye believe, who receive honour one of another, 
and ſeek not the honour that cometh from Gol 
only, And Jobn xii. 43. Some of the chief 
rulers believed in Chriſt, were convinced in 


conviction, nor confeſs him to-be the true] 
Meſſiah, as they really believed he was, fr 
praiſe of God, and therefore would- not ex- 
the reproach of apoſtacy, which at that tims 


embrace the chriſtian religion. 


cified, or the doctrine of the goſpel, was ta 
the Jews a ſtumbling- block, made it to the 
Greeks fooliſhneſs. As the former proud! 


' The Proud and Scornful 


very. cauſe of their infidelity, or rejecting 


probation of God, not the eſteem of the 


their hearts that the doctrine he taught was 
true and divine, yet they did not own that 


they loved the praiſe of men moro than i! 
poſe themſelves to excommunication and 
could not be avoided by any who oy 


The dane reaſon for which Elie 


endeavouring to eſtabliſh a righteouſneſs of 


their own by their own performances, woul we | 
not ſubmit to the righteouſneſs, or the me- be f 
thod of Juſtification or acceptance with Goc wy 


which is by faith. So to the other who 
valued 


A 
me — 


incapable of attaining to Wiſdom. 


m the-ſucceſs of their doctrine to any ſkill 
und wiſdom of theirs, but wholly to God: 
Lo theſe proud conceited Greeks, I fay, ſuch 


eral, that it muſt be fo, that the pride of 
men, a high conceit of their own wiſdom 


lucceſsful in his enquiries, nor attain to un- 


nt admit a ſuſpicion of any error; the opi- 


ue his own, and they are now no more to 


3 mit 


valued themſelves upon their philoſophy 8 ER N. 
and their eloquence, their ſcience ſo called, X. 
which was then in great reputation, ſuch 2 
imple inſtitution. as that of chriſtianity, ſo 

plain, accommodated to the weakeſt capa»y 

cities, without any ſhew of learning, taught 

by illiterate men who ſought not their own: 

honour, nor at all attributed the contrivance 


a artleſs inſtitution as that of the goſpel, 
© peared very contemptible. And, in ge- 


muſt hinder them to become truly wiſe, is 
eyident, becauſe it marreth diligence and 
mpartiality, without which no man can be 


derſtanding in any thing. The ſcorner will 


mon and the ſchemes of religion he hath. 
embraced, however wrong and faulty in 
liemſelves; have a great advantage to re- 
commend them to. his eſteem, becauſe they. 


tc ſubjected to a new. examination : To diſ- 
Over an error would be an affront to him, 
ad he ſtandeth too fair with himſelf to ſub- 
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264 Tie Proud and Scornful 
SE RM. mit to it; and what need is there of any ti 
X. more diligence in ſearching ? he hath formed Ml fi 


2 | ined 


nis judgment of things, and the meaſures of I et 

| his conduct, with a ſufficiency of a 

end prudence. Farther, as this diſpoſition I nc 

5 naturally groweth upon men when they do tic 

| not ſet themſelves in appoſition to it, and pr 
| take proper methods to ſubdue it, it muſt Wl 

at laſt effectually defeat all means of inſtruc. WW 

tion and amendment, becauſe it maketh the WNW an 

ſcorner impatient of admonitions and -: fo 

bukes. So Solomon often telleth us, that the fr 

ſcorner heareth not reproof, that he hateth WW ui 

it, and the perſon who in the friendlict i F- 

manner offereth it to him; and it is con- but 

| cerning perſons of this temper, that our SW i! 

= viour warneth his diſciples, that they ſhould per 

| prudently avoid laying the wiſe admonitions WW ing 

of the goſpel before them, leſt they ſhould abe 

not only be defeated by their incorrigible il en 

obſtinacy, but be the occaſion of brutih il i 

| violence and contempt,” which he expreſſthi aum 

| thus, Matt. vii. 6. Give not that which ii ver, 

| boly unto the dogs, nettber caff your pen the 

| before fwine, left they trample them ther 
| their feet, and turn again and ads Ja eth 

| The man wha is fo far in the in | one 

tereſt of his eee. and ſo wholly under thei him 

1 power, that eren his EIN Judi 


incapable of attaining to Wiſdom. 263 
tivated, and he denieth and deſpiſeth the SE x It 
firſt principles of religion and virtue, ſeem- X. 
ech to be altogether incurable ; all the ave = 
nues of his foul ſhut up, that wiſdom can- 
not enter; and the proud impious imagina- 
tions he hath ſet up in its place, are an im- 
pregnabie defence againſt it. 

Beſides, this perverſe diſpoſition rendereth 
men obnoxious to the diſpleaſure of God, | 
and entirely diſqualified for receiving favour 
from him, eſpecially that great favour of in- 
ſruction, ſuch a perfect gift as wiſdom, 
which cometh down from the father of hghts. 
Prov. iii. 34. Surely be ſcorneth the feorners, 
but giveth grace unto the lowly ; he will deal 
with the inſolent deſpiſers of his glorious 
perfeions and ſovereign dominion accord- 
ing to their wickedneſs. Other ſinners diſ- 
obey, but they defy, him; they are repre- 
ſented elſewhere in ſcripture, as faying, Who 
is Lord ever us? and, we are lords, we will 
come ne more unto thee, The proud are in a 
very peculiar manger, and above all others, 
the enemies of God, therefore he reſiſteth 
them, as the apoſtle Fames i iv. 6. interpret- 
eth the words of Solomon juſt now menti- 
oned. - Seeing then the ſcorner rendereth 
himſelf fo utterly uncapable by wicked pre- 
pike vnfitting his own rational powers 
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| 264 The Proud and Scornſul 
| S E M. for their proper exerciſe in a enge 
X and ſeeing by his wickedneſs. he fo . 
eth God, grieving his ſpirit. who teacheth 
men, and giveth them underſtanding, hoy 
is it poſſible he ſhould find wiſdom 2. | 
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All the application I ſhall, make, is only 
to exhort you to humility, as a moſt ne- 
bo ceſſary qualification for your increaſe. in uſe- 
ful knowledge, and in every chriſtian vir. 
| tue; God giveth grace to the humble, There 
| is no diſpoſition more becoming our reli 
gious profeſſion and character as diſciples of 
Chriſt, who hath commanded his followers 
to imitate him, and learn of him, for bar 
be is meek and lowly in heart, and declared 
that one af the beſt preparations for enter 
ing into his kingdom is humility, which be 
repreſenteth by the emblem of the harmleß 
innocence and, unambitious {ſimplicity of a 
child, Matt. xviii. 3. having called a litte 
child, and ſet him in the midſt, he. faid, 
except ye be converted and become. as little 
children, ye ſhall not enter into the kingdon 
of heaven. Whoſoever, therefore, foall bun: 
ble himfe If as this little child, the fame ii 

greateſt in the ki ngdom of beaven. 
There may be miſtaken notions conceri- 
ing this as well as other chriſtian-virtues. 
It is far from conſiſting in any ſuch ſenti⸗ 
ments 


incapable of attaining to Wiſdom. 


urſelves into a lower ſpecies that we may 
e humble men; that is rather to unman 
urſelves : nay, we ought to contend for the 
rivileges of our being, for the freedom 
rhich belongeth to us as men, in the uſe 
f our reaſon for directing our conduct, and 
|| other common rights; to betray and 
ire them up to any invader, is abject baſe- 
eſs, and no virtue at all: And as the apo- 
le, Rom. xii. 3. exhorteth every man not 
think of himſelf more highly than he ought 
1 think, but ſoberly, humility doth not re- 
uice any man to think more meanly than 
e truth. But with reſpect to God, it con- 
teth in a juſt ſenſe of our own ſubjection 
d dependance, of our own weakneſs and 
uit, that we may be ready to yield him 
at obedience and reſignation he claimeth, 
d to comply with thoſe methods for our 
ruction and falvation he preſcribeth ; and 
ith reſpe& to men, it conſiſteth in a due 
ard of their common rights, and to thoſe 
hich belong to every one in particular, ac- 
ding to their ſeveral relations, and their 
aluable and uſeful abilities, qualities, and 
ompliſhments of any kind, without en- 

croaching 


ul 


vents as diſparage the human nature, or S RN. 
ny ſuch: temper and behaviour as are un- X. 


vorthy its dignity; we muſt not de grade. 
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be Proud' and Scornful, &c. 


SERM. croaching upon them, or derogating fron 


* 


them; or from the honour and good office 


ey jaftly claim, aceording to the laws of hö 


manity, juſtice, and charity. This diſpoſitio 


and behaviour directly oppoſite to that of th 
ſcorner, as it will entitle us to the fayour « 
God, and the approbation of all good men 
before honour is humility, and pride goeth befs 
a fall; and our Saviour telleth us, Lale xvi 
14. Every one that exalteth bimſelf ſhall 
abaſed, and he that bumbleth bimſelf ſpall | 

exalted, ſo it will preſerve an inward equj 
nimity and ſelf· ſatisfaction, free from tho 
tempeſts and furious tumults of mind t 
which the pride and paſſions of men alwi 


expoſe them, and is the ſureſt way to gro 
in every valuable quality, and particular 
to grow in grace, and in the knowledge if 
Tord and Saviour . GO: 2 Pet. 
18. | 


Lr] 
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. XI. 


tending public IN8TRUCTION, 
and other inſtrumental Doris, 


recommended, 


fron 


PROVERBS VIII 24. _ 


ſed is the man that heareth me, watching 
daily at my gates, waiting at the poſts of 
my doors. | | 


Have endeavoured in ſome diſcourſes, SERM. 

from ſeveral paſſages in this book, to lay XI. 

xfore you the neceſſary qualifications for 

our attainining true wiſdom or religious vir- 

tne, and ſet againſt them the greateſt hin- 

derances, which muſt be removed; particu- 

7 inſiſting on the prevailing love of wiſdom, 

llligence in the uſe of all proper means for 

Kquiring it, a diſpaſſionate, temper of mind, 

ind humility, It is certain that our vehe- 

ment irregular affections and paſſions do 

noſt unhappily obſtruct our growth in grace 

ad ſaving knowledge, and nothing more 

tan pride jad affeQation, I might have 
enlarged 
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SER M. enlarged on other particular Vices which th them 
XI. author hath hinted in his Proverbs, as of by 1 
ſtructions to wiſdom, ſuch as cowardice, 9 tions 
an undue fear of men, laſciviouſneſs, intem Ii n. 
perance, covetouſneſs, and wrath, which ind 
do all of them darken the mind, marr iter: 
progreſs in any kind of valuable knowledge ral 
weaken its force and expoſe it a prey be ar 
temptations ; but ſome of theſe have been judic 
occaſionally touched upon, and ſuch gener nd 
rules of ſelf- government laid down, as, iet! 
duly applied, might be a defence to u ive 
againſt them all, Wand | 
What I intend at this time, is, to reed, 
commend the careful uſe of thoſe ſolemi ia 
means, which God hath graciouſly: inſtituted; 9 
for our attaining to religious wiſdom; and en, 
think the text giveth a juſt occaſion for it N pot 
Salomon repreſenteth wifdom as a divine per hat 
ſon, making a public appearance in the nd 
world, ſetting up a court, or rather a ſchool, Mur. 
ſending out her miniſters, inviting men, evea ear 
the moſt rude and ignorant, to become bet noſt 
diſciples, by which they may hope for great». 6 
advantage. I know not what can be more aun 
naturally underſtood by all this, than the) 75 
gracious deſign God hath formed and exe re 
cuted for recovering men from their igbo- moſt 
vant; 


| rance, 3 and miſery, and 1 
em 
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them into the way of virtue and happineſs, Ska M. 
by an expreſs revelation and poſitive inſtitu- XI. 
tons, Which he hath publiſhed to them wu 
11 neceſſary ſolemnity. However amiable 
and excellent wiſdom may appear to con- 
ſderate minds; in her moſt ſimple and na- 
wral form, and whatever force there may 
te apprehended in reaſon to overcome pre- 
judices againſt . the things which are pure, 
and juſt, and true, and honeſt, and virtuous; 
et mankind were become fo degenerate; ſo 
miverſally depraved, even dead in treſpaſſes 
and ins, that to reclaim them there need. 
ed, and we ought to eſteem it an invaluable 
advantage, and a very great favour that there 
$ granted; a ſpecial interpoſition of hea- 
en, a plain and direct call from God by a 
poſitive Jaw, with encouragements beyond 
what human underſtanding could deviſe,” 
ad aſſiſtance above the mere force of na- 
ture, The divine revelation hath indeed ap- 
peared in different forms, and the laſt is the 
moſt perfect, I mean the goſpel, Heb. i. 1, 

2. God who at fundry times, and in divers 
namners, ſpake in times paſt unto the fathers 
hy the prophets, hath in theſe laſt days ſpoken 
to us by bis Son. And we may be fure the 
noſt compleat ſyſtem, with the greateſt ad- 
ntages: of every ſort, the moſt powerful 


ſanction 


Sz&M. ſanction to enforce it, the eleareſt it 
AI. and the pureſt manner of — 
. vell as the moſt. 5 „ 
| its truth and divine n wer 1 

of ſuch a meſſenger. 

But I will ——— hagns 
of wiſdom and the publie plan of ny Joe 
trines and rules, abſtractly from what is pe 
culiar in any diſpenſation. The reſpef 
which is due from men, is, f hear, ai 
the text pronounceth them bleſſed who #8” © 
00. Their duty is farther thus expreſſef uit 
watching daily at the gates of wiſdom, 
waiting at the poſts of ber doors. As t 
gates and avenues to the houſes of the gre 
are filled with retainers, as ſervants, ſubjcl”” 
vaſſak, and other dependants (according t 
the various diſtinctions of men in hight 
or lower ſtations) who are: continu: 
thronging thither to pay their homage, a 
to preſent their petitions ; and as ſcholar it 
tent upon learning, diligently attend publi 
lectures, and all other means of teaching 
fo we ought to make our court to wiſdon 
and be moſt ſolicitous to embrace every of 
of admiſſion into her favour. 
will be no difficulty to underſtand. the pa 
ticulars which are repreſented 'by this allu 
fion, that f is, the inſtrumental” duties of re 


ligion 


and ther Dutits, recommended. 


un admction which God: hath appointed, fach 


cord-of the divine doctrine and laws, which 
od himſelf often enjoineth, and it hath 
en ſucceſsfully practiſed by the beſt: pro- 
4 noi wiſdom ; the attending opportu- 
's optics of publie inſtruction, nat fonſaling the 
w_— bling — as the apoſtle 

aeadeth, Heb. x. 25. and aſſiduity in 
chat illumination, which God bath pro- 


but 1, ſhall not purſue. the detail of theſe 
m rticulars, which are obvious: to every one 


diſcourſe to ſhew you, 


1 The reaſonableneſs of 28 all the 
E | inſtituted means of our inſtruction, _ 
bl I. The reſpect of wiſdom, which is im- 
ported in hearing. 

Jon it, The proper 8 of — 
8 and the manner of hearing and uſing 
al means, fignified by watching daily 


| at t he gates 57 wiſdom, . and waiting at 
_ the big 45 ber doors, : 


. by giving his, ſpiri a ro them that 1 f 


o knoweth the method God hath taken 
nrevealing his will, and the fortns of ſervice 
« hath preſcribed, Fan. 
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aon, purſuant ta the eſtabliſhed methods of 8 RN. 


XI. 


; arching the holy books, the ſtanding 
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[ 272 . Attending public Inflrudion, 
| SERM, . Firft, To ſhew the reaſonableneſs of out 
| XI. attending all the inſtituted-means of inſtruc 
= tion and this will eaſily appear to any con 
fiderate perſon : If God had never vouch 

ſafed to men a poſitive revelation, , wrſty 

had never . cried, nor underſtanding lifted u 

her voice in that manner to the children 

men, if we had never known any thing e 

her but by the ſoft whiſpers in our ow! 
breaſts, that ſenſe of moral goodneſs an 
excellence, which we feel whenever we at 


. S K ES F NSE. 


tend to it, though it is in the generality oi (cr! 
men very much overborne by the tumults oi ti! 
the imagination, by vehement ſelfiſh pa ven 
fions, and evil habits ; if, I ſay, it were ſ lov 
we ſhould have been obliged, under all th nc 
diſcouragements and difficulties which at n 
tend our preſent frailty, to feel after vittu i di 
it happily we might find it, as the apoſt tio! 
ſpeaketh of mens ſeeking God by the lg tio 
of nature, As xvii. 27. And it is ſurprizing aff 
to what length ſome have arrived withoull nv 
the help of that grace-which bringeth ſaba tre 
tion, and hath appeared unto us. But whe p 
it hath pleaſed God to erect a kingdom i tat 
the world, when we have laws publiſhed f ©: 
examples, promiſes, divine aſſiſtance, when nv 
there is a public adminiſtration whereby v me 
are called to glory and virtue, and the divine ab! 


3 pow. 


rhe 


We 
vine 


We 


pry life and godlineſs; for us to be ob- XI. 


out ſo much as repairing to the courts of his 


and other" Duties, recommended. 273 | 
ad given us all things which per- S ERM. 


ſtinately unattontiva, i ke the adder that. up- 2 
ſelb hen eur and will not hearken to the voice 
of the charmer; obar ming ever fo wiſely, as 

the Plalmiſt expreſſeth the obduracy of ſin- 
ners; Pſal. lviii, to treat all the offers God 
hath made us with neglect, and. the means 
he hath appointed for our reformation, with- 


wiſdom, or uſing any of the methods pre- 
ſeribed for our inſtruction and amendment; 
this ſurely is great ingratitude, a heinous con- 
tempt of God's authority, an affront to his 
bre, and it muſt be inexcuſable folly ſo to 
neglect our own true intereſt. Vet how 
many are there who ſhew a wretched in- 
difterence 'to' the means of their ſanctifica- 
ton and ſalvation, chooſing to ſpend their 
time in amuſement, or wholly about the 
fairs of the preſent life, while the ſolemn 
nvitations- of - wiſdom; the Feaſt, ſbe hath 
frepared for their entertainment, as Solomon 
repreſenteth the proviſion which divine grace 
hath made for the ſouls of men, in the ixth 
chapter of this book; while, I. ay; theſe 
invitations are contemned as if they were 
mere trifles ? ut ſuppoſing men ſo fat ſen- 
ble of the reſpect due to a divine revela- 

Vol. III. ＋ tion, 


vo 


8 ERM. tion, that they attend the publiſhing it, 


pointed for their Inſtruction, a great deal 


of nl _ brrod I. pre gen- ex 


15. The Lord tiy *God will vaiſc up unt 


. * . 
N s 2 p \ 5 ne * * 2 
* 


arid uſe the outward means God hath ap- 


more remaineth yet to be done, that they 
may be entitled to the bleſſedneſs here pro- 
nounced by Solomon, to theſe Who hear 
wiſdom. It is not merely -an' outward at. 
tendance the word of God demandeth, 
many who pay it that reſpect, and even 
profeſs to believe it, yet receive the grace 


in the" 


"Second OY to coiifides what " 108 
in hearing. And let us obſerve that the 
ſeripture repreſenteth this as the ſam of that 
duty and teſpet which God-demandeth fo 
Chriſt who is his wiſdom, and the great n 
vealer of his will to mankind.” In one 0 
the moſt celebrated prophecies of the Olc 
Teſtament, concerning the Meſſias, this i 
expreſſly required with great folemnity, ar 
under the moſt ſevere penalties, — 


thee a prophet fromtbe miuſtof tbee, lile unt 
me (faith Moſes) unto him ſhall ye heurtten; al 
moſt the ſame words are repeated in ver. 16 
and in the 19th it is added, and it foot! com 
to uſo ET: than n 

2 
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m i be hal ſpeak in my name, ISERM; 

will required! of lim. When the Son of God XI. 

appeared anfleth,. and entered upon his pub. 
lic miniſtry, a voice from the excellent glory, 

us St. Peter; an eye and eat witneſs calleth 

it; recommended him to ſome of the 

apoſtles; and by their teſtimony - to the 

world in this manner, Mat. xvii. 5. This. is 

in belqwed Hon, in whom I am wall pleaſed, 

bear 9e hi. Thus it is apparent that hat- 

tier is meant by hearing Chriſt the wiſdom 

of the Father, or hearing that laſt and moſt 

perfect revelation God hath given of his 

mind to the world; it is enjoĩned and en- 

forced with all the authority and obliga- 

tory power with which any divine precept 

an be enſorced. By Moſes God made his 

vill known to rac; and gradually pre- 

pred the way by predictions and types for 

the compleat ſcheme of revealed religion 

a the goſpel, which is the cleareſt call of 

vidom to the children of men. Moſes 

nho was to be regarded by the people of 

Cad, as: an inſpired teacher, foretelleth the 

coming of another great prophet, the au- 

thor of a new diſpenſation, and declareth 

before · hand, in the name of God, that he 

vas to be hearkened unto under the higheſt 

penalty for contempt and diſobedience; and 

T 2 when 
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SRM. when this divine meſſenger actually came 
; XI. into the world, God himſelf, by an expres 


diligent application of the mind to under 


ble of the ſower, Matt. xiii. repreſentet 
ſome hearers of the goſpel by the ſimilitud 
of ground by the way⸗ ſide, ſa hard, bein 


not * if their ä altoge 


Attending public. Inſtructian, 


voice from nd nen men to 
bear him. TY 7 | 1 4 
Now, biaring, : in — nn * other pa- 
rallel; declarations of {cripture, importeth a 
ſerious and attentive conſideration; not mere 
ly the uſe. of the external ſenſei common 
ſignified by that word, but principally, 


ſtand the important contents of the divine 
meſſage. Our bleſſed Saviour, in his para 


conſtantly trod upon, that the ſeed doll kde 
not enter into it, but is catched away bull thin 
the fowls; which he thus applieth to bon. 
careleſs unattentive profeſſors of religion at 
they hear indeed, but undenſand mt Mer 
vord of the kingdom; then cometh the wick nin 
one, and catcheth' away. that which. is ſc port, 
in their hearts. Their not underſtanding Thi 
is not a ſimple ignorance ariſing from inc pow 
pacity, or ſpoken of without ai regard iu ; 
the cauſes of it; for it is plain our Lord in gt 
tendeth to lay blame on ſuch hearers, an T 
to charge them with guilt, which he cou inde 
bn 


the 


and others Dutie es, recommended. 
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| which is the ſame thing in this reſpect, that 3c. 
it equally -vindicateth them from guilt, the 
want of ſufficient perſpicuity in the goſpel, 
when. compared with the rational powers of 
thoſe to whom it is directed. But, by not 
underſtanding, - is meant not conſidering, 
which, hath juſt the ſame effect with i igno- 
unde as to any: good improvement; or, 
however, no other ignorance is meant, than 
ſuch as is the fruit of inattention, which ex⸗ 
prrience. ſheweth us it very often is. It is 
ery plain that the beſt uſe we can make of 
cur underſtanding, is in a cloſe and vigorous 
attention 3" and our progreſs in uſeful know- 
rage dependeth more upon this than any. 
lung elſe. we can do. External informa- 
bon, and hearing, in the moſt obvious ſenſe, 
kat firſt neceſſary, and may be afterwards 
fery uſeful, 'but inward application of the 
nind, and-fixing its thoughts upon the im- 
portant object, is more univerſally profitable. 
This is always within the reach of our own 
power; and without it the other will make 
bo impreffion, nor can we tr Ld be- 
Keke byes. e 2% 

This is what we are, in the firſt place, to 
underſtand by hearing; an attentive regard 
o inſtruction. Amidſt the amuſements of 

; T a 


to 


ther from a defect of natural capacity; or, S ERM. 


77 
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PEAK: a Yain world, and a vatiety of dolce ſound 0 
ing in our cars, arid calling us different ways, ; 
S the wiſdom of God hath the firſt Fight 0 | 
be heard, and what he preſcribeth, to be at. g 
tended to. | A great and necefſary po int is x 
then gained, and a foundation lata f for our Wl |. 
obedjence; for as one fatal, and, Indeed, 8 
very general cauſe of diſobesiegge, is at. f 
tention, when once we are delivered from fi 
that, 2 quite contrary courſe. may he e. 
Thete can be little douht but r +; 
gion will make way for itſelf and prenail, = 
we let it ſo far into our hearts, as to give M . 
a fair hearing. It may be juſtly faid, nd 5 
man was ever impious and Wickel up WA 
mature deliberation; and to ſay otherwiſe i 0 
to affront religion, and in effect to {ay the f 
directly contrary to what the apoſtle affrm 
eth, that it 7s 4 reaſonable ſervice. Bull ! 
Hhoodh in fact a great many who herr and *. 
profeſs religion, ere ſo hatdened through '* 
the deceitfulneſs of ſin, that no itnpreſſio _ 
js made upon them, it is, we will acknow © 
| ledge, a reaſonable demand on behalf of d 
vine wiſdom, and particularly of the great M 
prophet whom God hath ſent into the br 
world, that we ſhould liſten to and feri ik 
ouſly conſider what he faith; and that we s 


ſhould try whether * be fuck truth bh 
ach 


and ather Duties, recommended. 279 
ſuch. importance in his doctrines and pre- SE RRC. 
cepts as is. pretended. The chriſtian reve- XI. 
lation is far from requiring the aſſent ad 
obedience of men without inquiring; on the 
contrary, the firſt teachers of it always ad- 
dreſſed themſelves to the underſtandings of 
men, and appealed to their reaſon, defiring. 
every one candidly to examine, and to judge 
for himſelf; and particularly in the xviith of 
the As and 11th verſe, the Beream are 
greatly commended, as ſhewing a more no- 
ble ſpirit than others, in that hey received 
"the word with all readineſs of mind, that is, 
not without examination, but upon a full 
tral, and after ſearching carefully whether 
thoſe things were ſo as the apoſtle rer; 

ſented them. 

_ 2dhy, Hearing ſignifieth a ſubmiſſive diſ- 
polition, receiving with a ſuitable deference 
what our, heavenly Father is pleaſed to re- 
yeal to us, giving it ſuch an entertainment 
a the nature of the things revealed ſeverally 
requireth, To hear, is to turn at the re- 
proofs of wiſdom, to tremble at the threat - 
nings of God, to hope in his promiſes, and 
practiſe what he enjoineth ; and, in general, 
that we may give ſuch a becoming enter- 
tainment to every declaration of his will, we 
muſt believe them all: Nor is this a blind 
T 4 and 


280 Attending public Iiſiruction, 
SER NM. and irrational perſuaſion,” but ſuch as we are and 
XI. determined to by the higheſt and beſt evi- WM vc 
— dence, having firſt impartially examined, br 
and been ſatisfied concerning the whiradcn cer 
and proofs of a divine revelation. There M1 
cannot be a more certain principle than this 
upon which our faith reſteth, it ig 7mpoſible 
for God to lie. He can neither be deceived 
himſelf, nor deceive us; but he that bath | 
received the teflimony of Chriſt (to whom 
God beareth witneſs' by many figns and 
wonders) hath ſet to lus ſeal; that God in 
true, John iii. 33. An. implicit faith our 
Lord juſtly claimeth, that we ſhould: take 
upon truſt whatever he hath revealed, reſt- 
ing on his. infallibility, and caſting dun 
imaginations, and every high thing which | 
exalteth itſelf againſt the knowledge of Gow 
Whatever difficulties there may appear in 
the ſayings of divine wiſdom from the pre- 
judices of men, whatever irregular luſts and 
paſſions may ſuggeſt in oppoſition; to them, 
we 'ought to be in the humbleſt manner re- 
ſigned to our great unerring teacher, Many, | 
indeed, of our Saviour's hearers were ol- 
fended at his doctrines and ſpiritual precepts; 
they objected that his ſayings were hard; they 
aſked how. theſe: things could be, and they 
forſook him. But it is only ee 
=" "8 | all 


and other Diabetes 
and paſſions he requireth us to deny, that SER 
we may be his diſciples ; not our ben, 22 
for to that he teacheth nothing contrary, 
Certain it is, God doth not require us to be- 
lere a contradiction or abſurdity, or what 
zppeareth to be ſo⸗ to our own: underſtand- 
ing upon an impartial inquiry, it being im- 
poffible that we ſhould really believe it; and 
to imagine that chriſtianity; containeth any 
ch thing, is to reproach it and its bleſſed 
author. If, for example, any one ſhould 
impoſe. upon us, under the pretence of di- 
ine authority, ſuch a principle as tranſub- 
antiation, whieh containeth a manifeſt ab- 
{urdity, and deſtroyeth the very foundations 
i human knowledge, as we could not poſ- 
ibly aſſent to it with underſtanding, we 
wght not to profeſs it. It is the ſuggeſtions 
« corrupt appetite and paſſions, the incli- 
nations! of the carnal mind, which is en- 
nity againſt God, we ought to deny, in 


= 


n, der to the obedience of faith, not the 
e hrnciples of reaſon, which are originally 


tom God, and as truly as revelation is. 

We ought, however, to make a differ- 
ace between the teachers of divine truth; 
uch as God hath ſealed, and given them 
ficient credentials of their miſſion from 


i, ſhould be ſubmitted: to, and their 
doctrine 
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232 mn — 
SR. doctride received without reſerve ; but thy 
XI. awftruftions of all other teachers ought i 
pe examined and compared with the autheꝛ 
tie declarations of a well-atteſted revelatia 
and no farther received than as they 2 
founded upon inquiry, by every one judgin 
for himſelf, agreeable to them. And th 
our Saviour, the author of our religior 
hath taught us to diſtinguiſh between hi 
and others, Matt. xxiii. 8. He will not 
low his profeſſed followers to be called, 
to call any man rabbi, maſter, and that be 
cauſe one is their teacher and maſter, ere 
Chriſt. To allow men an equal authorit 
with him, or which is in effect the (an; 
to regard them as infallible interpreters Wl 
his mind, is to deny him. An impli 
faith in him, is what he requireth from . 
diſciples, and is the very ſpirit of chriſt 
nity z an implicit faith 007 J6. tho bn 
of 4 e | 
Laſtly, Hearing wiſdew EA an al 
ſolute unreſerved obedience. . A [myltitud 
of inſtances might be produced to ſhew thy 
aecording to the ſtile of the ſacred writct 
this is the ſenſe of hearing God ; and th 
for this good reaſon, becauſe obedience \ 
be the certain effect of hearing, as it haf 
Deen rad explained. If we hear wit 


attentic 


and nber Duties," peu 
Hention and "reverence, © 
vithobt prejudiee, our mihds will then 1. 
t the Lord, eas, for thy ſervant benreß; 
ind as Sau! dick at Bis converfjorr, Lor owl 
what lt hoy have me to du? Acts vii. 6. 
f am ready, without delay or conferring 
with fleſh ad bleed, to follow thy direction, 
and no foonet wall 1 be fiyoured with an 
ntimation of thy will, than I ſhall imme- 
lately prepare myſetf to do it. This re: 
ſpect to Chriſt our ſupteme teacher, I take 
bo be that wherein a truly chriſtian Ultpott- 
fon doth conſiſt, the very ſurn of out duty, 
# kalt that which God wilt accept, but no- 
ting leſs, actotding t6 the grace of the 
wall Diets there may be, no doubt 
thete are, even in @ Heart thus diſpofed, 
rough reraalning igtiotanre and infrmi- 
tes; but when ſuch is the Habitual prevall- 
bg tetnper, the ſoul hath confidence tos 
Fards God, as being one who fincerely 
beireth his wriſdom. Sincerity is to be de- 
kimined dy the prevalence of good affec- 
tons againſt the contrary ; that is, fihcere 
bre to God Which previileth againſt the 
ve of the world ; and fo we then fincetely 
tear Chriſt, when it is the fixed governing 
purpoſe of Our hearts to follow him, whats 
hexer may call or ſolicit'vs to the contraty. 


If 


283 
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Attending public Inftrution, 


Sera If all. men upon earth, ſhould preſs us to 
XI. what, upon, the beſt inquiry we can make, 
ky— appearcth diſagreeable to his Will, we ought 


to forſake them and follow him if our pre- 
ſent intereſt, and the moſt;i importunate in. 
clinations of the fleſh, ſhould direct us one 
way, and he another, we muſt renounce 
Ys and cleave to him. 1 come, in the 


7 bird LY to . the proper dil 
poſitions of mind, and the manner of hear. 
ing, and uſing all means, ſignified by warck: 
ing daily at the gutes of wiſdom, and waits 
ing at the poſts of her doors. And, firſt, i 
importeth a ſenſe of our conſtant need af 
inſtruction, that we may be ſtill making 
farther progreſs in knowledge and in price. 
It is not enough that we have once entered 
into the courts of wiſdom, and are liſted 
among ber vqtaries, that we have given a 
reſpectful attention to her laws, and even 
obeyed them; there is a neceſſity of re- 
newed continual application; ; and that, un- 
ſatisfied with the preſent meaſure of our at- 
tainments, we ſhould daily endeavour to 
make farther. proficiency. The wiſeſt and 
beſt men are moſt ſenfible of their defects, 
and therefore, after the example of | Moſes 
and David, they inceſſantly ] pray that God 


* 5 would 


and other Duties, recommended. 285 
would ſhew them his glory, and reach them & RR NI. 
his away." The apoſtle repreſenteth to us XI. 
the genuine ſpirit of a chriſtian, in thee "VE 
count he giveth of himſelf,” moſt worthy of 

our imitation; Phil. iii. 12, &c. Not as thb 

I lad already attained,” or were already per- 
ſect; but I follom after, that I may appre- 

bend that for vbich I am alſo apprebended of 
(Chriſt Feſus. Brethren, I count not myſelf 

to have apprehended; but this one thing I do, 
firgetting- thoſe: things which" are bebind, and 
reaching forth, unto thoſe things which: are 

before, I preſs towards the mark, for tbe 

frize of the high calling of God in Chriſt 

Jeſus. If this be the temper of our minds, 

it will incline us to a daily attendance at the 

gates of wiſdom, that is, a daily uſe of the 
appointed means for our increaſe in know- 

ledge and virtue. There is a rich treaſure 

of important truth in the ſacred oracles, 
which, by ſearching and a regular diligence 

in the uſe of appointed means, may be found 

out, and uſefully applied for our adyancing 

to perfection in religious virtue; and the di- 


to ine Spirit, who prefideth over means, and f 

ind WI g1vcs them efficacy, interpoſeth by his gra- oo 
as, WH cious influence; co-operating with the ſacred 1 
% WH inſtitutions, whereby they become effectual; 18 
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n . 
SNR. of finger chriſtiabs, engageth them 10 
MI. gonſtant attendance. Beſides a growth ir 


» Lnowledpe; Which is earveftly defred, un 
being the foundation of inereaſe in even 
Work, we ate ſo apt to let divine truths ſip: ; 
out of gur minds, that we need to be aſten i 2 
ſtirred up by way of remembrance, which em 
is one proper end of the holy miniftrations ¶ bat 
For this it was that the apoſtle Peter wroii ut 


both his epiſtles, as he telleth us in the 8M! 
chapter of his ſecond epiſtle, and it verſe ¶ Nu tl 
and he deelateth it to have been the propeſ : fr 


buſineſs of His apoſtolic office, as long as h. 
lived, to ſtir up chriſtians, chap. i. 12, 13 
- Wherefore T will nat be negligent to put yit 
aheays in remembrance of thoſe things, thou 
yr Aube them, and be-eftabliſhed in tbe proſe 
truth : NJea, J bunk it meet; as long as J at 
znethis tabernacle, to flir you up, by puttin 
you tu remembrance. But ſtill, a religiot 
practiee, what our Saviour calleth go0 
Fraits, the fruits of righteouſneſs and cha 
rity, and the apoſtle deſeribeth as work 
which are good and prqſitable to men, thel 
are the great end of ſacred-einiſtratior 
and ſhould be our end in attending ther 
Then are we the true diſciples. of wiſdor 
and watch at her gates nat in vain, wht 


3 KS KLS gg 


— \Durties; 'rcooitmentted. 287 


xe conſtantly puniue the deſign of refomm - bo 
ne our lives, ſtrengthening good diſpoſi- * 
ions, cortecting bad ones, and that we 

— and mort in the fruits of £ 
ightcomſneſs, ee rt i | 

2th, — at the gutes al py 
am, and waiting at the paſts of her doors; 
hat is, the regular performance of the in- 
tumental duties of religion, .xequireth a 
wſtant care and ſalicitude that the benefit 
them may not be loft; and, particularly, 
z ſrict vigilance over our on ſpirits and 
ar whole behaviaur. They who wait at 
the doors of the great, are always ready to 
embrace every occaſion of getting their bu» 
tions preſented; they will :not amuſe them» 
kives with trifles, neglecting their chief con- It, 
em, that would be very indeeent in ſuch bt 
ecumſtances,. and: Fooliſh, . When we go Tt 
9» to the houſe uf God, to the ſolemnities 
« public worſhip, or uſe any other maans 
pointed for our inſtruſtinn, we oughit to 
walider ourſelves as ſervants in waiting, 
ad to be vholly taken up in the buſineſs of 
ar preſent, ſervice, — with earneſt 
fire and a reſolution of ready obedience, 


"ery Ggnifieation;of cu —— will. 2 
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| Attending public Inſtruction, 


SRM. Bold, faith the Pſalmiſt, \P/al.: exxiii. 2. 4 
XI. the eyes of ſervants lool unt the band of the 
en, and as the eyes f a mai den unto : 


band of her "miſtreſs, ſo our eyes wait up 
the Lord our God. But every one who: 


flecteth on himſelf, will find, by experience 


it is no ſmall difficulty to preſerve ſuch 
temper of mind, to watch all the avenue 
of the heart, and keep it with diligence, 
Solomon adviſeth, to prevent the incurſion 
of vanity, and reſtrain the wanderings of th 
imagination, ſo that the ſervice of God ma 
be performed, and the proper we 
purſued without diſtraction. 

05 zal, We have need of patience, ww 
alſo is fignified by waiting; Our progrel 
in religious knowledge and virtue is gradual 
God hath been pleaſed to accommodate hi 
methods of inſtruction to out weakneſs; 4 
little children are taught the firſt rudiment 
of knowledge very ſlowly, and the ſam 
things muſt be often repeated and inculcatet 
to make an impreſſion upon their minds; { 
the prophet repreſenteth the divine con 
deſcenſion in communicating uſeful tru 
and precepts to thoſe ho are ſſow of heat 
to underſtand and receive them, Ia. xxvii 


10. For precept muft. be upon precept, pre 
e upon precopt, td up 


tine 


Wn! 
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ant other Duties, recommended. 289 
hne, here a little and there a little. So we SERM« 
cught to attend with unwearied affiduity XI. 
the means of religion, till we obtain the be- 
geit of them. I do not ſay we ſhould be 
patient of any thing that is ſinful in our- 
ſelves, for that is not the proper object of 
patience ; and it is certain there is fin in our 
imperfeftions and infirmities, intended to be 
cured by the preſcriptions of wiſdom; yet 
patience is the character of a continuance in 
well doing, as well as of enduring afflictions, 
ad while we have many difficulties to 
ſruggle with, ariſing from temptations and 
from our own frailty, we ought not to 
weary and faint in our minds, for that 
viſdom will then be unfrequented by us, 
or we ſhall repair to them without earn- 
eſt deſire, without ſpirit and reſolution, 
whereby our attendance will become unpro- 
table to us. Very often indeed ſo it is, 
that little ſenſible advantage is obtained by 
the means of religion, which is always 
chargeable on ourſelves; for the means are 
in themſelves; well fitted to their proper end. 

Any one who ſeriouſly conſiders them, will 
ee that this is par y the character of 
the chriſtian inftitutions. But from what- 
eyer cauſe it ariſeth, there is a danger of the 

Vo. III. U ſervice 
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3x x11, ſervice of: God's being inſipid and burthen- 
XI. ſome to us, and of our being indifferent 


— 


Plealantneſo and peace, and will ientitle us 
to a great future reward, then certainly we 


diligently all proper means for attaining 


vyho deſpiſe inſtruction; as it is ſaid at ver. 


and ſpiritleſs in it, againſt which wðe ſhould 


guard with the utmoſt care, and always en- 


deavour with alacrity and vigor to uſe the 

means of our en Wr re and im. 

provement. A RIAA e n 
Let us, my brethren, mark end. 


fider this important declaration in the text, 


that they are bleſſed who hear wiſdom, 
watching at her gates, and the poſts of her 
doors. If wiſdom be in itſelf. an excellent 
attainment, the very. perfection. and integri 
ty of the human nature, if its ways be 


ſhould ſeek it with the greateſt . earneſtne(s, 
cry aſtęr it, as · Solomon ſpeaketh, and uſe 


it. As they are bleſſed who hear, on the 
contrary, they make themſelves unhappy 


36. of this chapter, in the name of wiſdom, 
He that: ſenneth againſt me, wrongethhis own 


out; all they that hate me, lrue death ; and 
yet more fully, in the firſt chapter of this | 
book from the 24th verſe, the miſerable | 


effect of ſuch [deſpite to wiſdom art, laid 
ee us, becauſe nun „ 
W772 


and other Duties, recommended. 291 
ſed, I have ſtretched out my hand, and no SE ra. 
nan regurded it; but ye have ſet at ought XI. 


al my counſels, mo toould none of my reproof; 
| will "alſo" laugh at your calamity, and mock 


ic When your feur cometh ; when your fear con- 
n- 15 deſolatiom, and your deſtruttion as a 


whirhoind, when 25 and anguiſh cometh 
on you"; ; then' ſhall your call upon me, but 
[will not amfiver; they ſhall ſeek me early, 
but r not find ine; for that they hated' 
huwledge, und did not thiefs the fear of the 
bird; they* would none bf my counſel, they 
kipiſed all my reproof; therefore ſhall they' 
at of the fruit of their own any; and be 
filed 107th their own devices. Theſe threatens 
nos in their full meaning are certainly 
ntended againſt! obſtinate incorrigible ſin- 
ters; but even lower degrees of diſre- 
2 to the appointed means of inſtrue· 
fon are faulty, Which yet do not amount 
v an utter hatred of Knowledge and r̃ejec- 
ing the fear of the Lord. As it is very 
plein that Chriſtianity requireth our aſſem- 
ling together for tHe purpoſes of worſhip, | 
| cannot but obſerve, "that ſome chriſtians 
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s Wocyledting it fo much as they do ſhewerh 
ic Wo great an indifference to the itjunctions Y 
d et car Lord, and to the deffgn bf ſuch | 
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SERM, be taken notice of becauſe it hath for ſome 
XI. 


the repeating and inculcating uſeful truths, 


gates. 


Attending public Inſtruftion, &c. 


time, been growing among the proteſtants 
of our denomination. Perhaps ſome may 
think they cannot expect any great im- 
provement in knowledge by the public in. 
ſtructions; yet their declining them is an 
offenſive example, tending to bring them 
into diſeſteem and diſuſe among others who 
both need and may receive information by 
them in matters of the greateſt moment. 
Beſides, a well - diſpoſed mind may bear (and 
think it no diſagreeable entertainment) to 
be ſtirred up by way of remembrance, by 


” on 


And conſidering the many avocations we 


cc 

have from pious. exerciſes, it may not be © 
unprofitable for the beſt and wiſeſt, jointiy bl 

with their fellow-chriſtians, at ſet- times to fi 
engage their ſolemn attention to the thing G 

of religion, and endeavour to excite good v 

affections in themſelves, which may contri- e 

bute to their defence againſt the returning th 

temptations of the world. On theſe ac- ti 

counts, I cannot but wiſh, for their o u w 

ſakes, and for the common edification 0 Ir 

the churches, that chriſtians were more car- 0! 

neſt and conſtant in attending the public is 
inſtructions of Ons _ ue ber 2 


s E R. 


13 eee 
. SERMON XII. 


Walking with Wien Man, a 0 
of attaining to WISD OM. 


— — —— — 


ou PROVERBS XIII. 8 
He that waſketh with 4aviſe meu, ſpall be wiſe. 


ein 
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Have pod to your conſieration, from S ERM. 
ſeveral paſſages in this book, ſome ne- XII. 
ceſſary qualifications and rules in order to e 
our attaining' true wiſdom, and to our eſta- 
bliſnment and growth in it: The laſt I in- 

ſiſted on, was, the diligent uſe of the means 

God hath inſtituted for this end. Divine 

wiſdom crieth, and underſtanding hath lift- 

ed up her voice, as this author ſpeaketh, 

that is, God hath given a gracious revela- 

tion of his will, ſent meſſengers into the 

world, and eſtabliſhed a public order for the 
inſtruction and reformation of men; and 

on our part the moſt ſubmiſſive reſpect 

is due to his appointed method; Hearing, 
watching at the gates of wiſdom, and watt- 

ing daily at the poſts of her doors; or a [ 
| U 3 reverent f 
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| 294. Walking with Wife Men, 
S ERM. reverent attendance on the ſolemnities of re. 
XII ligion, receiving with a ſincere purpoſe of 


but 
ch 


"conforming our lives to it; all which we Wl de 
ſhall find upon an impartial enquiry to be is, 
the will of God, and hoping with an earneſt thi 
expectation; and patient waiting, for the in- pe 
valuable benefits he hath promiſed to com- co 
municate to men by the methods of his in 
grace. | 8 di 
I propoſe now to conſider it as a good 00 
expedient for our becoming virtuous, and in- | 
creaſing in virtue, that we ſhould deſigned- * 
ly, and of choice, aſſociate with virtuous a 
perſons, and ſhun as infectious the ſociety of K 
the wicked. He that walketb with uit Wl ” 
men, ſhall be wiſe, I ſhall, © : 
I. Endeavour to ſhew you what it is to F 
walk with wiſe men, in the ſenſe of g 
W . 
II. The influence of it to our attaining : 
wiſdom. e 
Firſt, What it is to walk with wiſe men; | 
and I take it to ſignify, that we ſhould chuſe 
perſons of that character for our intimate 
friends, and voluntarily join in their company | 


and converſation. A man may be cartied, 
or forced to go, contrary to his 5 
| Ut 


a Means of attaining to Wiſdom. 


i, by the ſacred. writers, | deſcribed under 
the notion of his walt; to walk with a 
perſon, in their ſtile, denoteth a friendly 
communication, and. delightful ſociety, tak- 
ing him into our. councils, intimating our 
difficulties to him, ſeeking his ad vice, aud 
depending on his aid. ln ag 9et 

Thus it is, that the ſervants of God — 1 
with him, and, in proportion to their capa- 
city of mutual good offices, ſo they walk 


with ane another. It followeth then, that a 


mere involuntary, preſence with the: vicious, 
or being unwillingly deprived of the ſociety 
of the good, is not a treſpaſs againſt the 
rule here, recommended. The firſt of theſe 


caſes will, not make us thoſe companions of 


the wicked, Who are threatened with de- 
ſtruction in the laſt words of this verſe, the 
companion of fools fhall be deſtroyed ; nor is 
the other, being neceſſarily and unavoidably 
deprived of the ſociety of good men, a 

culpable neglect of the means to get wiſ- 
dom. Providence may appoint a good man's 
ſtation among ſinners, perhaps, for the 
trial of his integrity, or that he may be a 
witneſs againſt their crimes. Mab had the 
U 4 affliction 


29s — If 
but walking is the motion which one SER. 
chooſeth. As the general tenor of a man's XII. 

deſigns, and the courſe of his free actions, * 
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296 Walking. with Wiſe Men, 
Sz Rr, affliction w be in a world of the ungodly, 
XII. when a mighty torrent of iniquity and pro- 
nes brought on a flood of waters which 
overthrew their foundation, as it is expreſſed 
in the book of Job; and juſt Lot lived in 
Sodom, where his righteous foul was vexed in 
ſeeing and hearing every day, the filthy cn. 
ver ſation f the wicked. Surely: it was not 
imputed to theſe excellent perſons as a fault 
that they did not walk with wiſe men, when 
there were no wiſe men for them to walk 
with; and ſo far from being the guilty com- 
panions of fools, who ſhould- periſh with 
them in one common ' deſtruction, God 
marked them out to a peculiar ſalvation; 
and having made their hearty but ineffectual 
remonſtrances againſt the prevailing wicked- 
neſs of the times and places they lived in, 
they were preſerved from the ruin which 
came like a whirlwind on finners by an ex- 

traordinary divine interpoſition. | 
Again, ſometimes the beſt men converfe 
familiarly with the wicked, and it is ne- 
ceflary for them to do ſo, yet without a 
participation in their erines. On the con- 
trary, it is their deſign and aſſiduous endea- 
vour to convince the untighteous of their Will 
errors, and reclaim them from their follies. ¶ceſt 
Thus our Saviour conyerſed with 1 — pea 

tor 0 an. 
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„ (ad ſinners, though he was Holy, harmleſs, S E R N. 
„. ndiſled, and ſeparate from finners, This XII. 
vas indeed imputed unto him as a fault by 
d me Pbariſees, who placed religion wholly 
in in external forms, and valued themſelves 
| upon an appearance of ſanctity, whereby 
they were diſtinguiſhed from others, whom 
they ſuperciliouſly deſpiſed ; but our Lord 
indicateth his conduct upon the very beſt 
principles, the moſt perfect zeal for virtue, 
and charity to men. After him, the apo- 
les, imitating his example, and inſpired with 
tis ſpirit, laboured inceſſantly for the con- 
rerſion of an ignorant and a corrupt world; 
ad inſtead of being infected with the folly 
of thoſe they converſed with, they were the 
ucceſsful inſtruments of making many wiſe 
nd turning them to righteouſneſs. 

Befides that noble deſign which religion, 
ar from diſallowing, urgeth us earneſtly to, 
i the very beſt we can purſue, I mean, to 
endeavour by wholſome counſels, as well as 3 
good example, the converſion of ſinners 8 
from the error of their Way; beſides this, 1 
| fay, the preſent ſtate of human affairs 1 
requireth that we aſſociate with men of i 
al characters. Civil communities, ſo ne- = 
ſary for the preſervation of order and | l 
Mace in the world, are made up of good 

and 


' Walking avith Wiſe Men}: 


. and bad; good offices of fellow. citizens, andi 40. 
1. a coreſpondence for the pupoſes of ſociety¶ ca 
are not appropriated to the wiſe, though if 


is certain they are the moſt uſeful membe 
in proportion to the nm their wiſdon 
or virtue. 774 Agr 1:81 
Nay, in nearer men e is ther 
any ſo happy as to be free from the compan 
of fools; even families are ſeldom ſo we 
conſtituted: but that the vittaous are joine 
in them with the froward and. vicious; ye 
in ſuch caſes it doth not become immediate 
our duty to diſcharge ourſelves with violend 


Wi 

| from the obligation, and break off all og 5 
caſions of ſuch correſpondence; on the con n 
trary, the ſcripture, in ſuch a caſe, preſcribe] na 
patience, meekneſs, and compaſſion to thi... 
evil. The apoſtle directeth chriſtians thu: 
carry it ſo to their fellow profeſſors of th my 
goſpel, whoſe immoral lives diſhonour it kt 
as to teſtify an abhorrence of wicked praq i hd 
tices, and to preſerve themſelves from in va 
fection by ill example. 1 Cor. v. 11. Ig 
written fo you, not #0 keep company, if Wl in 
man that is called a brother (that is ache refer 
tian) be a fornicator, or covetous,: or an ſhey 
later, or a drunkard, or an extortion kind 
with ſuch an one no not to cute He carriet i the 
* Ker as ta the W when it can 0 that 


A | done 
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ſeandalous chriſtians; not that we N 


and ſhun the company of thoſe ſhe excom- 
municateth; but every man judging fot 
himſelf, purſuant to the rule in my text, 
is for his O fake to avoid the intimate 
converſation of thoſe whom he plainly ſeeth 
t be wicked, that ſo he may eſcape the 
contagion of fin: And yet when the apoſtle 


the vicious; that muſt not proceed from ill 
ill, nor ſhould be attended with bitter 
prathful reproaches, and marks of contem pt, 
which are very oppoſite to the ſpirit of chri- 
ſanity ; it ſhould rather flow from a cha- 
ritable defign to reclaim the offender, for 
thus he elſewhere directeth, 2 Theſ. iii. 14. I 
ny man obey not our word by this epiftle (that 
k, the moral precepts of the goſpel which he 
had recommended) note that man and have 
10 company with him, that he. may be aſhamed; 
yet count him not as an enemy, but admonifh 
him as a brother. But in the place before 
referred to, 1 Cr. v. the apoſtle plainly 


kind of correſpondence with, or denying 
the offices of humanity to bad men, only 
that we ſhould for the honour of our pro- 
2 feſſion 


ſheweth, that he did not mean to forbid all 


tone,” the offices of civil friendſhip MEPs RM, 


II. 


implicitly follow the decrees of the church, — 


directeth chriſtians to ſhun the company of 
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SERM. feſſion diſcountenance vice in profeſſed chri. WM fi 
XII. ftians; for ſaith he, at the noth verſe, 1 of 
— altogetber (to abſtain from the company of) Clit 
the. fornicators of this; world; or the covet. Ml oc 

ous, or extortioners, or 1dolgters,: for | then Wl iti: 

muſt ye needs go out of the world. atic 

On the other hand, it is not to be ſup- {1 

poſed that the mere advantage of any man's it e 
providential ſituation will entitle him to tua 

the benefit of walking with wiſe men. Hz me 

lot may be with the beſt and moſt virtuos del 
without any good deſign on his part, or cc 
: without any other views than to his ſecul oc 
Intereſt, and therefore without any advantage ſtar 

to his obtaining wiſdom. The queen of Sh crc 
celebrateth the felicity of Solamon's ſervants, BI low 
becauſe they flood before him, and heard bi ftar 

. wiſdom ; but if any of them was not in hat 
duced to make that happy |. ſtation hi con 
choice, from a deſire and proſpect of i fuc] 
ſtruction in virtue, but merely for the ho beſt 

nour and outward emolument which attend ow: 

ed his place, there was nothing pfaiſe fre 
worthy in his being ſo near that wiſeſt oi be 

men, nor did it ſhew, any dfpoitien: to b pro! 

wiſer and better. ban Aug lo ſo 
Upon the whole, to undcafiand. What! his] 

is to walk with the wiſe, we muſt returi¶ con; 

to what I ſaid, at firſt; it is voluntarily Gf, 


aſſociate 


a Means of attaining-to Wifzom, 301 
aſſociate, and of choice enter into intimacies 8 ERM, 
of friendſhip with them. The general in- XII. 
clination of mankind determineth thein to 
ſociety, and this natural inclination exerteth 

elf not only in forming particular aſſoci- 
ations, ſuch as civil communities larger and 
leſſer, and families, for ſpecial ends in life 3 

it engageth us to converſe together for mu- 

tual ſatisfaction. Thus we find, univerſally, 

men of all capacities and conditions ſnew a 

deſire of converſation, though very different, 
according to the diverſity of their "taſtes, 
occaſioned by education, degrees of under- 
landing, prevailing affections, and outward 
circumſtances. There is none even 'in the 
loweſt ſtation, and of the weakeſt under- 
ſtanding, and whoſe diſpoſition to ſociety 

hath been the leaſt improved, but incline to 
company of ſome ſort or other; none of 

uch a contemplative genius, or that can 

beſt entertain himſelf in ſolitude with his 

own meditations, and even the higheſt plea- 

lures of ſelf-refleion and devotion, but that 

be needeth converſation both for his im- 

0 be provement and pleaſure. There is no man 

Wh © full of himfal, and who hath ſuch a 

at A bieh conceit of his own ſufficiency, and 

cu contempt of others in compariſon with him- 

ly 8 lf, but he will find himſelf obliged, fo. 
ciateg; ſtrong 


—_ - Mating "with Wiſe Men, 
SR M. ſtrong! is this propenſity of human nature, 
XII. to deſeend ſometimes from his heights of 
—5 pride and vanity, to a dena ohman. 
tion with his felo -]. ' '“ 
But this general inclination; or mti [ 
may call it, exerteth itſelf freely and; as] 
obſerved before, with a gteat Miffcrerice! 
and it is the agreeableneſs of character and 
diſpoſition which directeth our choice. The 
ſenſual, the men of buſineſs, the curious 
triflers,” the learned, and the Pious, Join 
with one another, and take pleaſure in con- ir 
verſing together. To walk with wiſe men, 
then, or with the virtuous and good, is th 
ſingle out perſons of that character, in pte- 
ference to all others, for out intitmate com- 


8 13 144 10114 E NV l 4 at, 1 that 
panions. | * n e 1 


And, in the next place, it mmult import 
the improvelnehr of converſation for the ice 
purpoſes of wiſdom. If men of that cha- 
racter, in any inſtances depart ffom it, and 
converſe fooliſhly, ſpending their time in 
triffing vanity, | or much of it in an indiffe 
rent manner, about the affalts and innocent 
amuſements of life, as often they do, in fo 
far they do not walk together as wiſe men, 
or to the purpoſes of wiſdorti'y though I do 
not tay that, in all 'the caſes mentioned, 


oo act inconſiſtently with their general 
character; 


hacacter 5 and, no, doubt, the ſtricteſt virt S EN N., 
ve allowethy them, at proper times, to con- . 
elle together about worldly affairs and lays, On 
vl recreatiog ; but What I think the text, 


6 # + % 


liefly impoxteth. is, that wiſdom and virtue 
iclign of their facial communications. ,,,, 


Farther, it. follows, that in all our volund 
ry aſſociations, even thaſe which are e 
ted into for the purpoſes af this life, ou, 
oice ſhould be determined with à regard 
virtue, and ſuch perfons taken into our 
pmpany. as are wiſe, ſo far as the ties of 
auure and providential cir cumſtances will, 
bow, A good man may have his lot aſſigned 
im by providenee among tlie wicked, and 
i that cafe, it muſt be his endeavour to pre 
me his integrity; but he would make it his 
vice rather to he in a place where he ſhould 
leſs expoſed to temptations, and, where. 
practice of virtue is not diſcouraged, but, 
amoted rather; by well-diſpoſed ſociety. 
wiſe man may have domeſtic aſſociates 
a contrary character, as patents or .chile, 
rn; but in voluntary relations he ſhodld, 
careful to enquire into the diſpoſitions of 
e perſons! he joineth with, and his care in 
is ſhould be proportioned: to the intimacies, 
the friendſhip;to- be contrated. iSolemon, 
| himſelf 


204 Walking with Wiſe Men, 
StRM,. himſelf was not wiſe enough in the affinities 

XII. he made, by ſome of which he was en- 
—"Y ſhared and drawn away from the paths of 

i wiſdom. - His pious father made an excellent 
| reſolution, P/al. ci. 4, 6. A froward heart 
ſhall depart from me, I will not know a wwiche 
perſon, Mine eyes ſhall be upon the faithful 
of the land, that they may dwell with me 
Thus I have endeavoured to ſhew you what 
it is to walk with wiſe men in the ſenſe ol 
this text; I come, in the 


Second place, To conſider the influenc 
and efficacy of it as a means for our attain 
ing wiſdom. It is certain that compan 
hath a great ſhare in forming the tempe 
and manners of men, experience abundant! 
demonſtrateth it. Any one who is acquainte 

with the world, and hath made it his b 
ſimneſs to ſtudy mankind, will ſee that thei 
way of behaviour, even their- likings a 
averſions, depend in a great meaſure on 
fociety they have been the moſt converla 
with; and this goeth ſo far as to their mol 
diſpoſitions ; I do not fay neceſſarily and un 
verſally, for there are ſome ſo obſtinate 
wicked and perverſe, as to defeat the cfficac 
of the beſt converſation and example, as we 

as all other means for reforming them 4 
0 
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innocence againſt the infection of the worſt 
company; the prevailing corruption and im- 
piety of the worſt times and places wherein 
they have lived. But, generally ſpeaking; it 


nes not ſo; which is ſufficient to our purpoſe, 
bat that is, to ſhew that walking with wiſe men 


bone uſeful means of acquiring wiſdom, 
ind to keep company with fools is the way 
to be corrupted, 

But to explain the nature of this influence 
more particularly, I think it muſt be attri- 
buted to two ' cauſes ; firſt, a defire to be 
reeable to thoſe we familiarly converſe 
with; and, ſecondly; the force of example. 
Firſt, a deſire to be agreeable to thoſe we 
converſe with ; and this we find to be very 
powerful in human nature. Who is there 
of mankind that doth not love approbation ? 
a great part of our actions are thus only to 
be accounted for, without any proſpe& of 
arantage to ourſelves ; nay, when we are 
hire of diſadvantage to our private intereſts, 
ad when the beſt principles of action are 
ery weak and little regarded, we do a great 
many things merely to pleaſe others, and 
jan their eſteem. Intereſt is denied, even 


ſo Vol. III. X life 


ome rare examples of virtue, who have 8E R NM 
made a ſucteſsful ſtand againſt the ſtrongeſt XII. 
temptations; and maintained their unſpottdd 


82 NM. liſe esd and conſcience praſtituted for 

XII. this end. Very often the deſire operatethhhis 
— ſtrongly in ſecret, and when ! we-.ourfelye: 
do not attend to it; but if we narrowly ex; 


other for our common advantage, and 
direct and ſtrengthen us in the practice 
the ſocial virtues. The deſire of approb! 


ful minds, who haye a juſt ſenſe of the (l 
Vine majeſty, belicving, that he ſeeth then 


ways, even the moſt ſecret motions of the 
hearts, and therefore form their diſpoſition 


wa} 
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mine a great part of our conduct, we ſhali ei 
find there is no other reaſon to be given 10 pred 
it. In the modes of living and outward de tber 
portment, which take up a great deal ear 
our thoughts and cares, Rte * 
purſued than conforming to cuſtom? 

other rule than faſhion, Which has e. 1 
other ſtandard than the general approbatiq 
or the Judgment, it may be, the humo bart 
and. caprice of , perſons -who are more emi 


nent, and therefore eſteemed. Ire 1 forc 


defire itſelf was planted in the human natuſ iI 
for excellent purpoſes, and, if { duly rep Tegule CXAT 
ted, is very uſeful to engage us to one n 


tion riſeth yet higher i in ſerious and thought 
and is perfectly acquainted, with all. th 


and conduct to pleaſe, him, This i Ky 
the ſrpure alt gat rl ON, =o 


it 


a Mean of attaining-to Miſuom. 30 
nalting before bim; and in proportion as SRM. 
his inſtinct of nature exciteth itſelf towards - * 
il intelligent beings with whom we are 
onwerſant, and in hoſe preſence we are, 
ar affections and characters muſt have a 
great influence in the forming of ours, whe» 
er they be good or bad. And thus it ap- 
eth that the choice of our intimate 
riends, to whoſe obſervation we lay our; 
ves and our manner of life moſt open muſt 
much contribute to the forming of our 
diſpoſitions, and ae our e be- 
haviour, 2 
'But;-2dly, this is be & to che 
force of example. As the proneneſs of man- 
kind to imitation is very well known, good 
eramples are propoſed to us in ſcripture as 
an help to the practice of religion. The 
2poſtles call upon chriſtians to be the fol- 
lowers of them, whoſe lives are indeed 
bright patterns of every thing that is pure, 
and true, and juſt, and honeſt, and lovely; 
and they ſet before us ſhining precedents in 
the lives of the ancient faints; bar being 
tmpaſſed about with ſo great à cloud of wit- 
tefſes, we may lay” afide every weight, and 
the ſn-which doth eafily beſet us, and run the 
race ſet before us. If we conſult experience, 
Fe may ſee the force of example in others, 
X 2 and 


/ 
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408 Malling wirb Wiſe Men, 

Se K M. and feel it in ourſelves the things to'whic 
XII. we were merely indifferent, perhaps dif- 
elined, or thought them ſcarcely practicable. 
when we fee them done before our eyes, we 

ate immediately inflamet with a defire of 

doing them burſelves. As to the practice of 

virtue, in particular, the influence of exam 

ple may be thus aceounted for; it is ren 
dered fumiliar to us, and appeareth ver 
amiable when ſet before us in ſuch a livel 

and affecting manner. As a good piturd 
ſtriketh the mind with a greater force, anc 
giveth a more lively idea of the object tt 
preſented by it, than any | de ſeription : by 
words can do; ſo to repreſent religion in pre 

cepts, .doth not ſo powerfully move the af 
fections as When we ſec it delineated in life 

The beauty of holineſs muſt appear very gre 

to any one who underftandeth it, and power 

fully attract the de ſires; but in the pre 

ſent imperfection of human nature, and whe 

we have ſo many contrary inclinations, this 
prejudice: lieth againſt it, that it ſeemeti 
extremely difficult, which prejudice is 1 
moved by example; for we are thereby 
convinced, that it is not a lovely phantom 

made to entertain a curious imagination, 0! 

that there is a reality in it, and that it 1s 
practicable in human life. — 
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joy ; and the example of Jeſus Chriſt, which 
cometh, nearer our caſe, fot it ſheweth us 
irtue practiſed to perfection in the human 
nature; and all that humility, meckneſs, Pa- 
ience, reſignation, zeal, and charity, which 
he recommendeth to us, ſhewn to us in life, 
under the greateſt trials and moſt} grievous 
offerings; But {till it ſeemeth to be a kind 
of excuſe for our coming far ſhort of that 
perfect pattern, that we have many frailties, 
regular deſires and paſſions, from which 
he was altogether free. And therefore to 


whereby we might imagine ourſelves dif- 
charged of the obligation, we ſee the rules 
of religious virtue reduced to practice in men 
of like paſſions, who alſo were compaſſed 
about with infirmities. Though their ex- 
anple is but imperfect, yet it is very worthy 
f our imitation, and moſt ſenſibly reproach- 
eth our failures, | Muſt it not carry ſtrong 
conviction to ſee men, naturally weak as we 
re, liable to the ſame temptations, to va- 
lity, ſenſual affections, pride, fear, and 
wath; to ſee them conquer their moſt ve- 
ement ſelfiſh defires, and their ſtrongeſt paſ- 
xĩ 3 ſions? 


cut off all handle of that ſort, all pretence 
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Cod is propoſed to us in ſcripture as the SER M. 
moſt unexceptionably worthy of our imita- XII 
ton; be ve boly, ſaith the Lord, as 1 an oO 


Walking with N. ſe Men, 


s ERM, Bon? What pretence can there be for ou 9) 
XII. defects? they had as exquiſite” à ſenſe 0 uch 
paeaſure, of pain, of profit, and loſß, of ho buy, 
nour and diſhonour, as we ; yet have over and 1 

come their moſt violent corrupt inclination Tbei 

and overcome the world by their faith, auch 


through the influence of the goſpel motives 
Had they the aſſiſtance of divine grace? th 
fame aſſiſtance is offered us. Did they knoy 
how to be abaſed, and how” to abound; aii 
were inſtructed to be full, and to be hungry 
to abound, and to ſuffer need ;" in every ſta 
v0 be content, as St. Paul ſpeaketh of him 
ſelf, Phil. iv. 12. who faith expreſſly, at th 
13th verſe, he could do all this through Chri 


ftirengthening him? The fame Lord is M * 
and willing to ſtrengthen other of his (eral nen 
vants; he is rich unto all obo call upon bin r 
his grace is ſt ufficrent for them, ard di =" 
| ſtrength made perfect i in ther weakneſs. the 

Tt is farther to be obſerved, to the pur wh 
poſe of the text, that ſtill the nearer the e. fue 
ample is, the greater force it hath. The the! 
diſtant” report of confeſſors and © martyrs real 
their heroic atchievements and: ſufferinz Wil © 
the moſt 'grievous perſecutions for the cauſe cla 
of pure religion; and rather than make the 
ſhipwreck of faith and a "good conſcience 4 


though they are much more illuſtrious, ye 
8 m3 


a Means of attaining to Wifdem. 

may not affect us ſo ſenſibly, nor can be 
ſuch conſtant remembrancers to us of our 
luty, as the leſs celebrated inſtances of piety ” 
and virtue in our own familiar acquaintances : 
Their good converſation every day upbraid- 
eh our faults; and beſides their words, 
which it may be expected will convey in- 
ſruction to us, and tend to recommend re- 
gion, and be, as the apoſtle faith, ſuch as 
nay be to the uſe of edifying, and miniſter 
grace to the bearers : Beſides this, I fay, 
their practice itſelf is a friendly admonition 
to walk, as they do, circumſpectly, blame- 
ſs, and harmleſs, in the gy of a l 
generation. 

Thus the ends of walking with wiſe 
men is very evident, in order to our be- 
coming wiſe and virtuous; as on the other 
hand, the pernicious tendency of chuſing 
the company of fools, will appear to any one 
who conſidereth it. As the good works of 
fncere chriſtians ſhining before men, induce 
them to glorify God, to acknowledge the 
reality of religion, and fo fall into the prac- 
tice of it; the evil works of bad men, eſpe- 
cially wh make a religious profeſſion, have 
the directly oppoſite tendency, namely, to 
perſuade careleſs unattentive men, that virtue 
z but an empty ſhadow, for which it is not 
X 4 rea- 
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XII. 


— | 


Malling with Miſe Men, 


Cs. reaſonable to forego what they think th; 
XII. ſubſtantial, that is, the ſenſual enjoyment 
of life; and that a vicious is more eligible 


than a religious courſe, . How many ar 
there who have at firſt ſome. good ſenti. 
ments, and feeble virtuous inclinations, who 
ſtartle at il] actions, and are afraid to venture 
upon. them, and yet by ſeeing the wicked 
practices of others, which by degrees be- 
come familiar to them, they overcome their 
fears, and at laſt get an impious courage to 
commit the greateſt iniquities ? Thus it i 
that miſled ſinners haſten to their ruin, and 
being the companions of fools are deſtroyed. 

I ſhall now, in concluſion, make ſome 
practical reflections on what hath been {aid, 
And, firſt, we may obſerve that wile, that 
is, virtuous and good men, are a great bleſ- 


ſing to the world, though they are frequentiy 


deſpiſed in it; their condition often expo- 
ſeth them to neglect and contempt, becauſe 
they are poor; thus Solomon obſerveth, Ecc. 
ix. 16. The poor man's wiſdom. is deſpiſed, 
and his words are not Heard; their virtue it- 
{elf is hated by the ungodly, becauſe it gall- 
eth them by condemning their own follics; 
and yet really they are the maſt uſeful to 
mankind., It is on their account provi- 


dence regardeth the places where they live, 


Over- 


a Means of attaining to Wiſtom. 313 
oyerſpread with wickedneſs ; and God de- Sp nm, 
ferreth his anger, ſo that tranſgreſſors are Nl. 
not cut off. But eſpecially, becauſe by their 
good lives they are the moſt effectual preach- 

ers of righteouſneſs, and continually ſolicit 

men to reform, If religion be the greateſt 

good to the world if it did generally obtain, 

then they who, eſpecially, and in the moſt 
effectual manner, promote it, are the moſt 
beneficial to mankind ; and till it is to be 

hoped, that when providence continueth 

ſuch means of reformation, it is with a gra- 

cious deſign to make them ſucceſsful, and 

do ſome great good by them; but, indeed, 

when they are taken away, it is a fatal prog- 
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d. voſtic. The holy Pſalmiſt, therefore, re- 
at eretteth this as a moſt deplorable caſe, which 
„done could remedy but God himſelf, Pſal. 
di. 1. Help, Lord, for the godly man ceaſeth, 
-e faithful fail from among the children of 
e ven: And it may well be feared that it 
cl. bath a diſmal portendency of worſe times, 
if ſuch perſons are taken away; J. lvii. 1. 
i: Te righteous periſbeth, and no man layeth it 
- beart, and merciful men are taken away, 
s; ane confidering that the righteous is talen 


to vy from the evil to come. But when vile 
inen are exalted, when they grow in power 
il. 9342 and 
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NMulting with Wiſe Men, 
and influence, the world then groweth quick. 


ly worſe, and all things tend to ruin: For, 


adh, I infer that bad men are not only 
uſeleſs to the greateſt purpoſes of life, but 
miſchievous in ſociety. There cannot be a 
character more juſtly abhorred by mankind, 
than that of a perſon who is publickly hurt- 
ful; our benevolence to ſociety, to one's 
country, or other communities, fill the heart 
with indignation againſt him, as thoſe ex- 
cellent principles claim a peculiar eſteem for 
the good patriot, and the lover of mankind. 
Now, certainly, he is a public nuiſance, who 
by an open profligate life, debaucheth the 
World as far as he can, and draweth multi- 
tudes with him to ruin; and the more 
exalted his ſtation, and conſequently, the 
greater his influence is, {till he is the more 
pernicious. Outward appearances dazzle 
the multitude ; magnificent titles, a ſplen- 


did equipage, and ſuch like glaring things, 


-procure a great deal of reſpect; but ſtrip 


him of thoſe falſe ornaments, and what a 


poor character, how deſpicable, nay, a com- 
mon peſt, is a wicked great man, haſting 


to his own deſtruction, and hurrying thou- 
ſands along with him? And let this be ap- 
plied, by others of fooliſh and irregular lives, 
the influence of whoſe example is propor- 


tionab y 


a Means of attaining to Wiſdom. 315 
tionably hurtful in lefler aſſociations. How SER. 
deeply ſhould it affect the hearts of ſinners, XII. 
that inſtead of being ſerviceable, they have 
been miſchievous to families and other ſo- 
cieties in which they were joined, eſpecially 
thoſe in ſuperior relations, whoſe inſtructions 
and good examples might be very profitable? 

How many parents, and others in ſtations 
of authority, who by living well, and by 
care in the management of children, and 
ſuch as are committed to their truſt and in- 
ſpection, might be the happy inſtruments 
of forming them to virtue, on the contrary 
lead them headlong to all manner of wick- 
edneſs, and to deſtruction at laſt? ? I was 
only add, in the 
| Loft Place, That we oof to be very 
careful in the choice of our friends and in- 
timate companions. Friendſhip is certainly 
one of the greateſt and nobleſt pleaſures of 
life; they who are utter ſtrangers to it have, 
indeed, but a low taſte of life, and have not 
experienced its beft enjoyments : But it is 
not every kind of familiarity among men, 
that is worthy the ſacred name of friend- 
ſhip; when it is abuſed to mean and un- 
worthy purpoſes, or is founded on ſelfiſh 
corrupt affections and paſſions, it is then not 
only vicious, 'but humourſome, precarious, 
3 and 


316 Malling with Wiſe Men, &c. 
SER M, and unconſtant, yielding no ſolid and abid. 
XII. ing pleaſure. Friendſhip founded in wil. 


tue, carrieth in it the beſt ſentiments and 


affections, and the trueſt and higheſt plea- 
ſures that the human nature is capable of 
and which will laſt to the utmoſt duration 
of our beings, even to perpetuity, If then 
we be ſenſible of our. own frailty, and our 
danger of declining from the right way, 
ſhould we not avoid the intimacies which 
may betray our integrity, and expoſe us to 
many temptations ; and, on the contrary, 

chuſe thoſe which may be the means of 
correcting bad diſpoſitions, and ſtrengthen- 
ing good ones, and by which we may rea- 
ſonably hope for daily good inſtructions, 
and an example to be ſet before us, which 
hall tend to our furtherance i in eyery chri- 
ſtian virtue? 
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dom, and improved to the purpoſes of vi. 
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Aud zerely we Lubre that ae are of the truth, 
and ſhall aſſure our hearts before him. For 
if our hearts condemn us, God is 
than our hearts, and knoweth all K 
Beloved, if our hearts condemn us not, thete 
 bove we confidence towards Gd. 


TOTHING can poſſibly be of greater g nm. 
importance to men, than to know XIII. 


how they may obtain the divine approba- - 


tion, and upon what grounds they may hope 
for it; conſequences of the laſt moment to 
our happineſs or miſery depend upon it; 
if God juſtifieth, who is he that condemw- 
eh? There is no ſuperior tribunal to reverſe 
his decrees, nothing to be dreaded from any 
averſe power; if he condemneth there is 
no defence againſt his wrath, and who 
knoweth its power? It cas reach to the 


whole 
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318 De Foundation of 
St RM. whole of our being, and to a length of du- 
SY demning mind can imagine. Now, ſeeing 
God, as the governor of mankind,” hath 
given them a law (he was written it in their 
hearts, and at ſundry times, and in diver 
manners revealed his will to them) we juſtly 
infer from his moral perfections, that he 
will judge them according to that law, re- 
warding the obedient, and puniſhing the 
diſobedient. But the queſtion is, whether 
there be any rule whereby we may judge 
beforehand what ſentence we are to expect 
And if there be any ſuch rule, and a poſſibi- 
lity of arriving at certainty in this judgment 
concerning ourſelves, here is the proper ſub- 
ject of our moſt ſolicitous inquiry. Who 
would not employ all the powers of his 
mind in a matter of ſuch concernment, poſt- 
poning all other affairs as trifles in compari- 
ſon? Who would not apply himſelf with 
the greateſt earneſtneſs to the trial of this 
one point, if it is to be known, what ſen- 
tence he is to expect from the righteous and 
moſt awful tribunal of God, and upon what 
terms he is with the judge of the world! 


What inward confidence and ſecurity of 


mind, what comfortable enjoyment even o 
his preſent exiſtence muſt the man pollels, 


who 


C I 4+ 


Confidence towards Gad, explai ned. 
by his ſupreme ruler, perfectly wiſe, power- 


contrary, what horror, trembling, and con- 
fuſion, muſt ſeize the heart which 18 even 
ſuſpicious of being diſapproved. by him, and 
bath the foreboding n owl -fu- 
ture;condemnation?; + » cd nds 
The apoſtle hath | cated. dhe 
er this matter in my text, ſhewing us 


e before God, as he ſpeaketh, that is, ſatiſ- 
i? WH fy ourſelves that we are entitled to his ac- 
i- Wl ceptance, - as knowing that we are of the 
nt ruth, or have. fulfilled the obligations to 
b = obedience we are under, according to the 
ho WW true/ intent and meaning of his law: and 
iis WY then he explaineth himſelf more fully by 
ſt- N lying down this general doctrine, that the 
ri· tcftimony of our own conſciences is the 
ith only juſt meaſure of our expectations from 
his WW God; if they condemn us, as wilfully and 
en- vickedly tranſgreſſing his law, and coming 
nd hort of that duty which he requireth, we 
hat have nothing to look for but his diſpleaſure; 
Id? BN for he is greater than our hearts, which art 
of Bi immediately ſubject to his judgment, more 
— impartial than they; and he knoweth all 
95 


tings, all the ſecret W which is in 
them, 
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upon what grounds we may aſſure our hearts 


39 


who hath the ſolid hope of being acquitted SER Me 


Ve Foundation of 


sx RM. them, and every aggravating circumſtancs 
XIII. which atendeth our offences. On the othe: 
== hand, if our hearts do not condemn, but 


| acquit us, then we have confidence toward: 
God; we may enjoy inward ſerenity, and 
can look to the ſuperior divine tribunal 
without terror; we are perſuaded that the 
ſervices we now perform are acceptable to 
him, which ſeemeth to be the apoſile's 
immediate defign, for he addeth, ver. 22. 
and whatever we aſe, we receive of bin, 
becauſe we keep his commandments, and d. 
the things that are pleaſing to him ; not that 
he will grant us every thing we deſire, 
which may not be beſt for us; but that he 
will accept our dutiful addreſſes, and beſtow 
thoſe bleſſings, which his infinite wiſdom 
ſeeth fitteſt for us; and upon the fame foun- 
dation, we ſhall have boldneſs in the day of 
judgment, as this ſacred writer elſewhere 
ſpeaketh, we ſhall not be afraid of Chriſt's 
coming, in the glory of his Father, to pro- 
nounce the laſt deciſive ſentence, which 
ſhall finally determine the condition of every 
man. It is true, the preceding context te- 
lateth particularly to charity, which t- 
Jobn, after the example of his great maſter, 
earneſtly recommendeth in all his writings; 


he layeth a mighty ſtreſs on the love of the 


brethren; 


Confidence towards God, explained. 


leathtolife; and while the oppoſite dif] poſition : 
mleth in the hearts of men, they abide in 
death ; that is, in a ſtate of kervitnde to fin, 

and liable to the wrath of God as the puflh 
ment of it: By charity we imitate Gel, who 
islove; and when it is warm and vigorous 
in the heart, expreſfing itſelf in acts of be- 
neficence, we ſhew a juſt ſenſe of that love 
which he hath fo gloriouſly manifeſſed to 
us, in ſending his Son to die for our redemp- 
ton! But all this is not to be underſtood as 
if charity were the whole of religion, and 
our hope towards God were founded on it in 
excluſion of other virtues: Charity doth not 
hide a multitude of fins in this ſenſe, that it 
maketh amends for them, and, by its merit 
n God's fight, procureth the forgiveneſs of 


tr to be approved of God, that we be Juſt, 
ad temperate, and patient, and godly, as 
well as charitable; and our Saviourꝰs doQtine, 


ontradi&t is, John xiv. 23. He that hath ny 
cmmandments and keepeth them, not one ot 
me, but all of them, and they enjoin uni- 
relal righteouſheſs, he it is that Toveth me, 
ad he fhall be loved of my Fatty, and 
I will vu him; without that wWe cannot 

Vox. IH. 1 aſſure 


brethren ; by it we nom that we are paſſed from 8 ERM. 


them, There i is an abſolute neceſſity, in or- 


which his beloved diſciple did not intend to 


— 


We Foundation of 


S ERM. aſſure our hearts before God; and our 
XIII. knowledge of it is juſt the ſame thing as 
knowing we are of the truth. The plain 
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meaning, therefore, of the text is, that if 
our hearts witneſs for us, that we are ſincere 
in doing the will of God, or keeping his 
commandments, then we have confidence 
towards him; but if they witneſs the con- 
trary, that we wilfully and wickedly break 
his laws, then the concluſion concerning our- 
ſelves is alſo directly contrary, namely, that 
we have no reaſon to hope for his approbs- 
tion, but to expect his diſpleaſure. This is 
the doctrine which I ſhall endeavour in the 
following diſcourſe to explain and eſtabliſh; 
and then I ſhall draw ſome inferences from 
it, which, I think, are of great importance 
and uſefulneſs, | 

I am ſenſible this doctrine needeth expii- 
cation, when we apply it to the preſent ſtate 
of human nature; a ſtate of infirmity and 
imperfection, and to minds ignorant and 
weak, prejudiced and unattentive; and yet, 
I believe it may, notwithſtanding all theſe 
diſadvantages, be reduced to ſuch a cer- 
tainty, that every man who is truly diſpoſed | 
to do it, may be able to paſs a right judg- 
ment upon his own ſtate, his own temper and 


actions, whether they are approved of God 
or 


Cofilente bod God abi ned. 


the following propoſitions. 


Hint, That the approbation and the con- 
demnation of our own conſciences, upon 
which our hope towards God and the fear 
of his diſpleaſure depend, do not relate to 
abſolute innocence, and to every thing which, 
ſrictly ſpeaking, may be called ſinful. If 
the queſtion were concerning ſinleſs perfec- 
tion, and concerning every kind and degree 
of moral evil, no man's heart could acquit 
bim; for there is not a juſt man that liveth 
upon the earth, and finneth not. The fame 
poſtle in this very epiſtle teacheth us, bat 
if we ſay we have no fin, we deceive our- 
ſelves, and the truth is not in us. So far 
fom knowing that we are of the truth, and 
during our hearts before God, by pretend- 
ing to an unſinning obedience, men making 
uch a preſumptuous claim, ſhew only their 
Pnorance of themſelves and of the truth, 
ot their innocence ; for the very beſt, who 
re always jealous over themſelves with a 
godly jealouſy, and look the moſt ſtrictly 
nto their own hearts and lives, are always 
ſenſible of their own frailties, and that they 
could not abide a trial by God's all-ſearching 
fe, if he ſhould mark every one of their 
| Y 2 infirmi- 


or not; in order to which, I ſhall lay down S ERC. 
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324 We Foundation of . 
851 M. infirmities, and. therefore are ready to ſay, 


one 
1 — m 


| XIII. in the words of the Plalmiſt, If thou fhouldf « 
| — 
— mark iniquity, O Lord, 20 ſhall fand? fü 
| Enter not into judgment with thy ſervant, it 
for in thy fight ſhall no man living be juſt 8 
fied. We muſt therefore diſtinguiſh, aud * 
the ſeripture hath taught us to do ſo, be- he 
tween 45 inning, and committing fin or work. Fe 
| 4 that is, between unallowed of 
al, and wilful deliberate diſobedience Mn 
to the laws of God againſt the conviction of to 
our own minds ; a conſciouſneſs of the lat- * 
ter deſtroyeth our confidence towards God, * 
and filleth our hearts with foreboding fears = 
of his wrath ; but notwitſtanding the for- MY 
mer, we ny our hearts before him, a | 
Nor is this the peculiar doctrine of chri- on 
ſtianity, tho more fully and ſolemnly aſcer- Wl fen 
tained by it. No man who hath worthy ſen- Wi be 
timents of the ſupreme Being, as the juſt, ple: 
and wiſe, and merciful ruler of his reaſon- dot! 
able creatures, can doubt that he maketh 2 Wi pro 
difference between the obſtinately. wicked, WM cif 
200 45 not like to retain him in their know- Wl fine. 
a ledge, and who, with an high hand, pre- gat 
ſumptuouſly violate his laws. which they WW fcc 
| know; between them, 1 ſay, and upright are 
perſons who are ſincerely diſpoſed to do bis «the 
will as far as they can underſtand . it; who mak; 


I | are 


2 
28 


Confidence towards God, explained. | 32 55 
are diligent to know their duty, and heartily 81 RN 
inclined to practiſe it, though they have XIII. 
ill ſome involuntary errors, and are che. GO. 
able with fins of infirmity, Can we fuffer 
ourſelves to believe that the good God, who 
hath written the work of his law) on the 
hearts of all men, and given” them con- 
ſciences to bear witnefs to it, in purſuance 
of which, he exerciſeth a conſtant care 
over them, by his goodneſs inviting ſinners 
to repentence, and obſerving the diſpoſitions 
and behaviour of every one; can we ſuffer 
ourſelves to believe that he doth not diſtin- 
viſh between them who deſire to fear him, 
and in the general t tenor of their lives, ſhew 
2 prevailing, regard to virtue, though with 
ſome imperfections, and the incorrigible of- 
fenders, who are contentious and obey not the 
the truth made known to them, but take 
pleaſure in unrighteouſneſs? And that he 
doth not approve the former, and diſap- 
prove the other? To imagine that this. mer- 
ciful indulgence to the infirmities of the 
ſncere, which they bewail, are daily ſtriving 
2ainſt, and endeavouring to amend, is a 
ſpecial” grace of the ' goſpel to them who 
re under that diſpenſation from which 
others equally fincere are excluded, is to 
make the goſpel an inſtrument of partiality, 
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SERM. and is a very unbecoming notion concern. 
XIII. ing the moſt equitable and gracious ant 
R niſtration of divine Providence. 

But indeed the goſpel itſelf hath taught us 
to think otherwiſe, and to believe that God 
obſerveth impartially thę ſame meaſures of 
judgment towards all Men. To this pur- 
poſe the inſtance of Cornelius is very re- 
markable; he was a Gentile, thereby ſepa- 
rated in the judgment of the Fews from the 
people of God fo far, that St. Peter, not 
yet fully underſtanding the extent of Chriſt's 
kingdom, and the generous maxims upon 
which it is founded, was unwilling to go 
into his houſe, that is, to converſe with 
him about religious matters, imagining 
himſelf to be under a prohibition by the 
Moſaic law, till God by a viſion taught him 
to call no man common or unclean, This 
Gentile was a devout worſhipper of the 
true God, and his character in other reſpects 
ſuitable to his devotion, though he was not 
free from thoſe 3 which are com- 
mon to men; and his ſincere ſervices were 
accepted by the impartial and gracious judge 
of them, of which he not only had the good 
hope which is founded on the teſtimony of 
an approving conſcience, common to good 

men, 


— 
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men, but by ſpecial favour, an extraordi- S ER NM. 
nary meſſenger was ſent from heaven to XIII. 
affure him of it, Acts x. 3. An angel of the 
Lord faid unto him, thy prayers and thine 
alms are come up for a memorial before God 
and as a farther token of the divine appro- 
bation, telleth him how he ſhould be fur- 
ther inſtructed in his duty: Whereupon the 
apoſtle Peter, taught by the ſpirit of God, 
and having a very clear example before him, 
maketh this excellent declaration, ver. 34, 
5. Of a truth J perceive that God is no re- 
ſpeter of perſons ; but in every nation, he 
that feareth bim and worketh righteouſneſs 
(ſlo far as human infirmity can attain, that 
is, not without ſome failings) is accepted 
with him, 


6 * a V Ry. nat 


Secondly, Not only is there ſuch a merci- 
ful allowance for fins of infirmity properly 
lo called, failings into which ſincere perſons 
fall through ignorance, or inadvertency and 


” ſurprize, which in the whole are unavoid- 
+ able, ſo that they do not deſtroy our hope 
4 towards God; but God is alſo graciouſly 
0 


pleaſed to accept of repentance, that is, a 
thorough and fincere converſion from evil 
Uſpoſitions, vicious habits, and wicked prac- 
tices, to good; from impiety, to godlineſs ; 
| — 4 from 
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S . - 17 from ſuperſtition, to pure wiki from 


+54 immorality, to every kind of virtue. Now 


forgiveneſs, and of eternal ſalvation to all 


eſpecially, ſince he hath given all men aſſu- 
rance of the future judgment by raiſing 


Jeſus Chriſt from the dead, whom he hath 


ordained to be the judge, he commandetb 
them all every where to repent, and hath 
annexed the bleſſing of a free and gracious 
remiſſion of. all their fins. to repentance 
having promiſed to them who truly repent 
and are converted, that their iniquities ſhall be 
blotted out, Acts iii. 19, When we conſider 
the univerſal bounty of providence, and that 
great goodneſs which God manifeſteth par- 
ticularly to mankind, guilty as they muſt 
acknowledge themſelves to be; he bearcth 
long with ſinners, unwilling that they ſhould 
periſh, and is kind to the unthankful and the 


evil; we have the greateſt reaſon to believe 


he will have a compaſſionate regard to the 
penitent, and that if men forſake their evil 
ways, and unrighteous doings, and turn to 
the ſincere love and practice of virtue, he 
will not ſeverely mark their renounced 


wickedneſs, but approve of, and reward 


their change of heart and life. But to chri- 
ſtians the caſe is exceeding plain, by the ex- 
preſs aſſurance God. hath given of an entire 


who 
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who break off their ſinful courſes b 
oulneſs, and a thorough and effectual refor- XIII. 
mation. This is the profeſſed deſign of the 

oſpel, the great doctrine taught by Jahn 


Bapt ft, and afterwards by our Saviour him» / 


ell. We muſt therefore underſtand the de- 
caration in the text according to it; for ſee- 
ing the judgment we. pronounce upon our- 
ſelves hath a neceſſary reference to the judg- 
ment of God, and our hearts condemn or 
xcquit us as we believe he will, his rule of 
judging muſt be ours; if, notwithſtanding 
many and heinous tranſgreſſions, nay, a 
lng continued wicked courſe of life, God 
will abſolve the penitent, ſo that upon his 
turning from all his ſins, that he hath 
committed, to do that which is lawful and 
right, and to keep all the ſlatutes of the Lord, 


be ſhall ſurely live; his tranſgreſſions ſhall not 
le mentioned to him, in the righteouſneſs of 


his latter amended life, he ſhall Jive, Ezek. 

will, 21. or, be ſaved by the divine mercy : 

If it be ſo, the man whoſe heart witneſſeth 

for him that he hath ſo ſincerely repented, 

that he hath ſubmitted: to the righteouſneſs 

that is by faith, that is, to the terms of 

chriſtianity, - that he hath brought forth 

fruits meet for amendment of life, ceaſed to 

evil and learned to do ell; that man hath 
con · 
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S RR M. confidence towards God, or a well grounded 
XIII. hope of his gracious acceptance. 
=> But, the greateſt difficulty attending thi 


and actions. The ſcripture teacheth us, and 


We Foundation of 


ſubject remaineth yet to be . conſidered, 
which ariſeth from mens liableneſs to mil. 
take in the judgment they make of them. 
ſelves, even of their own moral characters 


experience confirmeth it, that there act 
many errors of this ſort. On the one hand, Ita 
the ways of ſinners are often pure in ther ng 
own Eyes, when God, who pondereth the 
heart, judgeth quite otherwiſe concerning 
them. What multitudes are there, who” 7 
not only in outward profeſſion but in their 
own deceived minds, make confident claims 
to the favour of God, which have no foun- 
dation at all? And, particularly, ſome through 
the deceitfulneſs of fin, and an habitual 
courſe of obſtinate abandoned wickednels, 
are hardened into an utter inſenſibility, ſo 
as to be paſt feeling of their own guilt, and 
paſt fear of the divine wrath ; their con- 
ſciences, as the apoſtle ſpeaketh, ſeared ui 
with an hot iron, ceaſe to do their office in 
reproaching them for their crimes, and de- 
nouncing the judgments of God againſt 
them. Is it to be thought that becauſe their 
own hearts do not condemn them, there- 

7-8 fore 
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e God will juſtify them ? No certainly; for S ERM. 
hen the more obdurate and ſtupid any finner XII. 
; the better would his condition be; but 
dur moſt obvious notions of the holineſs 
nd juſtice of God will not ſuffer us to 
-ntertain ſuch a thought, On the other 
and, there are ſome too ready to condemn 
hemſelves; melancholy religious perſons, 
through a preſent violent diſtemper of mind, 
or rather perhaps a diſtemper of body affect- 
ung the mind, and cauſing vehement per- 
turbation, pronounce a haſty and unjuſt ſen- 
tence againſt themſelves. Far be it from 
us to think that ſuch a raſh and wrong judg- 
ment hath any connection with the judg- 
ment of God. Surely the judge of the whole 
world will do right ; he is not unrighteous to 


" firget his ſervants work of faith and labour 
val F le, which they have ſhewed towards his 
of, ame, although under a cloud, and in the 
ſobreſent confuſion of their thoughts, they 
nd may not be able to ſee their own integrity. 


But this whole caſe of mens erroneous judg- 
ments concerning themſelves gives occaſion 
to theſe farther obſervations for explaining 
the point now under conſideration, 


3dly, Then, that hope towards God which 
e- hid on * other foundation than the 
re teſtimony 


332 
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= 
1 XIII. 
1 f 


and ſuch like things. In like manner ſome 


\ 


be Foundation WW 


"Oy of conſtlence concerning our fin 
cerity in obeying the law which we are un 
der, hath nothing to do with the preſent 
ſubject. The apoſtle doth not ſay in the 
text, or mean, that whenever men have con- 
fident hope of the divine approbation and 
acceptance, however they came by it, and 
upon whatever ground, they ſhall be accord- 
ingly approved or accepted; but that if thei 


hearts do not condemn them for infincerity, "mt 
or wilful tranſgreſſion, impenitently conti " 
nued in, they have well grounded conh- pa 


ence. The reaſon why I obſerve this is 
becauſe very often preſumptuous finners 
have ſtrong expectations of the mercy o 
God ; but their hope' is built on quite an- 
other bottomi than their hearts approving 
their moral diſpoſitions and behaviour, nay, 
in direct oppoſitiorr to the judgment of their 
conſciences concerning them. Some lay 
great ſtreſs on their religious profeſſion, and 
the ſoundneſs of their faith ; others rely on 
their exact obſervance” of rites and ceremo- 
nies ; the hope of the Phariſees was founded 
upon their faſting often, making long pray. 
ers, their ceremonial waſhings, their punc- 
tual tything of mint, anniſe, and cummin, 


chriſtians depend on their baptiſm, their 
receiving 


Confidence towards God, explained. 


nd apoſtolic churches ; not to mention the © 
groſſer ſuperſtition of thoſe who, place 1 
onfidence , in penances, pilgrimages, the 
erits of the Gaints, the abſolutions, indul- 
gencies, prayers, and ſacrifices of the church. 

Others, again, groflly miſtake the true no- 
ton of repentanoe, which. Conſiſteth 1 in an 
univerſal change of heart and c converlation 
from evil to 2085 ſubſtituting in the room 
of it, forrows, confeſſions, humiliations, and 
good diſpoſitions, which produce no real 
amendment of life. And, laſtly, ſome pre- 
umptuouſiy truſt in the merits of Chriſt, 

een when their conſciences accuſe them of 
continuing to live in obſtinate diſobedience 
to his laws. Now, all theſe dangerous er- 
rors and falſe hopes are ſo far from receiv- 
Ing any countenance from the text, that, on 
the contrary, it is the apoſtle's intention to 
call us off from them, and direct us tö a 


*. quite different way of trying our claim to 
4 the divine approbation, namely, by a diligent 


inquiry into our tempers and moral conduct, 


„v bich I ſhall afterwards endeavour to ſhew” 


. is much more juſt, and founded in in- : 
rarlable truth. By a parity of reaſon, the 
on E of N = minds 
te 
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eceiving the ſacrament of the Lord's ſupper, Sg R Ms 
heir being members of the pureſt primitive XIII. 
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SRM. are not, according to the true deſign of the 
XIII. text, to be looked upon as any evidence 
chat God will condemn them; becauſe p 
far as they have any appearance of a rational 
ground (for the moſt part, indeed, they pro- 

ceed in a great meaſure from a Uildrderel 
imagination) they are founded on a miſtake ? 
either of the terms of acceptance with God, 

or the nature of the offences with which 

the heart chargeth itfelf. If we imagine joe 

that God will be ſo inexorably ſevere, as to 
puniſh every the leaſt deviation from his 
law, even though not allowed, or fincerely 
repented of; or if we magnify ſuch infir- 
mities, as the beſt are not altogether free 

from in this imperfect ſtate, into heinous .“ 
unpardonable crimes; if the want of vehe- 
ment emotions of mind be accounted want f. 

of love to God, though they are only acci- 
dental, depending on other cauſes, and the 

love of God doth not conſiſt in them, but 

in a calm deliberate eſteem, with a. fincere 


diſpoſition to keep his commandments ; if 1 
blaſphemous thoughts ariſing in the mind, = 


utterly abhorred, and earneſtly reſiſted, arc 
reckoned its heinous tranſgreſſions, though 
really they are not imputed to it as its faults 
in any degree ; in theſe, and ſuch like cafes, 


the judgment of condemnation, which by 
miſtake 


Confidence towards God, explai —_ 33 4 
iſtake the heart paſſeth againſt itſelf, God 8 E RM. 
ill not confirm; and the cure of the miſ- XIII. 
ikes, ſo far as they are curable in a rational 3 
ray, is by better information concerning the 
ature of God, his infinite goodneſs and 
riehteouſneſs, and concerning the terms of 
the goſpel. Our preſent inquiry relateth to 


* e calm judgment of the conſcience or heart 
i upon its own prevailing diſpoſitions, its de- 


liberate purpoſes, and the general tenor of 


Its actions. 


athly, As the judgment of our hearts con- 
cerning ourſelves is of the laſt moment, and 
the moſt important conſequences depend 
upon it; for it is plainly the deſign of the 
text to teach us that the approbation or diſ- 
pprobation of Almighty God is to be ex- 
pected according as the heart doth or doth 
tot condemn us; and therefore miſtakes in 
this matter are infinitely dangerous; ſo, if 
ve are not wanting to ourſelves, they may 
de avoided, Fallibility is univerfally the 
character of the human underſtanding ; no 
nan who attendeth to what paſſeth in his 
dyn mind, but muſt be convinced he hath 
n many inſtances made a wrong judgment; 
and we have all reaſon to believe that many 


erors remain with us. But errors are not 
all 


Sen M4611 dike hurtfol z ſome of ee 
XIII. innocent, and produce no bad effects at al 
= What is any man the worſe for his judging 


| e Foundati on of. ' 


amiſs concerning the magnitude and diftance 
of the heavenly bodies? The correcting his 
miſtake may give him pleaſure, but without 
that, he might have been as good a man, 
and in the main as happy. But in the affai 
we are now conſidering, a miſtake cannot 
be harmleſs; at leaſt on the one ſide, which 
is the moſt dangerous, it endeth in a miſe- 
rable diſappointment. For a man to flatter 
himſelf that he is entitled to the favour o 
God, and to find at laſt that torath abideth ups 
on him. 1 conclude, then, we are not under a 
fatal neceſſity of being deceived; elſe I ſhould 
not at all know how this text is to be under- 
ſtood, or, indeed, how the juſtice of God 
could be vindicated to the full gonviction of 
men. Let us conſider how our minds ate 
affected upon the diſcovery, of error, how it 
muſt appear to dur own reflecting thought, 
and what conſequences we can think may, 
and ought. to follow it, from the judgment 
of others, partienlarly a ſuperior, If the 
miſtake was abſolutely invincible, that is 
the perſon falling into it was not furniſhed 
with a capacity, or had no means whereby be 
could n ſhuts it, then it was certainly 


excu- 
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excuſable z a man's heart cannot condemn 8E RM. 
him for it; he may conſider it as proceed» XIII. 
ing from a natural 1mperfeRtion, or as infe. "we 
licity, but cannot impute it to himſelf, and 
therefore he cannot think the ſentence juſt 
whereby he ſhould incur any penal conſe- 
quences on that account. But if, upon a re- 
new of our errors, it appeareth to us that 
they proceeded not from a total impotence 
in ourſelves, or from the want of ſufficient 
means to have prevented them, but from a 
criminal diſpoſition in the mind, the caſe is 
quite different z the heart then chargeth it 
ſelf as guilty; the actions done in the pur- 
kunee,, of the miſtake appear to be our 
fults, the penalties incurred by it to be 
juſt, and the oppoſite condemning ſentence 
of a higher tribunal is vindicated in our own 
thoughts, In the preſent caſe, if our hearts 
do not condemn when they might and ought 
to have condemned us, that is, if we are 
led into the erroneous judgment by. our own 
fault, and we had it in our own power to 
have prevented it by a due uſe of the means 
and opportunies we enjoyed, it doth not fol 
low that God will acquit us, or that we have 
any Juſt ground of confidence towards bim, 
tor is the declaration in the text ſo to be 
uderſtgod, = 


> cthly, 


mm, | 125 . ae the We e k 
XIII. Feng or upon our o.] n — 
and courſe of actions, ought not to be raſh 
and indeliberate. The leaſt conſideration 
of the frame and the powers of our minds 
muſt *convince us, that attention, in order 
fo prevent miſtakes, and to judge rightly in 
matters of importance, is one of the firſt 
duties incumbent on ſuch creatures as we 
are. Seeing the human underſtanding is ſo 
impetfect, far from a comprehenſive intui 
tion of things, even many truths, which may 
be clearly known, do not appear to its firſt 
view; what can be more reaſonable and 
becoming us, than that we ſhould not run 
haſtily into a conclufion upon points which 
nearly concern our duty and our happineſs, 
but that we ſhould apply ourſelves to a di- 
gent examination of the evidence upon 
which a judgment i is to be formed, which 
every man is conſcious to himſelf he hath Y 
it in his own'power to do, and for neglect- 
ing it his heart will reproach” him? We 
know by experience, that many errors have 
been thus prevented; and many corrected; 
and, ſurely, we muſt acknowledge there is 
no affair which more Juſtly calleth for our 
deliberation and _— Wquirys, than the 


- Judgment 


ot i 10) 
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judgment we make of ourſelves, upon which Sx NI. 
we are to found our expectations from God XIII. 


er 

h WM bur ſupreme judge. | Eng 
n 6thly, There is another ſource of error 
1 ich it will require our utmoſt care to 
r guard againſt, that is, prejudices and pre- 
in poſſeſſions, the influence of evil habits, and 
corrupt ſelfiſh affections byaſing the mind. 
bey muſt be ſtrangers to the weakneſs of 
o che human nature, who do not know how 
„mach the private inclinations and averſions 
y Wl of ven ſway their judgment. How eaſily 
(owe go into opinions which ate agreeable 
bo us? how difficultly are we perſuaded to 
in WY affent. to what muſt give us uneaſineſs? Into 
that moſt pernicious of all errors, the heart's 
not condemning for heinous crimes, men 
i- WY do not fall but by an habitual courſe of 
n wvickedneſs, and through the influence of 
che moſt corrupt affections. So ſtrong is 
th the ſenſe of moral differences naturally in 
d- the minds of all mankind, that no man 
Ve erer yet arrived to ſuch a height of ſtupidity 


4 to call evil good, or to be eaſy and con- 
d; fident in a vicious courſe of life; till after a 
tong reluctance he hath violently conquered 
his reaſon, and after many ineffectual re- 
monſtrances ſo baffled conſcience, that it 
traſeth to reprove; and then the judgment 

1 "0 2 of 


* 


340 The Foundation of 
Sz&m. of God eondemning, contrary to the pre- 

XIII. ſent judgment, or rather inſenſibility of the Ml finr 

heart not condemning,” will appear mani. MW inju 

feſtly righteous, and the conſcience: of the Ml fuc! 

criminal, when delivered from the vehe- WM us | 

mently prevailing and hardening prejudices, W Goc 

muſt acknowledge it. But there are other WM for 

caſes more difficult than this, namely, when W mo! 

men {till retain a regard for conſcience, ſo but 


that they have never habitually and wilfully WM us t 
acted againſt its admonitions, and yet through 1 
prejudice have been miſled into thoſe opi- of 
nions, and practices purſuant to them, which the 
are really evil, and which upon farther illu- and 
mination, and a more diligent inquiry, they not 
themſelves have condemned. The moſt re- the 
markable example of this kind is that of the tha 
apoſtle Paul, who before his converſion to {fl 
the chriſtian faith, by the account he giveth mit 
of himſelf, and we are ſure it is true, was 2 © 
conſcientious man; he was, touching tber 
righteouſneſs of the law, blameleſs ; be lad br 
lived in all good conſcience, even while heiſt ver 
was a phariſee ; and faith that he had ſerved ina 
God with a pure conſcience ; and yet after-Wſ Gr: 
wards, being better inſtructed by chriſtia- to 
nity, reflecting on that former period of his {ut 
life, he repreſenteth his own actions as very be 
criminal; he calleth himſelf the chief of i II 
| N | 2 1 ſinners, Wh 
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ſinners, and a blaſphemer, a perſecutor, and 8 ERM. 
injurious. - What judgment is to be made of XIII. 
ſuch an heart not condemning, it is hard for e 


us preciſely to determine. We are ſure that 
God will make all the favourable allowances 
for the weakneſs of his creatures, that the 
moſt perfect equity and goodneſs require; 
but the caſe particularly referred to, leads 
us to this farther obſervation. - 

Laſtly, That there are different degrees 
of ſincerity, which is the only object of 
the heart, or the conſcience's approbation, 


and that only which God will accept. It 


not only implieth that we do not act againſt 
the preſent conviction of our minds, but 


that they are not chargeable with groſs care- 


leſſneſs, or wilful, obſtinate prejudices, 
miſleading the judgment. It is true, that 
a5 ſincerity may well be called the whole of 


religion, it is imperfect in this life. There 


z no man ſo happy as to be wholly and uni- 
verſally free from the leaſt degree of faulty 
inattention, or any bias upon his mind 
drawing him into failings. But this is not 
to be carried ſo far as that we may not have 
lufficient aſſurance of our own ſineerity to 
be a juſt ground of confidence towards God. 
That which the mind - muſt. approve, 
which will afford it true ſatisfaction in itſelf, 
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SE RM. and which God will accept, is, the habi. 
XIII. tual prevalence of good diſpoſitions againſt 
me contrary, though infirmities ſtill remain. 


And this is what every man may diſcern 
concerning himſelf who. carefully attendeth 
to what paſſeth in his own mind. May not 
one who is accuſtomed to ſelf reflection, 
know what are the affections that rule the 
general tenor of his conduct? And in par: 
ticular inſtances, which have been the ſub- 
ject of deliberation, wherein there are ſen- 
ſible oppoſite tendencies in the heart, maꝝ 
he not be able to judge which of them pre- 
vaileth, whether prejudice, paſſion, and 
ſelfiſn deſire, ſhunning a diligent, inquiry; 
or if the voice of conſcience be heard againſt 
their clamour, 2nd that judgment followed 
which 1s the reſult of an attentive and im- 
partial examination ? 

I cannat in this diſcourſe finiſh what I in- 
tended to ſay from the text, and therefore 
T ſhall for the preſent conclude with this te- 
flection, that as ſincerity admitteth of vari- 
ous. degrees, we ſhould always endeavour 
to grow in it. By a vigorous attention 
of mind, and the diligent uſe of proper 
means, eſpecially a careful improvement of 
the goſpel grace, our conqueſt over paſſions 
and luſts which darken and miſſead the 

| mind, 


Confidence towards God, explained. 
mind, -will- advance gradually; they that 
have pure hearts, and clean hands, ſhall wax 
fronger and ſtronger in holineſs and virtue, 
that is, become more and more ſincere; 
and as fincerity increaſeth, ſo: will the evi- 
dences of it to the mind itſelf ;' the path of 
the juſt is lite the ſhining light, which ſhineth 
more and more unto the perfect day; ill 
more apparent by its genuine fryits before 
men, and in a more ſenſible manner in- 
wardly perceived by” its own conſpicuons 
luſtre, ſo as to leave no room for heſitã- 
tion concerning its reality, nor any remain- 
ing doubts of the divine approbation, con- 
fidering the merciful terms of the goſpel, 
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| a Je 0 HN n 19, 20, 21. 
[ And ene 1 ee of 35 truth, 
and ſball aſſure our hearts before him. Fir 
cur beart condemn. us, God is greater 
than our heart, and knoweth, all things. 


Beloved, . if. our heart condemn us not, then 
have we confidence towards God. 


SERM, H E defign of this text is to teach us 
XIV. I upon what grounds we may hope for 
wa the divine approbation, or have juſt reaſon 
to fear his diſpleaſure, namely, the teſtimony 
of our conſciences concerning our obedience 
or diſobedience to his law, either that which 
he hath engraved on our hearts, and ſbeued 
us to be good by the light of nature, or 
which he hath given us by a poſitive and 
expreſs revelation, As this doctrine is liable 
to be miſapprehended, I explained it in a 
former diſcourſe in ſeveral propoſitions; = 
um 


The Foundation of, &c. 


am of which is, that the ſubject of the Sz x M. 
heart's teſtimony upon which it acquitteth XIV. 


men, is not perfect innocence; and that for 
which it condemneth them, is not every 
the leaſt failure which ſtrictly may be 
called a ſin; if that were the meaſure of 
the divine judgment, no man living could 
hope to be juſtified in the fight of God. But 
a he will. accept of ſincere obedience, tho 
not without ſome infirmities, and will only 
condemn for wilful tranſgreſſions ; this ſhew= 
eth upon what teſtimony of conſcience we 


his indignation 3; That as unallowed failures 
will not be imputed, ſo God will be mer- 
citul to the unrighteouſneſs of the penitent, 
and remember their fins no more, as the 
goſpel expreſſly affureth us; and therefore 
the man whoſe heart witnefſeth for him 
that he hath forſaken his wicked ways, hath 
ceaſed to do evil, and learned to do well; 
that he hath not only purpoſed to amend, 
but brought forth, and continues to bring 
forth, fruits meet for repentance and amend- 
ment of life, hath a juſt foundation for con- 
idence towards God: That as this confi- 
lence is appropriated to the judgment of 
the heart already mentioned, the hope of 
Wine acceptance, which is formed upon 

any 


. ©. >. F099 Eo BE i ET een: 


have reaſon to hope for his favour, or dread. 
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N be Foundation of" \ 
Sr RR. any other grounds, ſuch as religious pro. 
XIV. feſſion, obſervance of poſitive inſtitutions, 
S— faith, or whatever elſe is, or may be ſepa- 
rated from fincere obedience” and true re. 
pentance, all ſuch hope is deceitful: That 
men are liable to miſtakes in this important 
affair, they ſometimes ſpeak peace to them- 
felves, or their hearts do not condemn them, 
when yet God doth not fpeak” peace to 
them ; but yet ſuch miſtakes may be avoided, 
and we are not under a fatal neceſſity of be- 
ing deceived, if, as the prophet ſpeaketh, we 
will ſhew ourſekyes men, or act a part be- 
coming rational creatures ; that therefore the 
judgment of the heart concerning itſelf, up- 
on which ſtreſs may be laid, muſt not be 
raſh and indeliberate, but the reſult of a 
diligent examination; and, farther, the mind 
muſt be diveſted of ſtrong miſleading pre- 
judices and prepoſſeſſions, eſpecially a vehe- 
ment love of fin, producing an inſenſibility 
of the excellence and the motives of virtue; 
which is ſo far from being inevitable, that 
no man can arrive to it till after à long con- 
tinued courſe of obſtinate wickedneſs, and 
violently reſiſting the remonſtrances of his 
conſcience. In fine, what the true deciſion 
of this important point turneth upon, is fin- 
cerity, which being the whole of true rel. 
(3285.5 gion, 


Confidence towards God, explained. 


God will accept, being the habitual pre- XIV. 
valence of good diſpoſitions againſt the con- 


trary z and in the deliberate purpoſes of 
the heart cleaving to that which is good, 
and chuſing to do what we know or believe 
to be right, even in oppoſition to paſſions, 
ſelfiſn inclinations, and wordly intereſt : Of 
this every man who. is truly diſpoſed may be 
able to judge concerning himſelf, with ſuf- 
ficient certainty ; however, the ſureſt way 
to make the - teſtimony of approving con- 
ſcience ſo clear, that it may-be ſafely relied 
en and leave no room to doubt, is, to en- 
deavour to grow always in ſincerity, that is, 
in all goodneſs, and in the love and practice 
of every virtue. I proceed now, 


Secondly, To illuſtrate and confirm the 
truth of the doctrine thus explained, namely, 
that the judgment of the heart concerning 
ſelf, either. acquitting or condemning it of 


nfincerity, is the only juſt ground upon which 


we can expect the divine approbation or diſ- 
approbation. The authority of the apoſtle is 
lufficient to determine the point to chriſtians, 
and, I think, his meaning is fo plain that there 
can be no heſitation concerning it. We may 
obſerve, however, that what St. Fobn here 

3 | teacheth 
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348 _ © The Foundation of _ 
SERM, teacheth us is ſupported by the concurring 
XIV. teſtimony of other ſacred writers. The 


SY apoſtle Paul faith, Gal. vi. 4. Let every man 


prove his oaun work (examine his own actions, 
tracing them to their ſecret ſprings, that he 
may be approved to his conſcience) and they 
be ſhall have rejoicing in himſelf, which no 
chriſtian, can or ought to have without hope 
of the divine approbation. It was upon the 
ſame foundation St. Paul built his own in- 
ward ſatisfaction and peace, implying a per- 
ſuaſion that God accepted him, 2 Cor. i. 12. 
Our rejoicing is this, the teſtimony of our 
conſciences, that in ſimplicity and godly fm 
> Cerity, not in fleſhly wiſdom, but by the grace 
of God, we have had our converſation in tht 
world, In like manner Hezekiab, when put 
to the ſevereſt trial, having an immediate 
warning of death, comforted himſelf and 
had confidence towards God, upon which 
he offered up his acceptable prayers, appeal- 
ing to God himſelf, Remember, Lord, how 
I have walked before thee in truth and with 
4 perfect heart, 2 Kings xx. z. 
But I may appeal to the experience cf 
every man who will carefully look into his 
own heart, whether, upon an accurate ſelt- 
inſpection, there doth not ariſe, not only an 
inward ſerenity and pleaſdre from a con- 


ſciouſnels | 


Confidence towards God, explained. 349 
ſciouſneſs of integrity or uniformly good 8ER N. 
affections, and 4 regular virtuous courſe of XIV. 
action, but alſo confidence towards God; . 
indeed, towards all moral agents, ſo far as 
our integrity and our works are known to 
them; eſpecially towards him who is 
thoroughly acquainted with all our ways and 
thoughts, and whom we acknowledge to be 
the pureſt and moſt perfect of all beings? 

And whether, on the other hand, the ſelf- 
reproaches of the heart for vicious inclina- 
tions and wicked actions be not accompanied 
with a ſecret confuſion, ariſing from the 
conſideration of an awful preſence, to 
which moral turpitude is diſagreeable; and, 
if ſenſible of its own ill deſervings, it hath 
not a ſecret dread of ſuitable returns, eſpe- 
cially from the righteous judge of the world? 
The minds which are afraid of looking into 
themſelves, which is the caſe of many, 
ſeem to give a tacit conſent to this, there be- 
Ing no imaginable reaſon why they ſhould 
decline ſuch an inquiry, which they cannot 
but be ſenfible is ſo becoming them, and 
which to an honeſt heart yields ſo great 
ſatisfaction; no reaſon, I fay, but a ſecret 
miſgiving fear of the conſequences, and that 
they ſee where it muſt end, either in aban- 
doning their vices, which they are obſti- 
2 nately 
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Me Foundation of 2 

S ERM. nately reſolved not to part with; or the con eloved 
XIV. founding apprehenſions of the divine diſ. ith d 
3 pleaſure; which they cannot bear; an hunnii 
therefore betake themſelves to the poor un N ſpirit 

manly refuge of an affected and reſolved ip. ihe can 
norance: Vet even in that they are not ſafe; Narts; 


for a multitude of occaſions there are, not ame c 
to be avoided, which lay them open to them. iprocee 
ſelves, and, in ſpite of all their ſtudied Mihat tl 
amuſements to turn away their attention; Hof a 
give them a frightful view of their own de- WMeffect « 
formed tempers and actions, filling them with {What 
terror. He, ſaith our Saviour, John iii. 20. None ar 
that doth evil, habitually and incorrigibly, fulneſs 
hateth the light, neither cometh to the light, lif | 
Bis deeds ſhould be reproved; ſo ſtrong is the 
impreſſion naturally upon the minds of men, 
that wilful wickedneſs and depraved affe&z 
ons render them obnoxious to ſuperior-intell- 
gent natures, above all, to the Supreme. 
What can be the reaſon of this, which 
we find ſo univerſal among mankind? The 
good and the bad are agreed in a perſuaſion 
that purity of heart and life is pleafing to 
the Deity, and that corrupt difpofitions and 
immoral actions are diſpleaſing to him; 
therefore the ſelf-approving mind hath con- 
fidence towards him, and the reproaches of 
the heart, for its diſhoneſty and unreſormed 
ut; beloved 


_- 
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eloved | fin, are neceſſarily accompanied SER M. 
ith -diffidence and - fear ; and the ſinners XIV. 
ſhunning induſtriouſſy the light of his on 
ſpirit or conſcience, which Solomon calleth 
he candle of tbe Lord, ſearching the inward 
barts ;/ this, I ſay, mult be attributed to the 
fame cauſe: Shall it be faid that all this 
- Wproceedeth only from human weakneſs; 
dat the ſelf applauding joy and confidence 
of a virtuous mind is but enthuaſiaſm, the 
effect of a deluded warm imagination; and 
chat the diſtruſtful dread of a vicious 
one ariſeth wholly from a ſuperſtitious fear- 
fulneſs, imbibed by the prejudices of edu- 
cation, and cheriſhed by the often- inculcated 
instructions of weak or deſigning men? I 
know nothing in the power of human na- 
ture in order to our being aſſured of truth 
or being delivered from error, but a fair im- 
partial enquiry, and to that we appeal in 
the preſent caſe. The generality of harden- 
ed ſinners muſt according to this rule be ac- 
knowledged: to have prejudged the cauſe, 
and therefore to be unqualified for deter- 
mining it, for their hearts will tell them 
they deſignedly avoid a trial: But if any 
one will pretend to argue upon it, let it be 
obſerved, that there are certain principles, 
in which the mind muſt neceſſarily reſt, 
without 


nc 
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SERM. without being able to proceed any farther 
XIV. in ſearching the grounds of its perſuaſion, 


* 
f 


A clear and diſtin& perception of the agree 
ment or diſagreement of our own ideas is 
the certain diſtinguiſhing mark of truth or 
falſhood in points of ſpeculation; according- 


ly there are ſofne propoſitions ſelf-evident, 


as we commony ſpeak, or the truth of 
which the underſtanding neceſſarily per- 
ceiveth as ſoon as they are intelligibly pro- 
poſed to it, ſo that it would be a ridiculous 
attempt to prove them: Again, we find 
ourſelves obliged to acquieſce in the teſti- 
mony of the external ſenſes concerning the 
qualities of material objects, together with 
the immediate effects they produce in us, 
ſuch as pleaſure and pain: If, now, there 
is an internal ſenſe by which we as neceflarily 
perceive the difference between right and 
wrong, or moral good and evil in affections 
and actions; and if, with an application to 
ourſelves, this conſtantly and uniformly pro- 
duceth the directly oppoſite effects of {elf- 
approbation and diſapprobation, independent 
ly on our own choice, together with a con- 
fidence and a fear towards other intelligent 
moral agents, eſpecially the Supreme; and, 
laſtly, if all this appeareth to us whenever 


we attend to it, ſtill the more evident!) 


4 | the 


Cinfidente toward 2 od, expla ined. 
the more Cloſely we N it and th e 5 had 


whether it be ſo or not; let e every - ohe judge 
for himſelf ; if, 1 fay, it be, fo, we. may 
then, I think, conclude it is the voĩce of na- 
ture neceſſarily reſulting from our. conſti itu- 
ton, and, the doctrine of the apoſtle i in my 
text is the doctrine of immutable reaſon, 
ſuppoſing only the being of God and his 
moral c tacter. W 

T here is nothing 1 believe beth, {6 fat t tos 
wards efafing thoſe ſentiments out of t e  hus 


fect, as falſe notions of the Deity. an d of reli 
gion, If men ean onee be 3 that Go 


$ not 3 perfectly holy, righteons, and. good 
being, or that he doth not exerciſe theſe per- 


fections 1 in the government of his reaſpnable 
creatures; but that he dealeth with them i in 
way of arbitraty dominion; i in conſequence o 
which the a x neceſſary, condition. o 


their acceptance with him i is nat an imitation o 
lis moral attributes, and obeying his be 


of eternal righteouſneſs to which their eon fei- 


ted in the room of that; which i it is pretend= 
ed he hath revealed, or which. men habe in⸗ 
vented; ſuch a perſuaſion muſt goa great length 


Vol. II. {oo wards 


confuſed and diſturbed our thoughts : are ; XIV. 


man mind, at leaft hindering their Proper, ref- | 


ences bear witneſs, but t ſomething « elſe ſubſtis 


in unkinging the true foundations of hope to- 
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SERM. wards him and fear of his diſpleaſure, which 
XIV. I have endeavoured to ſhew both ſcripture 


and reaſon eſtabliſh; and, indeed, a great 
way in defeating the work of the lay 


which is written in our hearts. The tradi. 
tions of men concerning rites and ceremo- 
nies which they fondly imagine will pleaſe 
God, as our Saviour teacheth, tend to make 
void his moral precepts: And yet even theſe 
falſe notions of the Deity, and of religion, 
have not altogether _ extinguiſhed this light 
which the Author of nature hath put into our 
minds, or ſubverted the foundations of hope 
and fear ariſing from the teſtimony of con- 
ſcience which are ſo deep laid in our hearts, 
When a man hath brought himſelf to that 
pernicious opinion concerning the validity 
and ſufficiency ' of external acts to pleaſe 
God, the merit of others, good but ineffec- 
tual inclinations, or any fuch like things 
which may be ſeparated from doing fincerely 
the'woill of our heavenly Father, ſtill he dare: 
not altogether truſt himſelf on that bottom; 
ſuſpicions will ariſe of ſelf-deceit, and a con- 


ſcience accuſing for crimes unrepented of 


and unreformed, will break in upon his 


peace, threatening him with the divine 


diſpleaſure. On the other hand, he righte- 


ous 75 bold asa lion, he Poſſeſſeth undiſturbed 


tran- 
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ttanquillity, 1s free from the foreboding ap- St RM. 


355 


prehenſions of vengeance which haunt the XIV. 


guilty heart; nay, maintaineth his integrity WR 


in the deepeſt diſtrefles, and amidſt the re- 
proaches of men; if even all the world 
ſhould join in condemning him, fince he 
acquitteth himſelf, his confidence towards 
God remaineth unſhaken; 

As theſe ſentiments are indelibly im- 
printed on the human mind, and neceſſarily 
reſult from our conſtitution, of which God 
js the author, we muſt aſcribe them to him; 
His will is declared in the nature of things, 
and they. all ſerve his purpofes. Inanimate 
beings in their conſtant motions, and the 
ſeries of their operations, fulfil the law of 
their natures ; and ſenſitive creatures, di- 
rected by the inſtinéts, always anſwer the 
ends of their being which he hath ap- 
pointed; ſo it is impoſſible for us to doubt 
but that the fundamental laws of the tational 
nature are his will ; and that, in judging and 
ating according to them, we judge and act 
agreeably to his mind. Therefore, ſeeing 
the author of our being hath endued us with 
that power which we call conſcience, a 
power of ſelf- reflection, of comparing our 
own diſpoſitions and actions with a rule en- 
gaven on our hearts, whence neceſſarily 
A a 2 ariſeth 


K 83 
Feen / 7 OT On” 


py - 
— - 9 2 
— * 
0 — 12 4 — 
— — EE 2 ar 3 


— 


356 The Foundation of 

8ER N. ariſeth pleaſure and pain; and this natural. 
XIV. ly leadeth us to the preſaging expectations 
of the divine judgment, according to the 

judgment we paſs upon ourſelves ; we can- 
not help concluding that thus God ſpeaketh 
to us, and maketh known his pleaſure; 
that in acting and judging according to the 
plain unalterable dictates of our nature and 
reaſon, we pleaſe him, and in counteracting 

them we rebel againſt his will, which he 
diſapproveth. The original ideas of mora- 
lity, which we find in our own minds, it is 
not in our power to change; nor can we- 
think otherwiſe, than that they are agree- 
able to the ſentiments of all other moral 
agents; it is by them we form our notions 
of the divine moral attributes, only remoy- 
ing from our idea of God the imperfections 
we find in ourſelves; and, therefore, we 
muſt judge that what we neceſſarily approve 
upon a calm and deliberate reflection, he 
will approve; and what we n he 
will condemn alſo. And. 

Laftl, Let it be obſerved, that the Judy: 
ment of God is of a very peculiar kind, al- 
together unparallelled in human judicature 
for reaſon teacheth, and the ſcripture very 
expreſſly, that not only external actions will 
come under its cognizance, nor will it = 
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ceed only according to external evidence, Sz RM. 


but that it reacheth to the moſt private and XIV. 


latent ſprings of action, and the inward af- 
fections and diſpoſitions of the mind, undiſ- 
cernable by any human, or, indeed, any 
created eye, and known only to the ſearcher 
of hearts, and to the ſpirit of a man which 
is within him. Every work, and every ſe- 
cret thing, whether it be good, or whether it 
be evil, ſhall be- brought before the divine 
tribunal ; and when the Lord comethy he 
will bring to light the hidden things of dark- 
neſs, and make manifeſt the counſels of the 
heart ; and then every man ſhall have that 
praiſe, that due eſtimate put upon him and 
his works, which is according to truth, It 
followeth that the mind itſelf, being the 


principal ſcene wherein .the works to be 


tried were tranſacted, the equity of the ſen- 
tence to be pronounced ap men will be ma- 
nifeſt to themſelves, which it cannot be un- 
leſs their conſcience witneſſeth the ſincerity 
or infincerity of their works upon which the 
ſentence is founded ; and not only that it 


giveth this teſtimony at the time of judg- 


ment, but that it judged the fame way when 
the works were done; at leaſt, would have 
judged the ſame way but for its own fault, 


kat is, its inattention and prejudices ; for 
Aa 3 without 
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The Foundation of 


without this it ſeemeth utterly inconceiy. 
able, that the heart can juſtify God. Upon 
the whole, then, it appeireth that if the 


heart, conſcious of its own inclinations, pur- 


poſes, and actions, condemneth itſelf it is 
the ſureſt evidence we can have of God's 
condemning ; and if the heart diveſted of 
prejudice, 'not conſcious of the prevailing 
love of darkneſs and evil deeds, and careful 


1n its inquiry, doth not condemn, it 1s the 


greateſt certainty we can attain to of the 
divine approbation. 


I proceed now to draw ſome uſeful infe- 
rences from what hath been faid. Firſt, it 
is a dangerous miſtake to place the hope of 
men's acceptance with God, not upon the 
goodneſs of their affections, and the inte- 
grity of their hearts, but upon the truth of 
their opinions, and the rectitude of their 
external actions in themſelves, and abſtradly 


conſidered. It is the former of theſe which | 


is the proper object of the mind's teſtimony 
and judgment concerning itſelf, not the lat- 
ter, of which we have not in many caſes a 
ſufficient certainty. Upon a review of what 
paſſeth in our minds, our inclinations, de- 


ſigns, our motives of action, and our whole 


conduct, they who are impartially ſo diſpo- 
ſed, can well diſtinguiſh between what is 
2 right 
\ 
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right and wrong in a moral ſenſe, that is, SERM. 


between ſincerity and infincerity ; and as XIV.- 
_— 


ſincerity 1s the thing we moſt approve, 
the very beſt which we can call our own, 
it muſt appear to us equitable, that by it, 
or the contrary, we ſhould be juſtified or 
condemned : But by the mere knowledge 
of truth and right, no man can aſſure his 
heart before God ; it doth not give him any 
ſatisfaction in himſelf, as integrity doth, nor 
confidence towards God; ſo far from it, 
that our knowledge of the will of God, if 
it hath not a proper influence in forming the 
temper of our minds, and directing our be- 
haviour, will aggravate our guilt, and render 
us the more obnoxious to his diſpleaſure. 
Thus the apoſtle James faith to ſome who 


| valued themſelves upon the ſoundneſs of 


their belief, as that which would recom- 


mend to the favour of God, chap. ii. 19, 


Thou beljeveth there 1s one Ged, thou doſt 
well; ſo far it is right, but utterly inſuffi- 
cient, to eſtabliſh any hope of acceptance 
upon, for, this plain reaſon, he devils alſo 
believe and tremble, | Thoſe creatures who, 
above all others, are irrecoverably loſt to 
goodneſs and to hope, being reſerved in 


chains unto the laſt judgment, they believe 


weht concerning that great article of reli- 
A a 4 Sion. 
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Str N. gion, the unity of God, and other articles 
XIV. likewiſe, for ptobably they have a more ex. 


* 


tenſive knowledge than any of mankind, 


but what is the effect of their knowledge 
and their faith ? inſtead of giving them con. 


fidence towards God, it maketh them trem- 


ble under the apprehenſions of his wrath, 
and ſo, in proportion, it muſt do in al 
minds which detain the truth f in unrighte. 
ouſneſs, 

Shall it be ſaid that the principles of re- 
ligion which God hath manifeſted, whether 
by the light of nature or poſitive revelation, 
with a clearneſs ſufficient to render ignorance 
inexcuſable, and his laws i injoining our duty, 


have a preciſe determined meaning, how 


then can we be accepted with him, if we 
come ſhort of that meaning, either in our 
belief or our practice; if our ſentiments are 
not conformable to the truth which he hath 
declared, and if we do not really and effec- 
tually fulfil the true intent of his law, by 
doing the yery actions it requireth ? I an- 
ſwer, this reaſoning is founded on a miſtake 
concerning the nature of the obligations 


which God hath laid us under as reaſonable 


creatures; which obligations do not imme- 
diately terminate in the aſſent of our under- 


ſandivngs, not properyubjeRt to a law, 


nor 


| fruits of good inward diſpoſitions. 
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nor in the ſubſtance of outward actions, as 8 ERM. 
that whereby they are ſatisfied: But the XIV. 
lawgiver, to whom all things are naked and — 
manifeſt, and who hath endued us with 
ſelf-refleing powers, and a ſenſe of good 

and evil, he demandeth our hearts, the pro- 

per exerciſe of « our affections, and of our 

active ſelf· determining powers: Our opi- 


| nions are neither morally good or evil, other- 


wiſe than in conſequence of this primary 
obligation ; all the virtue which is in them, 
is derived from integrity of good affections, 
and a diligent application of our minds to 
the diſcovery of truth ; and for external aQts, 
as the intention of the divine law is not 
completely fulfilled in them, they are no 
farther neceſſary to our acceptance, nor doth 
the conſcience itſelf lay the ſtreſs of its con- 
fidence upon them any farther, than as they 
are the certain evidences and inſeparable 


\ 


But though wrong opinions in religion 
and morals, are only ſo far criminal as they 
proceed from depraved affection or negli- 
gence; when they are embraced, they tend 
to increaſe that depravity of heart and cor- 
2 of manners. This is the caſe of 
ſuperſtition, which hath | produced very miſ- 
Seung effects in the world When men 

have 
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SE RM, have imbibed falſe notions of the Deity, and 
XIV. the way of pleaſing him, their minds ate 
—> corrupted from the ſimplicity of a rational 


devotion ; inſtead of which, they run into 
empty forms and idle ceremonies, nay, into 
barbarous and unnatural crimes. But ſuch 
falſe notions do not at all excuſe. the crimes 
which they produce, becauſe, as I have al- 
ready obſerved, they are themſelves faulty 
in the foundation of them, proceeding from 
inattention, and eſpecially from a defect of 
good diſpoſitions, or the prevalence of evil 
ones; and becauſe the wicked courſe © 
actions to which they lead, is directly con- 
trary to that ſenſe of good and evil ſo deeply 
engraven on the minds of men, as to con- 
demn their vices in ſpight of all pretences 
to juſtify themſelves. This the apoſtle Paul, 
in the 1ſt to the Romans, illuſtrateth in the 
inſtance of the Gentile idolatry introducing 
a deluge of vice; he ſaith, they went into 
moſt abſurd opinions concerning the divine 
nature, changing the glory of God into ina- 
ges; and the conſequence was, that they 
were abandoned to vile affeQions, and to 
the moſt heinous unnatural wickedneſs in 
practice. But then he ſheweth wherein the 
real malignity of their errors, and the un- 


happy fruits of them conſiſted ; their erro- 
| m_ 
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14 Wrcous opinions did not proceed from weak- SERM. 
re Wc, but they held the truth in unrighteouſ- XIV. I 
/; they knew God, but perverſely would 
to 57 glorify bim, nor were thankful ; they 
to ¶ became vain in their imaginations; and 
h ver. 28, Becauſe they did not like to retain 
es Cod in their knowledge, they were given up 
. 2 reprobate mind; and the progreſs of 
ty WM their vices he doth not impute merely to 
m Wl their erroneous opinions, but to their Juſts 
of rebelling againſt the voice of reaſon and con- 
11 Wl ſcience. . ; 
ol I have inſiſted ſo much on this ſubject, 
not merely becauſe the miſtaken notion I 
propoſed to refute is an error in ſpeculation, 
but eſpecially becauſe it has a very bad in- 
fluence on practice. When men have once 
got into this perſuaſion, that their true reli- 
gious belief, and the regular conformity of 
their external acts to the letter of God's Jaw, 
will recommend them to his favour, their 
attention is diverted from the goodneſs of 
their affections, and the uprightneſs of their 
hearts, which is the only juſt foundation of 
confidence ; and thus their religion degene- 
tateth into hypocriſy. Thus the Fewſþ 
zealots,” whoſe falſe pretences are largely re- 
futed by St. James in his epiſtle, imagined 
that their faith would ſave them, while 
| they 
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364 | The Feundation of 

S ERM. they were contentious, and obeyed not the 

XIV. cruth, but obeyed unrighteouſueſs, and Prac- 

| EY tiſed cruelty. And the Phariſees placed 

their hope of acceptance on the exact ob- 

ſervance of poſitive inſtitutions, and the out 

ward appearance of ſanctity in their lives, 

while they indulged themſelves in pride and 

covetouſneſs : But our Saviour ſheweth their 

infincerity, com paring them to whited ſc 

pulchres, which appear outwardly beautiful, 

but within are full of dead mens bones and al 

uncleanneſs ; ſo they appeared righteous le. 

fore men, but within were Full of hypucriſy 

| and zniquity ; and in proportion, till fo far 

as this dangerous notion prevaileth, fincerity 

is neglected, which only can render us ac- 
ceptable to God. 

Not only fo, but men judge the fame 

way of others as they do concerning them- 

ſelves, and imagining they have got poſſeſ- 

ſion of the orthodox faith, and what they 

call the true religion, that is, the right modes 

of worſhip, and other outward eee 

ces, they pronounce damnation on all who 


differ from them. Hence ariſe mutual ha- - 
treds, contentions, and animoſities, about Re 
religion, whilſt real religion, that is, fince- | 

rity, is not at all attended to; hence perſe- 0 


cution for conſcience ſake, and under the 
ER | pretence 
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pretence of chatity. Viethinks it ſhould be Se M. 


: ſtrong prejudice againſt the opinion I att XIV. 


now confidering, that it produceth ſo much — 


miſchief among men; but at the ſame time 
it is founded on a groſs error concerning 
God, and his way of proceeding in judging 
men, and concerning the nature of religion. 
What can induce men to impoſe on the 
conſciences of others, and puniſh them for 
not complying with their aas decrecs? 
The moſt charitable account is, that they 
think in theſe things religion confiſteth, and 
by them men will be acceptable to God: 
But ſeeing human authority is uſed, and 
force, it is evident there is an oppoſition of 
judgment, and the compliance of the per- 
ſecuted muſt be againſt” the light of their 
conſciences, for which, according to the 
doctrine of this text, they are ſelf-condeti 
ned, and the only juſt foundation of their 
confidence towards God'is deſtroyed. Thus 
it is apparent that perſecution, in all its 
kinds and degrees, and in the beſt light in 
which it can be ſet, inſtead of promoting 
religion, it can only be defended and prac- 
iſed on the ruins of fincerity, in which 
tue religion conſiſteth; and inſtead of tend- 
ing charitably to render men acceptable to 
God, the natural tendency of it is to ſubvert 

the 
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XIV. 
WIR, 


concerning the mediation of Chriſt; his fi- 


obligation to obey the divine moral precepts, 


with confidence; though, indeed, good men 
| who have contended for it. in ſpeculation, 


ing carefully the principle, place their hope 


while their hearts condemn them; at leaſt, 


'  ». The Foundation of 


the only fat ground upon which they can 
have hope towards him. 


Adly, It is to be regretted than "LY arti- 
cles of chriſtianity itſelf have been perverted 
to purpoſes contrary to their true defign, 
particularly contrary to the doctrine of this 
text ; eſpecially what the goſpel hath taught 


crifice, and our juſtification by faith in him, 
hath been ſo miſapplied. It is the principle 
of the Antinomians, that chriſtians are ſo 
only juſtified by faith in his imputed righte- 
ouſneſs, that they are diſcharged from all 


as neceſſary to their acceptance with God. 
This opinion hath. by ſome been carried 
into practice, who thereupon have aban- 
doned themſelves to licentious immorality 


have, through the ſtrength of their virtuous 
affections, eſcaped its pernicious influence. 
But many there are who, without examin- 


towards God on the merits of Jeſus Chriſt, 


if they conſidered, would condemn them for 


þ 
wilful tranſgreſſion unrepented of and un- 7 


reformed, If any ſuch doctrine were taught 2 


in 
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in the New. Teſtament, it would be a ſtrong 8 E RU. 


prejudice againſt it; for what man, atten- XIV. 
tively conſidering the conſtitution of his own * 
mind, will believe that there is, or can be, 
any juſt ground of hope towards God, while 
his heart doth not acquit him. of hypocriſy 
and iniquity ?- or who that underſtandeth 
and is perſuaded of the divine moral attri- 
butes, without which religion, i is. loſt, both 
natural and revealed, can think that God 
would require men to receive a principle 
which directly tendeth to overturn the obli- 
gations of morality, which our Saviour ex- 
preflly diſowneth, ſor he, near the beginning 
of his miniſtry, telleth a great aſſembly, that 
1 came not to deſiroy the law, but to fulfil 
But that this is not the doctrine of the 
7205 writers, my text is a plain proof, and 
ſo ate many other of their declarations. 
Muſt not every one who dealeth fairly by 
the goſpel, and conſidereth it impartially, 
be convinced that the deſign of it is what 
dt. Paul faith it is, namely, to teach us, Phat 
denying ungodlineſs, and worldly luſis, e 
fould live ſoberly, righteouſly, and godly, in 
this preſent world; and upon that founda- 
tion only look with confidence for the bleſſed 
bope. Is not the fayour of God conſtantly 
promiſed to the virtuous and good, and his 
wrath” 


\ i 


368 De Foundation of 

Sex M. wrath denounced againſt the impiety and 

XIV. . unrighteouſneſs of men? It i is true that, in 
the goſpel, great virtue is attributed to the 


blood of Chtiſt, it Sg th 1 2 all #7 


e 


we Gat, 1 ag. 0 bring! ing N fruits meet 
for amendment of nh 155 unallowed infr- 
mities, we have the higheſt : aſſurance that 
they ſhall not be imputed; and the mercy 

of God, manifeſted in the death « of Chriſt, i 
the great confirmation of our hopes: But to 
carry our confidence further,” and to expet 
the forgiveneſs of the fins in which we ob- 
Ainately perſiſt, becauſe he e 2 us, and 
gave full ſatisfattion for our offences," is to 
make him the miniſter of fin, 

1 conclude with an exhortation , ae to 
ing its approbation i is of ſo vaſt moment, the 
only ground upon which we can aſſure our 
hearts before God, we ſhould pay a ſubmil- 
five reſpect to its dictates, and maintain it 
rights inviolable, for they are the rights of 


its great and ſole Lord, We ſhould always 
hear 


— 
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hear its voice againſt any thing that may SERMe 
come in competition with it, whether the XIV. 
perſuaſion or authority of men, or our own — — 


paſſion worldly intereſts, and ſelfiſh affec- 


tions: If we do not follow its diredtion i in our 


conduct, we cannot hope for its approving 
teſtimony upon a review of it. It is true 
you will be even in this method liable to 
miſtakes, and ſo you will in eyery method 
you can take, for infallibility is not the pri- 
vilege of the human underſtanding; but al- 
ways ſtudy ſincerity, that is, be diligent and 
unprejudiced in your inquiry, that you may 
know your duty, and impartially follow the 


beſt judgment you can make; This will 


ſupply the want of infallibility to the pur- 
poſe of our acceptance with that equitable 
judge, who hath himſelf ſo framed our na- 
ture, that it is the very beſt way we can act. 


The doctrines of the goſpel concerning the 
free Grace of God and the death of Chriſt; 
may then be improved to our ' conſolation ; 
we have entrance with boldutſ into the divine 
preſence by the blood of Jeſus; if we draw 
near with 4 true heart, in the aſſurance of 
faith, having our hearts ſprinMed from an 
evil conſcience, and our bodies waſhed W! Un 
pure water, Heb, x. 22. 


Vor. III. B b 8 E R. 


1 37 . 


(105 ion f . 910811 eic to AS 


SERMON XV. 


i} 4 319 Ay of 209 


* II 13 e f * 


t 
[ * 


Walking by: Fa W not by Stent, 
þ e and recommended. 


19 19 10 


q um. 5d ; þ 
© 


2 : CORINTHIANS. v.. 


ke. ae w 5 faith not, "by ele, 


T HERE i is nothing more coming 

| ſuch reaſonable creatures 45 we are, 

— than upon mature deliberation to fix ſome 
certain principle as a general rule whereby 
to govern our lives, and conftaritl to adhere 
to it. The leaſt attention to what" paſſeth 
in our own minds, will convince” us that 
there are various ſpring gs of action in them; 
we have affections, appetites, and paſſions, 
of different tendencies, and which deter- 


mine us to the purſuit of different obſech, 


as much ſo as heaven and earth, as ſpirit 
and body, as the improvement of Know- 
ledge and the gratification of ſenſe, as the 
mental pleaſures which ariſe from moral 
good, and the low enjoyments "which are 
common to men and brutes. But every 


man, 
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man, who thinketh at all, muſt ſee that the SER M. 
true perfection of his nature doth not con- XV. 
iſt in, and his higheſt happineſs | doth not 
depend upon, the gratifying without any 
, controul or reſtraint every inclination or de- 
fire which happeneth to ariſe i in him, There | 
is an order eſtabliſhed by the Author of our 
being, that the true ends of it may be ob- 
tained; there muſt be harmony, otherwiſe 
the human conſtitution” is an unfiniſhed 
piece, not like the other works of God, 
which have all of them the plain characters 
of wiſe geſign appearing in their beautiful 
union, the parts; howevervario us, being mu- 
twally related to each other, and all agree- 

y ing in one common end. Now, if there i is 
: order , and. harmony. intended originally in 
. the frams of our minds, and if it be neceſſary 


t to the deſign of our. being god. the higheſt 
. e we, were made for, there muſt 


eee a l of ſome 


11 5 9 Ae evidence. in 8.7 af 
namely, that we. cannot allow an unreſtrain- 
2 e 
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Sz RM. ed indulgence of every inclination or appetite 
XV. with the approbation of our.own minds. We 
— can never be happy in any ching While we 


are unealy i in ourſelves, I mean, while pain 
and diſcontent ariſe FIG? a Niet of our own 
actions; ; but this is unavoidable when we 
act contrary to our ſenſe of moral good and 
evil: Now, it is the firſt law of our, nature, 
that we ſhould be juſtified to ourſelves, 
which we can never be, without fibjectin 
all our defires and active powers to con- 
ſcience. 

Still it is to be Weisebite s that we are 
voluntary Agents, and as ſuch muſt purſue 
the ends of our being; our happineſs and 
the perfection of our natufe reſult from the 
actions which we chuſe to do, indeed, they 


alone are properly our actions; We are not 


like many other creatures, which neceſſarily, 
and without any activity of theirs, fulfil 
what is called the law of their niture, but 
fuch is our conſtitution, that the ends 
of it can only be attained by the exerciſe 


of our liberty, and by an active obedience 


to the laws which God hath given us. We 
are not under a neceſſity of acting according 


to the direction of every inſtinct in our na- 


ture, but find in ourſelves a power of ſuſpend- 
ing the execution of what we are prompt- 
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ed to, and of deliberating, | that we may SER M, 
freely do what to our own underſtandings XV. 
appeareth in the whole to be beſt. This SIE 


— Ä 
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hong the advantage of what 1 mentioned 
at firſt, ſome certain principle fixed as a ge- 
neral rule whereby to govern our liyes: To 
run haſtily into every action or. courſe of 
action to which we are prompted, is un- 
worthy of intelligent beings, for the reaſons 
already inſinuated; to go through the pro- 
greſs of a laborious i inquiry upon every par- 
ticular caſe, without having any ſettled 
maxim, to which we may appeal and be 
determined by it, would embarraſs our un- 
derſtandings, nd, involve thein i in perplex- 
ing difficulties ; ; whereas to have an invari- 
able rule ready at hand with which we can 
compare every point we are conſi idering, 
leads to'a Tat and ealy deciſion: In fact, 
it may he truly ſaid in ſome ſenſe, that 
every man doth. ſo conduct himſelf, whether 
he attendeth to it or not ; he hath either a 
principle, or ſome prejudice that hath the 
force of a principle „ which guideth his 

whole courſe. What multitudes of mane 


W kind are there, who being accuſtomed to 


an uncontrouled gratification of their appe- 
tites and paſſions, or having learned from 
their childhood, and merely, from the ex- 


EE ample 


374 


SR RM. ample of others, a certain manner of aQting 
. go on in the fame, beaten track without eve: 
— enquiring/into the grounds of itz and theſe 


_ Nate which we have by 


' 
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habits and prejudices are as alaw which con- 
tinually directeth them. Others more wiſe- 
ly conſider the reaſons of their condud, 
and have certain principles upon careful ex 
amination approved to their own minds, 
to which they refer their meaſures as to a 
ſettled. TM. Which ee determineh 
2 | 

The f. I ho tert n two 
re of operation in the human mind, 
directly oppoſite to each other; the e one be 
rejecteth, the other be declareth to be the 
eſtabliſhed. rule by which he. conduQted his 
own life, and indeed, the common rule of 


chriſtians, we walk: by faith, nor by ſight 


In the preceding part of this chapter he 


treateth of the glorious h 798 0 in a Future 
Te 


Cbri rift, which 
he carrieth, fo far, as to a full affurance 


that when the earthly bouſe of this Na 
That is, this frail 5B body, hal be tf Z 
Jolved, we ſhall, have 4 building of © God, an 
| bouſe nat made WW! th hands, eternal in the 


heavens. The effect which this expeCtatio 


produced was a moſt earneſt and ſolicitous 


dieſire of that eternal happineſs which was 


2 to 


==; 


2 
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| to be conſummated at the reſurrection of 8E RN. 
„de dead; and à confidence, as he calleth NY. 
tt, or a fitm and ſteady tefolutioni of ** 

k hering inviolably to his duty, — 
| m or difficulties he might be expoſed 
St. Paul for himſelf was reſolved though 
bs knew that bends and affliftions did abide 
bim, to perſevere i in propagating chriſtianity, 
and endeavouring to make converts to it; 
and other chriſtians are, at all hazards, to be 
fedfaft and unmoveable,” abounding in the 
work f the Lord, making it their chief 
ſtudy, While they are in the body, and 
when they depart from it, to be accepted 
of the Lord, The animating ſpring of this 
ſteady reſolution and uniform tenor of con- 
verſation is faith, or a firm affectionate per- 
| ſuaſion concerning the great princi iples of 
religion, the being, the attributes, and pro- 
Wege of the inviſible God, the reality 
and excellence of piety and virtue, atid the 
truth of the goſpel motives, particularly'the 
future ſtate of rewards and puniſhments; I 
fay, it is this Faith, as in oppoſition to bt, 
which hath a quite contrary tendency, or the 
raſh and haſty Judgment of the mind Cone 
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SY IS I hall in the following diſcourſe diſtinct. 


ly conſider theſe two contrary” principles of 
action, bt and fuirh;| by which) 1 hope, 
we ſhall "fee the reaſonableneſs and excel. 
leney of the'religions, or the chriſtian, life 
conducted by the latter principle, and be de- 
termined to chuſe it; at the fame time wo 
may be able to form à true judgment con- 
1 erde of our on 1 
tion. ONS Sea TH 2% 

DR; Let i us b oinlider wie it is'to ind 
by ſight : As walking in the proper and li- 
{eral ſenſe is a voluntary motion, it ſignifieth 
here, and in the uſual ſtile of the ſcfiptures, 
ordering the courſe of bur voluntary and de- 
liberate actions. As we are conſcious of our 
being free agents, whoſe Works depend up- 
on our on choice, the queſtien is, what 
guide we ſhall follow in them? That which 
is the moſt obvious, and firſt occurreth to 
our minds, the apoſtle here calleth Agb, 
the knowledge conveyed to us by our ſenſes, 
and the views we have of the external 
ſtate of things in this world. Every man 
knoweth his preſent conſtitution to be ſuch, 
that a multitude of outward ſenſible objects 
make ſtrong impreſſions on his mind: The 


ideas of them are conveyed by various ave- 
"M0 nues, 


3 
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nues, and deſires and avetſions are excited Sg R M. 


by them, which prompt him to action. He 


XV. 


hath appetites Which incline hip ies 


any refſoction at all, to. cat, a 
enjoy other ſenſual pleaſures; he hath pain- 
ful ſenſations, which determine him to avoid 
ſome things as hurtful ; and the uneaſy ap- 
prehenſions of danger whereby he is excited 
to un it and provide for his ſafety. Theſe 
and ſuch like inſtincts or determinations of 
nature belonging to the animal life, are the 
firſt ſprings af action which we perceive in 
ourſelves, and they continue to have an in- 
fluence on us through the whole: of our Pre- 
ſent ſtate; not as principal or the governing 
part of our conſtitution, for the attentive 
mind will diſcern in itſelf higher capacities 
and affections, which. juſtly claim the domi- 
nion over its active powers; but ſome of 


degenerate mankind are ſo far loſt to a ſenſe 


of the dignity, and, privileges of their being, 
as. to ſubject themſelves to the affections of 
the animal nature, as if there were nothing 
more. noble, in them than the brutes: In 
this criminal, which the brutes are not, that 
they voluntarily diſhonour their ſuperior con- 
dition, and degrade thoſe excellent powers 
with which God has diſtinguiſhed them. 
This is What God, pronounced concerning 

the 
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Sz RN the groſſly corrupted human race, whom p 
XV. therefore deftxayed. with.a flood, Gen. vi 
that they were fleſp z. their ind earl 
and thereby their manners fo depraved, that 
they were become unfit for that rank in his 
creation, which he had appointed for them. 
This is the very loweſt ſenſe of walking by 
ſight, and yet ſo. prevalent it is in ſome 
men, and ſo governeth their diſpoſitions, as 
to form their temper and true character. 
The Epicurean philoſophy, ignorant of God, 
and deſtroying all the principles of, religion, 
placed the chief good of man in pleaſure; 
and to a vicious taſte, the pleaſures of the 
external ſenſes are the higheſt 2 But jt pre- 
vaileth more in the affections of many men 
than in their ſpeculations, and the language 
of their hearts is truly expreſſed by. the 
apoſtle, 1 Cer. xv. 32: Let us cat and drink, 
for to- morromo we. die. Let us preſerve. Qur- 
ſelves as long as we can in the (free enjoy 
ment of all the pleaſures of the. 555 
' life, for when we die there is an end gf us 
and all our enjoyments for ever. in lie 
mbar Soloman repreſenteth i. Ecci G 
the ſpirit and fixed xuling inclination af the 
= youth,; 10 walk in the way of. bit 
beart, and the; fight of bis gyes, without con- 


"OY chat for all this God ill bring him 
into 


RB — — . . ͤ —˙— Ä 2 —ů — 7 7 
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into Magst. Nay, the — feeans; # . 


by way of penitential confeſſion, to ſpeak 


of himſelf as far gone in the ſame proſligate 
temper, chap.” ii. 10. Whatſoever mine eyes 
defired, I kept not from tbem: I with-beld 
not my heart from any joy: What can this 
mean but that he did not check any of his 
inclinations ? He had no rule over bis own 
ſpirit, his appetites and paſſions ; but grati- 
fied every defire which was excited by his 
ſenſes, which is to walk by fight in the 
worlt manner, as the moſt voluptuous men 
do; who, as the apoſtle faith, Titus iii. 3. 
Are fooli iſh, diſobedient, and deceived, _ 
ing arvers ad and e, | 


" 24, Another ſort of echiverfilion; not <6 
groſſly ſenſual, ' may be comprehended ' in 
| walking by fight: Every one knows that 
the buten life is diſtinguiſhed from that of 
all other living things, with great advantages 
g and Sends, beſides thoſe which ariſe di- 
"Tely from the purely intellectual and moral 
capacities; tho' theſe capacities themſelves, 
joined as "they are in man to the ſenſitive 
"life, raiſe it to a' 
never riſe to without them : It is eafy to diſ- 
ern what an addition both of beauty and 
_ happineſs, reaſon, and the ſocial virtues 
| bring 


; — — — J 


which it could 


0 Walking by Faith, nat by Sigbi, 
SERM. bring to our preſent, ſtate of being, which 
. XV.  dtherveſe, it could not be capable of; but, I 
e abſtracting from the -higbeſt uſes of 
reaſon and morality; which make the moſt 
important difference between man and the 


. zeſt of the animal kinds, there are other 
powers in the human nature whieh ſet our 


condition far above all the brutal ſpecies. 
Men have large comprehenfive imaginations, 
which afford them a vaſt variety of agree- 
able entertainment; a ſenſe of natural beauty 
in the contemplation. of objects which conti- 
nually occur to them, and whence they learn 
to diverſify the pleaſures of life by productions 
of their own art in imitation of nature: An 
ability of communicating their ſentiments, 
and thereby mutual aid and comfort to one 
another by ſpeech; a ſenſe and a deſire af 
honour and approbation from each other, 


which, not to mention any relation it bath 


to virtue, the higheſt perfection and im- 
-proyement of human nature, and the greateſt 
'ornament of human life, yieldeth a delight 
to the mind, far ſuperior to any e haye by 


external ſenſes, and produceth effects very ad- 


vantageous to ſociety. In theſe reſpects the 
life of man hath a great pre- eminence above 


the beaſts; it is rendered much more ele- 
gant as well as happy; and its ſphere * 
| 0 


2 * 
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of action and enjoyment greatly enlarged, S ERM. 
though (till far ſhort of the excellence which XV. 
might be attainiedby the due uſe of our high- —— 
eſt capacities. Now, how many are there [| 
of mankind who form their ſchemes for life, 
and take the meaſures of their conduct, by [Fi 
no higher principle? Solomon i is an eminent I 
example, who giveth · this account of him- 11 
ſelf in the days of his vanity, 'Eceleſ. i 11, from | C | 
the 4th verſe, I made me great works, Tui 2 1 
ed bouſes, Lplanted vineyards, 1 made Zardens Wl; 
and orchards, and planted trees in them of all | 
kinds of fruits. I made poolrof + water to water 
therewith the wwood that bringeth farth trees. 
I got me ſervants and maidens, and had ſer- 
vente born in my houſe ; alſo I had great 4} 
poſſeſſrons of great and ſmall cattle, I ga- 1 
thered me alfa ſilver and gold, and the Pe- | yi! 
cular treaſure of kings and of the provi! nees : 
I got me inen fingers and women fingers, and 
the delights of the ſons of men, as muſical in. 
fruments of all forts, How many would 
think themſelves happy, and their enjoy 
ments of life complete, in ſuch a ſituation? 
But that wiſe king, reflecting maturely upon 
it, pronounces all to be vanity and vexation 
of ſpirit; ey we may fay, that being 
wholly to he preſent ſtate, and 
5 75 abſtract- 


„ 8 
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SERM. abſtracting from all regard to religion, and 
XV. all proſpects in another ms 0 it is walk- 
ug not by faith, but by fight... 


34h, Beſides the defires originally plant- 
ed in our nature, which have been already 
mentioned, to objects introduced by the ex- 
ternal or internal ſenſes, and which are a very 
powerful principle of operation in our minds; 
| beſides theſe, I ſay, there are ſecondary i in- 
' clinations to thoſe things, which are con- 
ſidered as the means of obtaining the grati 
fication of our primary defires ; and the 
converſation or courſe of deliberate action, 
which is formed or directed by them, is alſo 
comprehended in walking by fight. One 
who hath lived any time in the world muſt 
have obſerved, that riches and power are 
ordinarily n to acquire and ſecute the 
poſſeſſion of worldly enjoyments; therefore 
proportionably to the degree in which thoſe 
enjoyments are valued, and the earneſtneſs 
with which they are purſued, the means 
of them are alſo ſought after. Every one 


muſt be ſenſible with what oagernek ! men 
labour for riches and power, and how great 
a ſhare the acquiſition of them bath in the 


buſineſs of life; it is for this Wal riſe #9 
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and ſit up late, and eat the bread of bs ; SER M.. 
for this they fobmit to inceffint toil, and, XV. 
generally ſpeakinng, "the more ficoekefal they no 
are, {till they become the more ſolicitous, 

and the more diligeint. And it is as plain 

that theſe luſts ruling in the human mind 
corrupt it, and Airefting the general tenor 

of a man's life they form a character con- 

trary to What St. Paul, in the text, claimeth 

for himſelf and his fellow diſciples of Chriſt, 

rejoicing in it, and to what he elſewhere 

calleth a 'convetfation i in heaven. The den- 


r 


er than this. preſent \ world, and they termi. 
nate not in the rational and virtuous, but in 
the merely” animal life ; as the apoſtle John 
in other Words explaineth the ſame doc- 
e vine, the. Toft of of” _ the eyes, and the pride of 
life, that is, 15 e prevailing defire of wealth, 

and of power, and honour, is the love of the 
world, inconſiſtent with the love of the fa- 
ther, or pure and fincere religion. Not 
but wealth and power may be improved to 
the purpoſes of piety and virtue, and for 
that end, may be lawfully, if they be mode- 
ntely, defired and purſued ; indeed it is from 
this capacity that they derive their beſt ap- 
pearance, and the chief pretence by which 
the proſecution of them is juſtified to the 


mind 
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S ERM. mind itſelf. But when religibn is made little 
XV. more than a pretence, and the heart is con- 
' =" ſcious to itſelf that the other uſes of world. 


ly emoluments are principal in its view, and 
the ruling motives to. its defigns, and its di. 
ligence are taken from them, ſuch a walk 
may be juſtly ſaid, to be by fight, and not by 
faith; and this is the true character of all 
our deſigns and endeavours, whether for 
ourſelves or others, which ultimately termi. 
nate in the preſent ſtate, _ 


I come now, in the ſecond place, to con- 
ſider the directly oppoſite principle, that is, 
faith, which giveth a quite different turn to 
the temper and converſation of men, and 
which the apoftle repreſenteth as the ani- 
mating and governing principle of his own 


life, and the lives of all fincere chriſtians; Þ 


we walk by faith, not by fight. No one 
that readeth the New Teſtament can be 
ignorant of its laying great ſtreſs on belicr- 
ing as abſolutely neceflary to our accer- 
tance with God, and as the great principle of 
religion, Chriſtianity itſelf, or the goſpel 
"ſcheme, as in oppoſition to the law of Moſes, 
is called faith, by the obedience of which 


men are juſtified ; plainly intimating, that 
not the performance of external rites and 
| [4 celc- 
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ceremonies will recommend them to the fa- 8E RI. 


vour of God, but an affectionate perſuaſion XV. 
concerning the fundamental doctrines after 


godllineſs, producing ſuitable diſpoſitions of 


mind, and a ſuitable practice. But it is not 
merely to the truth contained in the chriſtian 
revelation, or the light in which it ſetteth 
religious doctrines, that theſe great effects are 
attributed: Abraham was juſtified by faith, as 
well as we are ; be believed God, and it was 
counted to him for righteouſneſs ; he had a deep 
affecting impreſſion of the being, the per- 
fection, the providence and the promiſes of 
almighty God ; and he walked before him, 
making his faith perfect by good works, And, 
in general, the apoſtle teacheth us, Heb. xi. 


that without faith it is impoſſible to pleaſe 


God ; for he that cometh to God, or would en- 
ter into a religious courſe of life, muſt believe 
that he is, and that he is a rewarder of all 
them who diligently ſeek him ; which are doc- 
trines not peculiar to chriſtianity, but the eſ- 
ſential principles of natural religion. For un- 


derſtanding this the better, let it be obſerved, 


Firſt, That nothing can be more abſurd 
than oppoſing faith to reaſon; as if it were 
a blind credulity or an aſſent to propoſitions 


as true, without conſidering or inquiring 


Vor. III. Ce into 
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Se RM. into the evidence upon which it is founded. 
XV. So the mind of man is fram'd, that ſome ideas 
*—Y— and perceptions do neceſſarily ariſe in it from 


external objects, or by an attention to its own 
powers and operations. There are alſo ſclf- 


evident truths, which we cannot help aſſenting 
to as ſoon as they are intelligibly propoſed. But 


the principles of Religion are not of this ſort ; 
the exiſtence of God himſelf, the. firſt of 
them all, we have not ſuch an intimate know- 
ledge of as we have of our own exiſtence, 
but muſt, by ſearching find it out, that is, 

collect it by reaſoning, or infer it from the 
exiſtence of other beings, and from other 


truths firſt diſcerned and acknowledged; 


upon this foundation the underſtanding pro- 


ceedeth to diſcover the divine attributes and 


works, and by conſidering the relations we 


and other creatures ſtand in to God and to 


each other, attending at the ſame time to 
the ſenſe of good and evil indelibly written 
in our hearts, we are convinced of moral 
obligations, and are enabled to form a ſyſtem 
of duty which is the Proper guide of life. 
In like manner chriMM@nity is ſo propoſed to 
us that we may have a rational perſuaſion 
of its truth; the divine Author. of it 
and his apoſtles addreſſed their doctrines to 


the fy be of men, ſupporting them 
with 
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with proper arguments to induce an intelli- SE RM. 


gent belief; ſuch as the ſigns, wonders, and XV. 
divers miracles, which were worked for con—W 
firming them ; the evident accompliſhment 
of ancient prophecies in the principal facts 
recorded in the goſpel, which are the main 
articles of our faith, beſides the intrinſic good- 
neſs of its precepts, and their perfect agree- 
ableneſs to the beſt ſentiments of the human 
mind: Thus God as a law-giver dealeth 
with us according to that conſtitution of our 
nature, of which himſelf is the Author, 
Our minds are capable of no other obliga- 
tion with reſpect to points of belief, than to 
examine impartially, and without prejudice, 
that we may aſſent upon rational grounds; 
and this is all he requireth. Some indeed have 
advanced and endeavoured to impoſe upon 
others a quite different notion of faith, as if 
it were a confident perſuaſion founded upon 
mere authority, not only without, but di- 
rectly contrary to, reaſon; this hath had 
very unhappy effects. The tendency of it 
is to turn religion into nonſenſe and abſurdity, 
and to prejudice men againſt it as an affront 
to their underſtandings, only calculated for 
fools; and in the believers themſelves it 
hath produced nothing but ſuperſtition and 
enthuſiaſm inſtead of a reaſonable ſervice, 
Cen But 


* 
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SER M. But as the mind of man was not made for 
XV. ſuch a faith, indeed duly exerciſing its in- 


tellectual powers, is not capable of it, how- 


ever ſome, by ſtrong prejudices and ſtupid 


thoughtleſſneſs, may get into a confuſed no- 
tion which they call believing; ſo let us 
never imagine that it is countenanced by the 


ſcriptures, which are written for wiſe men, 


and able to zudge what is ſaid. Particularly, 
the faith which the apoſtle ſpeaketh of in 
the text, and by which he and other chri- 
ſtians walked, is oppoſed to ſight or ſenſe, 
not to reaſon, of which it is the nobleſt uſe 
and improvement ; and. the obedience of 
faith is reſignation, not of our underſtand- 
ings, but of prejudices and corrupt affec- 
tions. 

2dly, It is abſolutely neceſſary that the 
great eſſential principles of religion, both 
natural and revealed, be duly attended to, 
and maturely conſidered, that they may 
have their proper effect. It is not enough 
that we have been once fully ſatisfied con- 
cerning the truth of them, and given our 
aſſent even upon the moſt juſt and rational 
foundation; they muſt be frequently re- 


viewed, and made the ſubje& of our de- 


ſigned and deliberate meditation, in order 


to their having a ſuitable influence on our 
temper 
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temper and practice; for they do not ope- SER M- 

rate like the ideas of ſenſible objects, which XV. 

immediately and neceſſarily excite deſire, and A 

prompt to action, but by calm and attentive 

reflection they enter into the heart, and cap- 

tivate the affections. Experience ſheweth, 

that the moſt important truths, even known 

and believed, often lie dormant in the mind 

like points of uſeleſs ſpeculation, without 

producing any ſuch diſpoſitions, or ſuch a 

converſation as they tend to; which is the 

caſe of the moſt abandoned and profligate 

ſinners, whoſe crimes are highly aggravated | | 
| 


by their being committed againſt conviction, [| 
One cauſe of this ſurprizing appearance, fo 
diſagreeable one would think to the conſti- 
tution of the human nature, is ſtupid inat- 
tention, which in many caſes, and particu- | 
larly in religion, hath the ſame effect that i | 
ignorance hath. As there can be no affec- \ 
tion to that which is altogether unknown, 1 
| and conſequently it cannot ingage us in any | 
proſecution z the object which is not attended ! 
to, is in this reſpect as if it were unknown; | 
no defires are excited, the mind ſeeth no N 
importance in it, feeleth na attractive force. | 
R This ſeemeth ta be the caſe of the unfruit- 5 | 
r ful hearers of the gaſpel, deſcribed by our 
, Saviour in his parable of the ſower : They 
[ Cc3 hear, 
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SERM. hear, but they do not underſtand; which 


XV. 


doth not proceed from an incapacity, for 
then it could not be imputed as a fault, but 
from careleſs inattention; the cauſe whereof 
generally is, that vicious inclinations, by 
habitual indulgence, have got the aſcendant 
in the heart, rendering it inſenſible of the 
beauty and the great advantages of religion; 
but whatever the cauſe be, neglecting to 
apply its thinking powers to the conſidera- 
tion of important ſubjects intelligibly pro- 
poſed, is properly the guilt and the reproach 
of a reaſonable creature; and the prophet 
Jaiab had reaſon to call upon tranſgreſlors 
to ſhew themſelves men, by bringing to mind 
or ſeriouſly attending to the proper motives 


of action; for that is an obligation from 


which rational and moral agents can never 


diſcharge themſelves, And this I take to 
be an eſſential ingredient in the crime of 


unbelief, which is repreſented in the goſpel 


as ſo heinous, and whereby ſo wan ſinners 
come ſhort of ſalvation. 


Zaly, That faith may be the governing 
principle of our lives, it muſt be rooted in 


the affections as well as the underſtanding, 


and the objects of it have the full approba- 
tion and conſent of the mind. T he leaſt 


6 ee will enable us to diſtinguiſh be- 


tween 


there arè certain inſtincts or determinations 


- a-work, and without firſt moving them, no 
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tween a naked aſſent to truth, and a deep Sp nM; 
affecting impreſſion of the ſubject, as of the XV. ö 
higheſt dignity and worth, or of the utmoſt 8 |! 


1 


— — — 


conſequence to ourſelves; the former, be it | 
ever ſo firm, frequently reviewed, and care- N 
fully attended to, hath no influence at all 


on the ſprings of action: Thus we know 4 
there are many ſpeculative truths diſcovered l 
by diligent obſervation and abſtract reaſon- l 
ing, moſt certainly believed, and very en- w 
tertaining to the mind, which yet have no i 
relation to, nor any effect on practice; but | | 


in cur nature, which ſet all its active powers 


object can have any ſhare in determining our | 
conduct, or can engage our purſuit, what- i 
ever light it may appear in to the under- = 
ſtanding. There is a determination in the i 
human'mind to approve of moral excellence, l 
and affections to it are a part of our conſti- 
tution; ſelf· love alſo. is inſeparable from our 
nature; but neither of theſe operateth ne- M 
ceſſarily in the beſt manner, and to their | 
producing their proper and regular effects. 2 
The objects muſt be ſet in a juſt light, which 
is the province of faith: We cannot help | i 
approving moral rectitude and goodneſs 
when it is fairly repreſented; but it is in | 

CC 4. | Our | 
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Ser M. our power, by inveterate prejudices, to vi- 
XV. tiate our taſte, and even harden our hearts 
> jnto an inſenſibility of the beauty of holineſs, 


In like manner it is impoſſible to extinguiſh 
the deſire of happineſs ; but it is poſſible, 
and indeed too uſual, to pervert and miſ- 
apply it, ſo as to prefer trifles to things of the 
greateſt moment, and, inſtead of a wiſe at- 
tention to our true intereſt, to purſue low 
and tranſitory enjoyments, as if the whole 
of man, the all of his happineſs, conſiſted 
in them; which proceedeth not from want 
of ſelf- love, but miſplacing it; and through 
the influence of corrupt partial affection 
misjudging the means whereby our true hap- 
pineſs is to be attained. Upon the whole, 
then, the true notion of faith, as a principle 


to walk by, is compleated in theſe three 


articles, a right underſtanding of religious 
truths, thoſe, I mean, which are eſſential 
and directly tend to a good life, an attentive 
conſideration of them, and receiving them 
in love. This faith is a moral virtue, in- 
deed the root of all moral virtues; ſo it is 
always repreſented in ſcripture, and ſo it is 
properly injoined as the reſult of all our mo- 
ral obligations: For as the due exerciſe of 
our rational powers will directly lead us to 
the knowledge and belief of the great fun- 

damental 


. explat ned and dubai 


can be more apparently our duty, as men, 


than to apply our minds to the ſerious con- 


ideration of them, ſo the affections planted 
in our hearts will even naturally terminate 
on them, as excellent in themſelves, and of 


the greateſt importance to our happineſs, if 


the courſe of theſe affections be not wilfully 
and obſtinately obſtructed by violent con- 
tracted prejudices and prepoſſeſſions. 
Having now finiſhed the explication 
which I propoſed of theſe two directly 
oppolite principles, faith and ſight, I leave 
it to yourſelves to judge which is the more 


reaſonable and becoming you. In govern- 


ing ourſelves, and taking the meaſures of 
our conduct by the one, that is, ſight, we 
only provide for the lower part of our na- 
ture, and for a very ſhort duration; all our 
cares are employed about the enjoyments of 
the body, of the ſenſes, and the imagina- 
tion, of a tranſitory life which is but the in- 


1 
damental principles of religion, and nothing S ERM. 


XV. 


fancy of our being; the ſuperior powers of 


our minds are neglected, or not exerciſed in 
a proper manner, and to anſwer the ends 
they were deſigned for, What a diſparage- 
ment is it to reaſon, capable of diſcerning 
ſublime truths, and entertaining the mind 
with high pleaſure, to be uſed wholly in 

4. | the 
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Sz RM; the ſervice of this animal life and its inte. 
XV. reſts? And how deplorable is the condition 
of the human heart, when its beſt affections 
capable of yielding the nobleſt enjoyment, 
ard altogether uncultivated and unexerciſed 
How unworthy of an immortal ſpirit are 
the views of the men who walk by fight? 
the men whoſe proſpects do not reach be- 
yond the limits of this ſhort and uncertain 
life? One would think a regard to the dig- 
nity: of our nature, and the rank it holdeth 
in the creation, . ſhould raiſe a reſentment 
againſt ſuch diſhonour done to it. Hath 
God allied us to the world of ſpirits, and 
made us capable of contemplating the no- 
bleſt objects, even himſelf, and of being 
like him, which the ſcripture calls partak- 
ing of a divine nature; and ſhall we chuſe 
to confine our views to this earth, and to 
have our portion in it? Let us at leaſt wiſely 
conſider where our true intereſt lieth, and 
what is the courſe. of life in which we may 
expect the greateſt happineſs. It is impol- 
ſible, if. we would, to extinguiſh the powers 
of reaſon and conſcience altogether ; if we 
do not ſuffer them to reign, they will at 
leaſt reproach us for the indignity done 
them, ſo ſeverely, as to pall the pleaſures of 
life, and make us feel the moſt bitter and 
Rv . inward 
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inward pains, which Solomon calleth und 8E RM. 


if the ſpirit, and ſaith, no man can bear 
them, And as we cannot help having anxi- 


XV. 


— * 
* 


ous foreboding thoughts of futurity, no man 


can ſatisfy his mind, upon rational evidence, 
that he ſhall not ſubſiſt in another ſtate after 
this life is ended; what defence is there 


againſt the diſmal apprehenſions of unhap- 


pineſs i in it? So that our condition in walk- 
ing by ſight, is both mean and miſerable. 
But faith exalteth the human nature, and 
raiſeth it to the divine likeneſs it enlargeth 
the intellectual powers, entertaining them 
with objects which, though unſeen, are cer- 
tain, and of the moſt tranſcendent excel- 


lence, ſuch as God himſelf, the beauty of | 


holineſs, and the glories of another world; 
it is the ſubſtance of things hoped for, and 
the evidence of things not ſeen; maketh the 


inviſible Deity, with all his amiable per- 


fections, intimately preſent to the mind, the 
ſubject of its moſt affectionate and delightful 
contemplations ; ; and it is fully convinced, 
not in the way of an enthuſiaſtic wilful per- 
ſuaſion, or ſuperſtitious bigottry, but by a 

calm attentive conſideration of rational evi- 
dence ; the mind, I fay, is fully convinced 
that hies's is an important reality in the hap- 


pineſs of good men in a future ſtate ; upon 
| this 
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SERM. this foundation faith elevateth the affections au 
NV. to divine things, it exciteth fervent deſires ſhi 
Y to the perfection of virtue, producing an in- 
violable reſolution to purſue it conſtantly as Wt '” 
the greateſt good of man; it ſupporteth the “ 
mind under all difficulties, and enableth it Per 


to reſiſt and to conquer temptations, and © 
_ © giveth an heavenly turn to the temper and th 

the whole converſation, which is formed " 

upon the motives of religious virtue, parti- do 

cularly the hope of ſeeing God hereafter 

more perfectly than he can be ſeen now, : 


and being fully ſatisfied with his likeneſs, 
If there be ſuch an excellence in faith, if 
it ſo improveth the powers of the believing 
mind, and exalteth its condition, how much 
are we. indebted to the mercy of God for 
the chriſtian revelation ? The principal ob- 
jets of faith are the being, the perfections, 
and counſels 'of God towards men, and that 
be is a. rewarder of them who diligently ſeek 
him. Theſe points are clearly diſcovered in 
the goſpel: No. man hath ſeen God at any 
time, the only begotten Son, which is in the 
boſom of the Father, he hath declared hin, 
John i. 18. And be bath brought life and 
immortality to light through the goſpel. If 
therefore we have embraced this revelation 


upon a full conviction of its truth and divine 
authority, 
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authority, it may be reaſonably expected we 8ER mane? 


' ſhould do more than others ; that our He- XV *. 
trons ſhould be ſet on things above, that being — 


renewed in the ſpirit of our minds, we ſhould. 


prove what is the good, and acceptable, and 


berfect auill of God, and that we ſhould live, 
as the apoſtle ſaith he did, Gal. ii. 20. by 
the faith of the ſon. of God, that is, order 
our whole converſation e to his 
doctrine. | 
In concluſion, let us every one for our- 
ſelves judge whether we walk by faith or 
fight, or what is the true character of our 
temper and converſation. One would think 
it ſhould not be very difficult for men to 
know the governing principle of their own 
actions; what are the motives which ge- 
nerally influence them, and the views they 
habitually and uniformly purſue ; yet ſo it is, 
that many deceive themſelves in this im- 
portant matter; they are conſcious of be- 
leving the truths of religion, and pay ſome re- 
gard to it in practice, at leaſt, ſo far as to attend 
its poſitive inſtitutions, and abſtain from groſs 
acts of impiety, at the ſame time their affec- 
tions to things on earth are very ſtrong, and 
they have a principal ſhare in their purſuit. 
| hope what hath been ſaid may aſſiſt us in 
determining this point, if we are diſpoſed 
« to 


, 
* 


— 
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| SRM. to examine impartially. Do the objects of 

XV. faith engage our attention, and have they the 

S—— aſcendant in our hearts above all other ? 

Are the things of the world, the pleaſures 

of ſenſe, riches, and honours, - purſued in 

ſubordination to them? Are virtue know- 

ledge, temperance, patience, godlineſs, and 

charity added to our faith? And doth it 

produce the works of righteouſneſs habitu- 

ally in our lives? For by them it is that 

faith is made perfect? If it be ſo, we are 

in Cbriſt Jeſus, and ſball be accepted as heirs 
according to the hope of eternal life. 
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